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INTRODUCTION 


THE AUTHOR 


Muhammad, son of Ishaq, son of Yasar, was bom in Medina about 
A.H. 85 and died in Baghdad in 151. 1 His grandfather Yasar fell into the 
hands of Khalid b. al-Walld when he captured ‘Aynu’l-Tamr in a.h. 12, 
having been held there as a prisoner by the Persian king. Khalid sent him 
with a number of prisoners to Abu Bakr at Medina. There he was handed 
over to Qays b. Makhrama b. al-Muttalib b. 'Abdu Manaf as a slave, and 
was manumitted when he accepted Islam. His family adopted the family 
name of their patrons. His son Ishaq was born about the year 50, his 
mother being the daughter of another freedman. He and his brother 
Musa were well-known traditionists, so that our author’s path in life was 
prepared before he reached manhood. 2 

He associated with the second generation of traditionists, notably 
al-Zuhrl, *Asim b. ‘Umar b. Qatada, and ‘Abdullah b. Abu Bakr. He must 
have devoted himself to the study of apostolic tradition from his youth, for 
at the age of thirty he went to Egypt to attend the lectures of Yazld b. 
Abu Habib. 3 There he was regarded as an authority, for this same Yazld 
afterwards related traditions on Ibn Ishaq’s authority. 4 On his return to 
Medina he went on with’the collection and arrangement of the material 
he had collected. Al-Zuhri, who was in Medina in 123, is reported to have 

he eagerly gathered from him the details of the prophet’s wars. Unfortu¬ 
nately Ibn Ishaq excited the enmity of Malik b. Anas, for whose work he 
showed his contempt, and it was not long before his own writings and his 
orthodoxy were called in question. Probably it was our author’s lost book 
of Sunan 5 which excited Malik’s ire, for it would have been in the field 

keenly felt. He was accused of being a Qadari and a Shi'L Another man 


attacked his veracity: he often quoted Fatima, the wife of Hisham b. 
*Urwa, as the authority for some of his traditions. The husband was 
annoyed and denied that he had ever met his wife; but as she was nearly 
forty years Ibn Ishaq’s senior it is easily credible that they often met 
without occasioning gossip. It is not known whether Ibn Ishaq was com¬ 
pelled to leave Medina or whether he went away voluntarily. Obviously 
he could not have the same standing in a place that housed his chief 
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claimed for the Meccan period. We do not know Muhammad’s age when 
he first came forth publicly as a religious reformer: some say he was forty, 
others say forty-five; we do not know his precise relation to the Banu 
Najjar; the poverty of his childhood ill fits the assertion that he belonged 
to the principal family in Mecca. The story of those years is filled out with 
legends and stories of miraculous events which inevitably undermine the 

this section particularly, though not exclusively, I.I. writes historical 
introductions to his paragraphs. A good example is his foreword to the 
account of the persecution the prophet endured at the hands of the 
• Meccans: ‘When the Quraysh became distressed by the trouble caused by 
the enmity between them and the apostle and those of their people who 
accepted his teaching, they stirred up against him foolish fellows who called 
him a liar, insulted him, and accused him of being a poet, a sorcerer, a 
diviner, and of being possessed. However the apostle continued to pro¬ 
claim what God had ordered him to proclaim, concealing nothing, and 
exciting their dislike by contemning their religion, forsaking their idols, 
and leaving them to their unbelief’. 1 This is not a statement resting on 
tradition, but a concise summary of the circumstances that are plainly 
indicated by certain passages of the Quran which deal with this period. 

Of the Maghazt history little need be said. For the most part the stories 
rest on the account of eyewitnesses and have every right to be regarded as 
trustworthy. 


The opinions of Muslim critics on I.I.’s trustworthiness deserve a special 
paragraph; but here something may be said of the author’s caution and his 
fairness. A word that very frequently precedes a statement is zciama or 
za'amu, ‘he (they) alleged’. It carries with it more than a hint that the 
statement may not be true, though on the other hand it may be sound. 

148 alone, besides a frequent note that only God knows whether a parti¬ 
cular statement is true or not. Another indication of reserve if not scepti¬ 
cism underlies the expression fi ma dhukira li, as in the story of the jinn 
who listened to Muhammad as he prayed; Muhammad’s order to ‘Umar 
to kill Suwayd; one of Gabriel’s visits to Muhammad; the reward of two 
martyrs to the man killed by a woman. 2 An expression of similar import is 
fimdbalaghani? 

Very seldom does I.I. make any comment of his own on the traditions 
he records apart from the mental reservation implied in these terms. 
Therefore when he does express an opinion it is the more significant. 
In his account of the night journey to Jerusalem and the ascent into heaven 
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Comedy. 1 It rules out absolutely any but a physical experience and ought 

observations. Possibly the reason for its being out of place is that it is an 
excerpt from his lecture notes; but whatever the explanation, it mars the 
effect of-his statement of the evidence. 2 

The phrase ‘God knows best’ speaks for itself and needs no comment. 
It is sometimes used when the author records two conflicting traditions 
and is unable to say which is correct. Another indication of the author’s 
scrupulousness is the phrase ‘God preserve me from attributing to the 
apostle words which he did not use’. His report of Muhammad’s first public 
address at Medina and his order to each of his companions to adopt another 
as a brother are prefixed by these words and hedged by ft ma balagham? 

The author does not often give us rival versions of traditions from 
Medina and Mecca; thus the account of ‘Umar’s conversion is interesting. 4 
It illustrates the thoroughness of our author in his search for information 
about the early days of the prophet’s ministry. The first account he says is 
based on what the traditionists of Medina said: 'Umar was brutal to his 


devotions of the prophet. The first story is prefixed by fi ma balagham, but 
this is cancelled as it were by the express statement that it was the current 
belief of the people of Medina. I.I. concludes by saying that only God 
knows what really happened. 

A rather difficult problem in literary and historical criticism is posed by 
the rival traditions 5 collected by the indefatigable T. from two of I.I.’s 
pupils, Yunus b. Bukayr and Salama b. al-Fadl, the latter supported by 
another pupil of I.I.’s named Ali b. Mujahid. The first had attended his 
lectures in Kufa; the other two his lectures at Ray. All three claim that 
■they transmit what I.I. told them on the authority of a certain ‘Afif. I do 







man is introduced as the authority for conflicting traditions such as are to 
be found in the later collections of hadith. 

The first tradition is suspect because it requires us to believe that from 
the earliest days of his ministry before he had any following apart from a 
wife and a young nephew Muhammad prophesied the Arab conquest of the 
Byzantine and Persian empires in the Near East. Nothing in his life gives 
the slightest support to this claim, though it was to be made good soon after 

The second contains no reference to later conquests and may be trust¬ 
worthy. It definitely fixes the scene at Mina, which is about three miles 
distant from Mecca. The first account suggests, though it does not assert, 
that the prophet was in Mecca, as he turned to face the Ka'ba when he 
prayed. Would he have done this had he been in Mina? Would he not 
rather have turned in the direction of Jerusalem, his first qibla ? 1.1. 
expressly affirms elsewhere 1 that while he was in Mecca Muhammad when 
praying turned his face towards Syria. The second account says nothing 
about the direction of his prayer. On the whole, then, the second tradition 

It is quite easy to see why I.H. a century later omitted both traditions; 
they were offensive to the ruling house of ‘Abbas as they drew attention 
to an unhappy past which the rulers, now champions of orthodoxy, would 
fain have forgotten. But why did I.I. report them both, if in fact he did? 
On the whole it seems most reasonable to suppose that he first dictated the 
tradition which Yunus heard in Kufa, notorious for its attachment to the 
Alid party, and that he afterwards dropped it and substituted the second 
version which Salama heard in Ray some years later before he went on to 
Baghdad. T. with his usual thoroughness reported both traditions. The 
only alternative is to suppose that the reference to the conquests is an 
interpolation. 

There is a subtle difference between these two variants which ought not 
to be overlooked. At first sight it would seem to be a mere detail that in the 
first tradition 'Aflf wished that he had been the third to pray the Muslim 
prayer. Now there were already three—Muhammad, Khadija, and Ali. In 

is the original form of the tradition it means simply that he wished that he 
had been the first man outside the prophet’s family circle to accept Islam. 
But the first tradition means more than this: by eliminating, as it were, 
Muhammad himself from the trio it means that Ali was the second human 
being and the first male to accept Islam and to stand with Khadija at the 
head of all Muslims in the order of priority. This has always been the 
claims of the Shl*a and to this day the priority of Ali in this respect is 
hotly disputed.* 


who claimed to have had it from Jabir 
a midrash composed to explain Sura 
the hands of Muhammad’s enemies f 




dreated object and so it can move. Therefore none has the right to depart 
from the plain meaning of the words. Moreover, the tradition is authentic 
while traditions like that of al-Barra’ to the effect that it was Sa'd’s bed 
that shook are rightly ignored by the learned. He goes on to point out that 
al-Bukhari accepted the tradition not only on the authority of Jabir but 
also on the report of a number of other companions of the prophet—a 
further indication of the snowball growth of the legend. S. finds it most 
surprising that Malik rejected the hadith and he adds naively from the 


has sided with I.I. on this matter, but Malikdearly had many on his side 
at the time, men who would not take at its face value a story which they 
could not reject out of hand, as he did, with the weight of contemporary 

Another feature that stands out clearly from time to time is the insertion 
of popular stories on the Goldilocks model. For the sake of the reader 


qa§s and the storyteller all the world over and invariably lead up to the 

audience on tiptoe. A good example of such stories is the narrative of 
Muhammad’s arrival in Medina and the invitation of one clan after another, 
always declined with the same words, 1 
After giving due weight to the pressure of hagiology on the writer and his 
leaning towards the Shl'a one must, I think, affirm that the life of Muham¬ 
mad is recorded with honesty and truthfulness and, too, an impartiality 
which is rare in such writings. Who can read the story of al-Zablr, 2 who 
was given his life, family, and belongings but did not want to live when the 
best men of his people had been slain, without admitting that here we have 

historian would have included verses in which the noble generous character 
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are expressed so often by I.H. that no reference to them need be given 
here. Nevertheless, one should be on one’s guard against the tendency to 
condemn all the poetry out of hand. What I.H. says about the poetry of 
those who took part in the battle of Badr, whether or not it includes the 
verses of Hassan b. Thabit, namely ‘These verses (of Abu Usama) are the 
most authentic of those (attributed to) the men of Badr’ (p. 534), casts 
grave doubt on the authenticity of a large section of the poetry of the 
Sira. Nevertheless I.I. is not to be blamed for the inclusion of much that 
is undoubtedly spurious without a thorough investigation which has not 
yet been undertaken. The poems he cites on pp. 284 and 728 he got from 
'Asim b. Qatada, while those on pp. 590,789, and 793 come from ‘Abdullah 
b. Abu Bakr. 1 We know, too, that Musa b. 'Uqba cited verses. 2 

An early critic of poetry, al-Jumahi 3 (d. 231), though perhaps rather 
one-sided and ill balanced in his judgement on 1.1., makes some observa¬ 
tions which cannot fail to carry conviction. He says: ‘Muhammad b. 
Ishaq was one of those who did harm to poetry and corrupted it and passed 
on all sorts of rubbish. He was one of those learned in the biography of the 
prophet and people quoted poems on his authority. He used to excuse 
himself by saying that he knew nothing about poetry and that he merely 
passed on what was communicated to him. But that was no excuse, for he 
wrote down in the Sira poems ascribed to men who had never uttered a 
line of verse and of women too. He even went to the length of including 
poems of 'Ad and Thamud! Could he not have asked himself who had 
handed on these verses for thousands of years when God said: “He 
destroyed the first 'Ad and Thamud and left none remaining” 4 while of 
*Ad he said “Can you see anything remaining of them?” 5 and “Only God 
knows 'Ad and Thamud and those who came after them.” ’ 6 Some of these 
poems are quoted by T. 7 

I. al-Nadim 8 goes farther by suggesting that I.I. was party to the fraud: 

in his book he did so and brought himself into ill repute with the rhapso- 
dists. Occasionally I.I. says who the authority for the poetry was. 9 

Obviously at this date criticism of the poetry of the Sira can be based 
only on historical and perhaps in a lesser degree on literary and stylistic 
grounds. Some of the poetry dealing with raids and skirmishes, tribal 
boasting, and elegies seems to come from contemporary sources, and no 
reasonable person would deny that poetic contests between Meccan and 
Medinan poets really took place: everything we know of ancient Arab 
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society would require us to look for such effusions. As Horovitz pointed 
out, in pre-Islamic poetry these poetical contests are frequent, and it 
might be added that in early Hebrew history verses are frequently inserted 
in the narratives and often put into the mouths of the heroes of the hour. 
Thus, apart from those poems which undoubtedly were called forth by the 
events they commemorated, poetry was an integral part of a racial conven¬ 
tion which no writer of history could afford to ignore. Probably if all the 
poetry which 1.1. included in the Sira had reached that standard of excel¬ 
lence which his readers were accustomed to expect, none of these charges 
would have been levelled against him. But when he included verses which 
were palpably banal, and were at the same time untrue to circumstance, 
uninspired and trivial, as many undoubtedly are, the developed aesthetic 
sense of the Arabs which is most delicate where poetry is concerned rejected 
what he wrote. As al=jumahl said, he brought poetry itself into disrepute 
by the balderdash he admitted into his otherwise excellent work. And it did 
not improve matters that much that was good was mingled with more that 

not well with this poetry, for the general practice of writers is to put the 
verse into the narrative at the crucial moment (as 1.1. at times does), 

whole collection of verse by various ‘poets’. It is as though he were 
silently saying ‘This is what has been handed on to me. I know nothing 

his shortcomings were, it is only fair to bear in mind that I.H. often inserts 
a note to the effect that the text before him contains lines or words which 


The subject is one that calls for detailed and careful literary criticism. 
The history of the cliches, similes, and metaphors needs investigation by a 
scholar thorougnly grounded in the poetry of the pre-Islamic and Umay- 
yad eras. Until this preliminary work has been successfully accomplished 
it would be premature to pass judgement on the poetry of the Sira as a 

plagiarists, and philologists, and the diwans of later poets have not escaped 
the dishonest ram. Hassan b. Thabit, the prophet’s own poet, has many 

comparatively few poets of whom it could be said that the diwans bearing 
their names contained nothing for which they were not responsible.* 



Since these words were written two theses have been written in the 
University of London: the first by Dr. M. A. ‘Azzam deals with the style, 
language, and authenticity of the poetry contained in the Sira ; the second 
by Dr. W. 'Arafat with the Dizoan of Hassan b. Thabit. A brief summary of 
their findings will not be out of place here. 

Between the period covered by the Sira and the editing of the book 
itself loom the two tragedies of Karbala’, when al-Husayn and his followers 
were slain in 61, and the sack of Medina in a.h. 63 when some ten thousand 
of the Ansar including no less than eighty of the prophet’s companions 

meant to be read against the background of those tragedies. Its aim is to 
set forth the claims of the Ansar to prominence in Islam not only as men 
who supported the prophet when the Quraysh opposed him, but as men 
descended from kings. The prophet was the grandson of 'Abdu’I-Mut- 
talib, who was the son of Hashim and a woman of the B. al-Najjar, and so 

the heroes of Saba* her line goes back’, says the poet in his elegy on 'Abdu’I- 
Muttalib, 1 

Apart from their great service to the prophet in giving him a home when 
Quraysh cast him out, the Ansar long before had been partners with 
Quraysh, for was it not Rizah, the half-brother of Qusayy, who came to the 
aid of the ancestors of Quraysh from the Yaman ? Had it not been for the 

the poet implies, Quraysh would not have been established in Mecca. 

On p. 18 there is thinly disguised Ansarl-Shi'a propaganda: ‘The one 

al-Husayn and the ‘lords’ would be the Umayyads. The account of the 
Tubba's march against Mecca and his great respect for its sanctity stands 
in clear contrast with the treatment it received from the Umayyads when 
al-Hajjaj bombarded it. 
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After a careful study of the language and style of this verse Dr. 'Azzan 
comes to the conclusion that comparatively little of it dates from the tim 
of the prophet. 

Dr. ‘Arafat comes to much the same conclusion with regard to th. 
verse attributed to Hassan. A few of the outstanding arguments will h 


al-Akhtal 1 which was written at the instigation of Yazid. There we find 

parison of the relevant passages in the two poems shows that the one in the 
Sira is the answer to the one in the Aghani. 

Abdullah b. Abu Bakr is reported to have said; 'The Ansar were 
respected and feared until the battle of Harra; afterwards people were 
emboldened to attack them and they occupied a lowly place.’ It is in these 
circumstances, not those of the prophet’s companions daily increasing in 
power and prestige, that we must look for the background of 4 You will find 
that none ill uses or abuses us but a base fellow who has gone astray’ (p. 626). 

On p. 474 a poem which I.H. attributes to Hassan’s son, ‘Abdu’l-Rah- 
man, obviously dates from a later generation: ‘My people are those who 
sheltered the prophet and believed in him when the people of the land were 
unbelievers except for choice souls who were forerunners of righteous men 

one is speaking of the past services of his people to the prophet ? Further, 
it is strange language to impute to Hassan. It was he who called the new¬ 
comers vagrants jaldbib and regarded them as an unmitigated nuisance. 


the authenticity of fifteen of them is ques 
xt of the poem on p. 738 in its rival fori 
ses attributed to Hassan were interpolate 


of the Muslir 
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2. After the attack on B. al-Mustaliq a quarrel arose between the 
Meccans and Medinans about the use of a well. ‘Abdullah b. Ubayy 
said: 'They rival our numbers kdihara-j he called them jaldbib and 
threatened that when they got back to Medina the stronger a'azz 
would drive out the weaker. The words italicized are the very words 
used by Hassan in this poem. From this it is clear that Hassan is 
expressing not only his own opinion about the Muslims but that of 
‘Abdullah b. Ubayy and his party. 

to the poem in the Diwdn Safwan attacked Hassan because he had 
accused him of spending the night with ‘A’isha. But in the Aghani 
Safwan wounded Hassan at the instigation of the prophet because 
his house was the centre of disaffection against the Muslims. The 


other explanation of the attack on Hassan is added in al- Aghani as an 
afterthought. However, there is no reason why both versions should 
not be correct. Hassan’s most dangerous offence was his complaint 

provided the prophet with an admirable reason for punishing him 
severely for an offence which would not engage the sympathies of the 
Ansarls. Whether loyal or disaffected, they could hardly support 


sufficient has been said to show that the poem so far as verse 5 is genuine 
and is directed solely against the Muslim refugees whose presence had 
become a nuisance to Hassan. In this poem he says nothing at all about 
Safwan. The last three lines have doubtless been added to whitewash 
Hassan. As poetry they will not bear comparison with the genuine verses 
and T. was thoroughly justified in discarding them. 

Another specimen of the spurious poetry fathered on Hassan is to be. 
found on p. 936 which belongs to a later generation. Here it is not the 
prophet who is praised but his ‘house’: ‘How noble are the people ( qaum) 
whose party ( shVa ) is the prophet! . . . They are the best of all living 
creatures.’ When we remember the resentment with which the Ansar in 
general and Hassan in particular felt when they got no share in the booty 



buted to Hassan is the prominence which is often given to the Aus. It 

own tribe or put them in the second place as on p. 455 when we remember 
that the hostility between the two tribes persisted long after Islam was 
established. A plain example of a later Ansari’s work is given on p. 711, 
where the poem begins: ‘O my people is there any defence against fate and 
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can the good old days return ?’ an impossible attitude for a Muslim to take 
during the prophet’s lifetime. 

Again, when Hassan is reported to have said ‘The best of the believers 
have followed one another to death’ (p. 799), it is sufficient to remember 
that practically all the prophet’s principal companions survived Uhud. 
But when this careless forger wrote all the best Muslims had long been 
dead. However, we have not got to his main point which is to glorify the 
house of Hashim: ‘They are God’s near ones. He sent down His wisdom 
upon them and among them is the purified bringer of the book.’ Here the 
Alids are the ‘friends’ or ‘saints’ of God and Muhammad is little more than 
a member of their family. Divine wisdom is given to them. 

These two studies lay bare the wretched language in which many of 
these poems are written and incidentally bring out the difficulties which a 
translator has to cope with when the rules of Arabic syntax and the mor¬ 
phology of the language are treated with scant respect. In fine it may be 
said that their well-documented conclusions made it abundantly clear 
that the judgement of the ancient critics—particularly al-Jumahl—is justi¬ 
fied up to the hilt. 1 

The partial restoration of the lost original 

Once the original text of I.I. existed in at least fifteen riwayas : 2 


1. Ibrahim b. Sa'd, 110-84 Medina 

2. Ziyad b. 'Abdullah al-Bakka’I, d. 183 Kufa 

3. 'Abdullah b. Idris al-Audl, 115-92 ,, 

4. Yunus'b. Bukayr, d. 199 „ 

5. 'Abda b. Sulayman, d. 187/8 ,, 

8. Jarir b. Hazim, 85-170 _ Basra 

9. Harun b. Abu'Isa Basra ? 

o. Salama b. al-Fadl al-Abrash, d. 191 Ray 

1. Ali b. Mujahid, d. c. 180 

2. Ibrahim b. al-Mukhtar „ 

3. Sa'ld b. BazI' 


15. Muhammad b. Salama al-Harrani, d. 191 
It has been my aim to restore so far as is now possible the text of I.I., 
as it left his pen or as he dictated it to his hearers, from excerpts in later 
texts, disregarding the Mabda section as I.H. did and for at least one of 
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his reasons. At first I was tempted to think that a great deal of the original 
had been lost—and it may well be that it has been lost—for it is clear that 
the scurrilous attacks on the prophet which I.H. mentions in his Introduc¬ 
tion are not to be found anywhere. But on the whole I think it is likely 
that we have the greater part of what I.I. wrote. Doubtless more was said 
for Ali and against 'Abbas, but it is unlikely that such material would add 
much to our knowledge of the history of the period. Possibly to us the 
most interesting excisions would be paragraphs containing information 
which I.I. gathered from Jews and Christians; but in all probability the 
Mabda’ contained most of such passages. Still, it is unlikely that those 
passages which have been allowed to remain would have excited the 
annoyance that some of his early critics express on this score. Ibnu’l- 
Kalbi’s K. al-Asnam gives a warning against exaggerated hopes. Yaqut 
had made copious extracts from it in his Geographical Dictionary , so 
interesting and so important for our knowledge of the old Arabian heathen¬ 
ism that the great Noldeke expressed the hope that he would live to see the 
text of the lost original discovered. He did; but a collation of the original 
work with the excerpts made by Yaqut shows that practically everything 
of value had been used and nothing of real significance was to be learned 

the Sira it is just possible that a twist may be given to the narrative by an 
The writers from whom some of the original can be recovered are: 

1. Muhammad b. 'Umar al-Waqidl, d. 207 

2. Abu’l-Walld Muhammad b. Abdullah al-Azraqi from his grand¬ 

father (d. c. 220) 

3. Muhammad b. Sa'd, d. 230 

4. Abu 'Abdullah Muhammad b. Muslim b. Qutayba d. 270 or 27S 

5. Ahmad b. Yahya al-Baladhurl, d. 279 

6. Abu Ja'far Muhammad b. Jarir al-Tabari, d. 310 

7. Abu Sa’ld al-Hasan b. 'Abdullah al-Sirafl, d. 368. 

8. Abu’l-Hasan 'All b. Muhammad b. Habib al-Mawardl d 450 

9. Abu’l-Hasan 'All b. al-Athlr, d. 630 ' 

10. Yusuf b. Yahya al-Tadall known as I. al-Zayyat, d. 627 

11. Isma'il b. 'Umar b. Kathlr, d. 774 

12. Abu’l-Fadl Ahmad b. 'All . . . b. Hajar al-'Asqalanl, d. 852/1449. 

rests on the riwaya of Salama and Yunus b. Bukayr. Besides the important 
textual variants which will be found in the translation from time to time, 
he it is who reports from I.I. the prophet’s temporary concession to poly¬ 
theism at Mecca (1190 f.) and the capture of 'Abbas at Badr (1441). 

1. al-Waqidl. Only the Maghdzi has survived from the very large 
number of his writings. A third of it was published by von Kremer in 
1856 from a poor manuscript, and until the work has been edited its value 







have found a place there as they obviously belong to I.I.’s lost book on 
fiqh. They deal with the question of how much water a man may retain 
on his land before he lets it flow down to his neighbour’s ground. The 
last five citations belong to the age of the caliphs and need not concern us. 
The remainder have a slight value for textual criticism. Sometimes they 
lend support to T.’s version, and once at least a citation proves that the 
tradition was not preserved orally because the variant readings could only 
have come about through a transfer of a dot from the first to the second 
letter with the consequent misreading of the third. The citations are brief 
and concise: they tell all the truth that the writer needed for his purpose 
but not the whole truth, which would have been irrelevant. 

6. Tabari. A list of the additions to I.H.’s recension has been given by 
Noldeke 1 and enough has been said about his value as a witness to the 
original text of the Sira. No attempt has been made to recover the lost 
part of the Mabda ’ from his Tafsir. Where his variants are merely stylistic 
and do not affect the sense of the passage I have ignored them. Practically 
all of them will be found in the footnotes to the Leyden edition. He was 
familiar with four of the recensions, numbers 4, 7, 9, and 10 on the list 
given above, much the most frequently cited being Yunus b. Bukayr. On 
one occasion (1074. 12) he remarks that I.I.’s account is ‘more satisfactory 
than that of Hisham b. Muhammad’ [al-Kalbl d. 204 or 206]. I.H. he 
ignores altogether and he omits a good deal of the poetry now in the Sira. 
Whether his selection was governed by taste, whether he thought some of it 
irrelevant, or whether he regarded it as spurious I can find no indication. 
He often gives the isnad which is lacking in I.I. (cf. 1794. 12). On one 
occasion at least (cf. W. 422 with T. 1271) it looks as if the narrative has 
been deliberately recast. T. frequently omits the tasliya and tardiya as 


7. Al-Sirafi contributes an interesting addition to W. 882. 

8. Al-Mawardi has nothing of importance to add. 

9. I. al-Athlr in his Kamil is prone to throw his authorities togethe 
and produce a smooth running account from the sum of what they a 
said, dropping all subordinate details. However, he quotes I.I. ten times. 

10. I. al-Zayyat, see on p. 640 (W.). 

n. I. Kathir sometimes agrees with I.H. verbatim. Sometimes h 
quotes Ibn Bukayr where he offers what is in effect the same stories h 
different words. I propose to devote a special study to this riwdya. 

12. Ibn Hajar. Again little of importance. 4 
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Urn Ishaq's reputation. 

Unfortunately for our purpose which is to record the opinion of our 
author’s co-religionists on his trustworthiness as a historian, their judge¬ 
ment is affected by his other writings, one of which called Sunan is men¬ 
tioned by Hajji Khalifa. 1 This was freely quoted by Abu Yusuf (d. 182), 2 
but failed to hold its own and went out of circulation comparatively early. 
If we knew more about the contents of this book, which by reason of its 
early date presumably would have had a considerable influence on the 
daily life of Muslims had it been allowed to continue to challenge other 
reporters of the apostle’s deeds and words, we should be the better able to 


was most definitely hostile. It is not always his book the Sira which is 



to regard him as an authority on sunan. While it is true that there are a 
few stories in the Sira which report the prophet’s practice in certain 
matters and so provide an authoritative guide for the future behaviour of 
the faithful in similar circumstances, and while it is also true that in one or 
two instances the principle underlying these actions is in conflict with the 
findings of later lawyers, they form an insignificant part of the Sira, and it 
may safely be concluded that I. Hanbal’s objection to I.I.’s authority 
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Probably the fault lay with I.H., for he was iu touch with Yunus as he says 
fi ma akhbarani Yunus on p. 387. 

Another error of his is the statement that I.I. said nothing about the 
mission of 'Amr b. TJmayya whom the prophet sent to kill Abu Sufyan 
b. Harb and how he took down the corpse of Khubayb from the cross to 
which he was tied (p. 993). T. records I.I.’s version of this story which is 
far superior to the garbled version of I.H., who is obviously composing a 
story from more than one source, passing clumsily 


the story in the Musnad of I. Abu Shayba to the effect that when they 
untied him from the cross the earth swallowed him up. One might well 
suppose that I JI.’s story lies midway between the actual facts and this 
incredible fiction. The unfortunate man’s body which 'Amr had made a 
gallant but unavailing attempt to retrieve was dumped unceremoniously on 
the ground; the next step was to give it the semblance of burial in a natural 
hole in the wall of the wadi; the last step was to provide for proper burial 
by a miracle. 1 

What remains to be explained is why I.H. should assert that I.I. had 
said nothing about the abortive attempt to assassinate Abu Sufyan and the 
equally Unsuccessful effort to recover Khubayb’s body. If I.I. said nothing 
at all about either matter, how came it that I.H. dealt with them? Since we 
know that I.I. reported what had happened from, traditions that were 
transmitted by 'Amr’s own family and that they existed in oral and written 


city of the poetry of the Sira, not only when he records that all, or so 
authorities reject certain poems altogether but also when he corrects 
and assigns verses to their true author. 2 SuyutI thought highly of 1 
He reported that Abu Dharr had said that I.H. produced one of the : 
compendia which were better than their sources. 3 

Suhayll 4 states that I.H. wrote a book explaining the difficult word 
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the poetry of the Sira. Suhayli’s words indicate that he had not himself 
seen the book. Were it ever found it might well tell us what I .H. ’s generation 
really thought about these poems. 


A FRAGMENT OF THE LOST BOOK OF 
MCsA B. 'UQBA 

This fragment consists of twenty extracts complete with their isndds , 
some being the sayings of the prophet on a given occasion, others being 
stories from his life. The collector expressly asserts that the original work 

There is an ijaza reaching from Musa (141) to the epitomizer Abu 
Hurayra b. Muhammad b. al-Naqqash (782). 

1. I. Shihab from Salim b. 'Abdullah from 'Abdullah b. 'Umar: I heard 
the apostle say, ‘While I was asleep I dreamt that I was going round the 
Ka'ba when lo a man with lank hair between the two men, his head dripping 
with water. When I asked who it was they said 'Isa b. Maryam. Then 
I turned away when lo a red man, heavy, with curly hair, one eyed; it 
seemed as though his eye was a grape swimming (in water). When I asked 
who it was they said The Antichrist. The man most like him is Ibn 
Qa$an al-KhuzaV 

This tradition is similarly reported in Bukhari ii. 368. 19-369. 4. It 
should be compared with I.I. 269, also from al-Zuhri, where the prophet 
is said to have seen 'Isa during his mV raj, with moles or freckles on his 
face appearing like drops of water. The reference here to the ‘two men’ 
presumably refers to the two thieves on the cross. 

2. Ibn Shihab: The first to hold Friday prayers for the Muslims in 
Medina before the apostle was Mus'ab b. 'Umayr. I. Shihab told us 
another tradition from Suraqa contradicting this. 

The first statement agrees with I.S. in. i. 83. 25; the second apparently 
with I.I. 290. 5 and I.S. ill. i. 84. 

3. 'Abdu’l-Rahman b. Malik b. Ju'shum al-Mudliji from his father 
Malik from his brother Suraqa b. Ju'shum: When the apostle went out 
from Mecca migrating to Medina Quraysh offered a reward of 100 camels 
to anyone who would bring him back, &c., down to ‘my alms to the apostle’. 

This passage is in all essential respects the same as I.I. 331-2, though 
there are many verbal differences. Obviously the version in I.I. has been 
touched up and Musa gives the tradition in its simplest form. Cf. Bukhari 
iii. 39, 41 and WSqidl (Wellh. 374). 

1 See Sachau, 461 f. 
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la: When the apostle gave men permission 


So the men returned and tl 
to the apostle and told him 


16. I. Shihab from Sa'id b. al-Musayyib ar 
captives of Hawazin whom the apostle returm 
and children. He gave some women who 1 
Quraysh—among whom were 'Abdu’l-Rahm 
Umayya who had appropriated two women 
(of returning or remaining) and they elected to 
Cf. Waq. (W.) 375- 


1 b. Ibrahim b. ‘Uqba from his x. 
■ apostle made the pilgrimage of 
nen the rites and addressed them 


18. I. Shihab from 'Urwa b. al-Zubayr from al-Miswar b. Makhrama 
from 'Amr b. 'Auf, an ally of B. 'Amir b. Lu’ayy who had been at Badr 
with the apostle: The apostle sent Abu'Ubayda b. al-Jarrah to bring the 
poll tax. He had made peace with the people of al-Bahrayn and set over 
them al-'Ala b. al-Hadrami. When Abu'Ubayda came from al-Bahrayn 
with the money the Ansar heard of his coming which coincided with the 
apostle’s morning prayer. When they saw him they stood in his way. 
Seeing them he smiled and said: ‘I think you have heard of the coming of 
Abu 'Ubayda and that he has brought something.’ When they agreed he 
added: ‘Rejoice and hope for what will gladden you. By Allah it is not 


ength. I would that he who has 
ice.’ The emigrants accepted h 
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PART I 

THE GENEALOGY OF MUHAMMAD 
DltlONS FROM THE PRE-ISLAMIC 
muhammad’s childhood and 



IN THE NAME OF GOD, THE COMPASSIONATE 
THE MERCIFUL 

PRAISE BELONGS TO GOD THE LORD OF THE 
WORLDS AND MAY HIS BLESSING BE UPON 
OUR LORD MUHAMMAD AND HIS FAMILY, 

ALL OF THEM 1 

MUHAMMAD’S PURE DESCENT 
FROM ADAM 

Abu Muhammad 'Abdu’l-Malik ibn Hisham the Grammarian said: 

This is the book of the biography of the apostle of God. 

Muhammad was the son of ‘Abdullah, b. ‘Abdu’l-Muttalib (whose name 
was Shayba), b. Hashim (whose name was ‘Amr), b. ‘Abdu Manaf (whose 
name was al-Mughlra), b. Qusayy (whose name was Zayd), b. Kilab, b. 
Murra, b. Ka'b, b. Lu’ayy, b. Ghalib, b. Fihr, b. Malik, b. al-Nadr, b. 
Kinana, b. Khuzayma, b. Mudrika (whose name was ‘Amir), b. Ilyas, 
b. Mudar, b. Nizar, b. Ma'add, b. ‘Adnan, b. Udd (or Udad), b. Muqaw- 
wam, b. Nahur, b. Tayrah, b. Ya'rub, b. Yashjub, b. Nabit, b. Isma'il, 
b. Ibrahim, the friend of the Compassionate, b. Tarih (who is Azar), 
b. Nahur, b. Sarugh, b. Ra'u, b. Falikh, h. ‘Aybar, b. Shalikh, b. Arfakh- 
shadh, b. Sam, b. Nuh, b. Lamk, b. Mattushalakh, b. Akhnukh, who is the 
prophet Idris according to what they allege, 2 but God knows best (he was 
the first of the sons of Adam to whom prophecy and writing with a pen were 
given), b. Yard, b. Mahlil, b. Qaynan, b. Yanish, b. Shith, b. Adam (to).* 


Ismail b. Ibrahim begat twelve sons: Nabit the eldest, Qaydhar, Adhbul, 
Mabsha, Misma', Mashi, Dimma, Adhr, Tayma, Yatur, Nabish, Qayd- 
huma. Their mother was Ra'la d. Mudad b. ‘Amr al-Jurhumi (n). 
Jurhum was the son of Yaqtar: b. ‘Aybar b. Shalikh, and [Yaqtan was] 3 
Qahtan b. ‘Aybar b. Shalikh. According to report Isma'il lived 130 years, 
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S and when he died he was buried in the sacred precincts' of the Ka'ba 
beside his mother Hagar (12). 

Muhammad b. Muslim b. 'Ubaydullah b. Shihab al-Zuhri told me 
that 'Abdu’l-Rahman b. 'Abdullah b. Ka'b b. Malik al-Ansari, also called 
al-Sulami, told him that the apostle of God said: ‘When you conquer 
Egypt treat its people well, for they can claim our protection and kinship.’ 
I asked al-Zuhri what the apostle meant by making them our km and he 
replied that Hagar, the mother of Isma'il, was of their stock (13). 

'Ad b. 'Au? b. Iram b. Sam b. Nuh and Thamud and Jadis the two sons 


of'Abirb. Iramb. Samb. Nuh, an. . 
of Lawidh b. Sam b. Nuh are all Arabs. Nabit b. Isma'il begat Yashjub 

and the line runs: Ya'rub-Tayrah-Nahur-Muqawwam-Udad-'Adnan (14). 

From 'Adnan the tribes descended from Isma'il split off. 'Adnan had 
7 two sons Ma'add and 'Akk (14). Ma'add had four sons: Nizar, Quda'a 
(he being his first born he was called Abu Quda'a), Qunus, and IySd. 
Quda'a went to the Yaman to Himyar b. Saba’ whose name was Abdu 
Shams; the reason why he was called Saba’ was that he was the first among 
the Arabs to take captives. He was the son of Yashjub b. Ya'rub b. 
Qahtan (14). Of Qunu? b. Ma'add according to the genealogists of 
Ma'add, none has survived. Al-Nu'man b. al-Mundhir king of al-HRa 
belonged to their tribe. Al-Zuhri told me that this Nu'man belonged to the 
Qunus b. Ma'add (16). , „ ,, 

Ya'qub b. 'Utba b. al-Mughira b. al-Akhnas told me that a shaykh of the 
Ansar of B. Zurayq told him that 'Umar b. al-Khattab, when he was given 
the' sword of al-Nu'man b. al-Mundhir, sent for Jubayr b. Mafim b. 
'Adiy b. Naufal b. 'Abdu Manaf b. Qusayy pie being the best genealogist 

taught by Abu Bakr who was the greatest genealogist of the Arabs) and 
girded it on him. When he asked who al-Nu'man was, Jubayr replied that 
he was a survivor of the tribe of Qunus b. Ma'add. However, the rest of the 
Arabs assert that he belonged to the Lakhm of the Rabi'a b. Nasr. Only 
God knows the truth (17). 


STORY OF SHIQQ 


the only man who knows its meaning is he who knows about the vision 
without my telling him.’ Thereupon one of them recommended him to 
send for Shiqq and Satih, for they knew more than others and would be 1 
able to answer his questions. Satlh’s name was Rabl' b. Rabi'a b. Mas'ud b. 
Mazin, b. Dhi’b b. 'Adiy b. Mazin Ghassan. Shiqq was the son of Sa'b, 
b. Yashkur b. Ruhm b. Afrak, b. Qasr b. 'Abqar b. Anmar b. Nizar, and 
Anmar was the father of Bajila and Khath 'am (18). 

So he sent for them and Satih arrived first. The king then repeated his 


By the serpent of the lava plains I swear 
The Ethiopians on your land shall bear 
Ruling from Abyan to Jurash everywhere. 

things come to pass—in his time or after him? He replied: [again in 
rhyme] that more than sixty or seventy years must first pass. Would the 
new-comers’ kingdom last? No, an end would be put to it after seventy 
years or more; then they would be slain or driven out as fugitives. Who 
would do this ? Iram b. Dhu Yazan, who would come against them from 
Aden and not leave one of them in the Yemen. Further questions drew 
the information that their kingdom would not last, but a pure prophet to 
whom revelation came from on high would bring it to an end; he would be 
a man of the sons of Ghalib b. Fihr b. Malik, b. al-Nadr. His dominion 
would last to the end of time. Has time an end ? asked the king. Yes, 
replied Saflh, the day on which the first and the last shall be assembled, 
the righteous for happiness, the evildoers for misery. Are you telling me 
the truth? the king asked. 

Yes, by the dark and the twilight 
And the dawn that follows the night 
Verily what I have told you is right. 





Yaman two Jewish rabbis from thence. He adorned 1 the sacred temple and 
covered it with cloth. His reign was before that of Rabi'a b. Nasr (23). 1 

its people; but he left behind there one of his sons who was treacherously 
slain. Thereupon he returned with the intention of destroying the 
town and exterminating its people and cutting down its palms. So this 
tribe of the Ansar gathered together under the leadership of 'Amr b. 
Talla the brother of B. al-Najjar and one of B. 'Amr b. Mabdhul. Mab- 
dhul’s name was 'Amir b. Malik b. al-Najjar; and al-Najjar’s name was 
Taym Allah b. Tha'laba b. 'Amr b. al-Khazraj b. Haritha b. Tha'laba b. 
'Amr b. 'Amir (24). 

Now a man of B. 'Adly b. al-Najjar called Ahmarhad fallen upon one 
of the followers of Tubba' when he brought them to Medina and killed 
him, 2 because he caught him among his palms .cutting the date clusters; 
he struck him with his sickle and killed him, saying ‘The fruit belongs to 
the man who cultivates it.’ This enraged the Tubba' against them and 


him that Yathrib was the place to which a prophet of the Quraysh would 
migrate in time to come, and it would be his home and resting-place. 1 
Seeing that these men had hidden knowledge the king took their words in 
good part and gave up his design, departed from Medina and embraced 
the rabbis* religion. 4 

Khalid b. 'Abd al-'Uzza b. Ghaziya b. 'Amr b. 'Auf b. Ghunm b. 
Malik b. al-Najjar boasting of 'Amr b. Talla said: 
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The king asked why they too should not do likewise. They replied that 
it was indeed the temple of their father Abraham, but the idols wliich the 
inhabitants had set up round it, and the blood which they shed there, 
presented an insuperable obstacle. They are unclean polytheists, said they 

Recognizing the soundness and truth of their words the king summoned 
the men from the Hudhayl and cut off their hands and feet, and continued 
his journey to Mecca. He went round the Ka'ba, sacrificed, and shaved 


must do better so he covered it with Yamam cloth; a third vision induced 
him to clothe it with fine striped Yaman cloth. People say that the Tubba* 
was the first man to cover the temple in this way. He ordered its JurhumI 
guardians to keep it clean and not to allow blood, dead bodies, or men- 

Subay'a d. al-Ahabb b. Zablna b. Jadhima b. *Aufb. Nasr b. Mu'awiya 
b. Bakr b. Hawazin b. Mansur b. Tkrima b. Khasafa b. Qays b. *AyIan 
was the wife of ‘Abdu Manaf b. Ka*b b. Sa'd b. Taym b. Murra b. Ka*b 
b. Lu’ay b. Ghalib b. Fihr b. Malik b. Nadr b. Kinana. She had by him 
a son called Khalid; and in impressing on him the sanctity of Mecca and 
forbidding him to commit grievous sin there, she reminded him of Tubba* 
and his humility towards it and his work there, in the following lines: 

O my son, oppress neither the mean nor the great in Mecca. 

Preserve its sanctity and be not led away. 1 

He who does evil in Mecca will meet the worst misfortune. 

His face will be smitten and his cheeks will burn with fire. 

I know from certain knowledge that the evildoer there will perish. 

God has made it inviolate though no castles are built in its court. 

God has made its birds inviolate and the wild goats on Thabir 2 are safe. 

Tubba* came against it, but covered its building with embroidered 
cloth. 

God humbled his sovereignty there so he fulfilled his vows, 

Walking barefoot to it with two thousand camels in its courtyard. 

Its people he fed with the flesh of Mahri camels. 

Gave them to drink strained honey and pure barley-water. 

(God) destroyed the army of the elephant, 

They were pelted with great stones, 3 
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which overlooked the men below. He stuck the toothpick in his mouth 
and went out to the guards, who in coarse language inquired, what had 
happened.' ‘Ask that head,’ he replied. They looked at the 
there was Lakhm'a’s head cut oft. So they went in pursuit of Dhu Nuwas 
and said: ‘You must be our king and no one else, seeing that you ave n 
us of this disgusting fellow.’ (29). 


THE REIGN OF DHlJ NUWAS 

They made him king and all the tribes of Himyar joined him. He was the 
last of the Yamani kings and the man who had the ditch made.' He was 

o, 

Maryam, a virtuous and upright people who followed the Go8 P eK J h “ 
head was named ‘Abdullah b. al-Thamir. The p ace where: that eligm 

the name of Faymiyun had settled there and converted the people to h.s 


THE BEGINNING OF CHRISTIANITY IN NAJRAN 
Al-Mughlra b. Aba Labid, a freedman of al-Akhnas on the authority of 
WalTb b Munabbih the Yamani told me that the origin of Christianity m 
Najran was due to a man named Faymiyun who was^a righteous, earnest, 

Singonly That’he^ameXfor he was a builder by trade using “"“ric^ 

was following his trade in a Syrian village withdrawing himself from men, 
one of the people there called Salih perceived what manner of man he 
was and felt a violent affection for him, so that unperceived by Faymiyun 
he used to follow him from place to place, until one Sunday he went as 
h wont was out into the desert followed by Salih. Salih chose a hiding- 
nlace and sat down where he could see him, not wanting him to know where 
he was. As Faymiyun stood to pray a tinnin, a seven-horned snake, came 
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towards him and when Faymiyun saw it he cursed it and it died. Seeing 
the snake but not knowing what had happened to it and fearing for 
Faymiyun’s safety, Salih could not contain himself and cried out: ‘Faymi¬ 
yun, a tinnin is upon you l’ He took no notice and went on with his prayers 
until he had ended diem. Night had come and he departed. He knew 
that he had been recognized and Salih knew that he had seen him. So he 
said to him: ‘Faymiyun, you know that I have never loved anything as 
I love you; I want to be always with you and go wherever you go.’ He 
replied: ‘As you will. You know how I live and if you feel that you can 
bear the life well and good.’ So Salih remained with him, and the people 
of the village were on the point of discovering his secret. For when a man 
suffering from a disease came in his way by chance he prayed for him and he 

one of the villagers had a son who was blind 1 and he asked about Faymiyun 
and was told that he never came when he was sent for, but that he was a 
man who built houses for people for a wage. Thereupon the man took his 


son and put him in his room and threw a garment over him and went to 
Faymiyun saying that he wanted him to do some work for him in his house 
and would he come and look at it, and they would agree on a price. 
Arrived at the house Faymiyun asked what he wanted done, and after 
giving details the man suddenly whisked off the covering from the boy 

So pray for him.’ Faymiyun did so 2 and the boy got up entirely healed. 
Knowing that he had been recognized, he left the village followed by 
Salih, and while they were walking through Syria they passed by a great 
tree and a man called frofn it saying, ‘I’ve been expecting you and saying, 
"When is he coming?” until I heard your voice and knew it y was you. 
Don’t go until you have prayed over my grave for I am about to die.’ He 
did die and he prayed over him until they buried him. Then he left 
followed by Salih until they reached the land of the Arabs who attacked 
them, and a caravan carried them off and sold them in Najran. At this time 
the people of Najran followed the religion of the Arabs worshipping a great 
palm-tree there. Every year they had a festival when they hung on the 
tree any fine garment they could find and women’s jewels. Then they 
sallied out and devoted the day to it. 3 Faymiyun was sold to one noble and 
Salih to another. Now it happened that when Faymiyun was praying 
earnestly at night in a house which his master had assigned to him the 
'’’led with light so that it shone as it were without a lamp. 


His m 


sight, a 


or the palm-tre 
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It is said that among those put to death by Dhu Ni 
al-Thamir, their leader and imam. 1 

I was told by ‘Abdullah b. Abu Bakr b. Muhamn 
that he was told that in the days of 'Umar b. al-Kha 
dug up one of the ruins of Najran intending to make 
they came upon ‘Abdullah b. al-Thamir under a gra^ 


A man of Saba* called Daus Dhu Tha'laban escaped on a horse, and taking 
to the desert eluded them. 2 He pressed on until he reached the Byzantine 
court, when he asked the emperor to aid him against Dhu Nuwas and his 
6 troops, telling him what had happened. The latter replied that his country 
was too distant for him to be able to help by sending troops, but that he 
would write to the Abyssinian king who was a Christian and whose 
territory was near the Yaman. Accordingly he did write ordering him to 
help Daus and seek revenge. 

Daus went to the Negus with the emperor’s letter, and he sent with him 
seventy thousand Abyssinians, putting over them a man called Aryat. 
(T. He ordered him to kill a third of the men, lay waste a third of the 


force was put to flight. 3 Seeing that his cause was lost Dhu Nuwas turned 
his horse seawards beating it until it entered the waves and carried him 
through the shallows out into the deep water. This was the last that was 
seen of him. Aryat entered the Yaman and took possession of it. (T. He 
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When on the march Iraq’s wide plain 
Is theirs—moreover they read and write (36). 

If you ask me who I am, Lubayna, and of my line 
I will tell you the certain truth. 

We belong to al-Nablt the father of Qasly 
To Mansur son of Yaqdum (our) forefathers (37). 

They said to him: O King, we are thy servants attentive and obedient 
to you. We have no quarrel with you and our temple—meaning that of 
al-Lat—is not the one you seek. You want only the temple in Mecca, and 
we will send with you a man to guide you there. He therefore passed on 
leaving them unmolested. 

As to al-L5t it was a temple of theirs in al-Ta’if which they used to 
venerate as the Ka‘ba is venerated (38). So they sent with him Abu 
Righal to guide him on the way to Mecca, and when he had brought 
him as far as al-Mughammis 1 Abu Righal died there and the Arabs 
stoned his grave. This is the grave which people in al-Mughammis. still 

33 Arrived here, Abraha sent an Abyssinian called al-Aswad b. Mafsud 3 
with some cavalry as far as Mecca and the latter sent off to him the plunder 
of the people of Tihama, the Quraysh and others, among it two hundred 
camels belonging to 'Abdu’l-Muftalib b. Hashim, who at that time was 
the leading shaykh of Quraysh. At first Quraysh, Kinana, and Hudhayl 

they had not the power to offer resistance they gave up the idea. 

Abraha sent Hunaja the Himyarite to Mecca instructing him to inquire 
who was the chief notable of the country and to tell him that the king’s 
message was that he had not come to fight them, but only to destroy the 
temple. If they offered no resistance there was no cause for bloodshed, 
and if he wished to avoid war he should return with him. On reaching 
Mecca Hunaja was told that ‘Abdu’l-Muttalib b. Hashim b. *Abd Manaf 
b. Qufayy was the leading notable, so he went to him and delivered Abraha’s 
message, 'Abdu’l-Muftalib replied: ‘God knows that we do not wish to 
fight him for we have not the power to do so. This is Allah’s sanctuary 
and the temple of His friend Abraham—or words to that effect—If He 
defends it against him it is His temple and His sanctuary; and if he 
lets him have it by God we cannot defend it!’ Hunata replied that he 

with him? W m ’ g 

























kingship of my country.* He answered, ‘Your country is far distant and 

there is no reason why I should do so.* Then he made him a present of 
10,000 drachmae sterling and invested him in a fine robe. Sayf went out 
with the silver and began to scatter it among the people; (T. Boys and T-9 
slaves of both sexes scrambled for the coins). When the king was told of 
this he thought it very extraordinary and sent for him and said, ‘You mean 
to throw away a royal gift!’ He answered: ‘What use is silver to me? The 

silver.’ This he said to excite his cupidity. Chosroes thereupon gathered 
his advisers together and asked their opinion about the man and his project. 

One of them reminded the king that in his prisons there were men who 

were killed, that would merely be the fate that he had determined for them; 43 
on the other hand, if they conquered the country he would have added to 
his empire. Thereupon Chosroes sent those who were confined in his 
prisons to the number of eight hundred men. 

He put in command of them a man called Wahriz who was of mature 
age and of excellent family and lineage. They set out in eight ships, two 
of which foundered, so that only six reached the shores of Aden. Sayf 
brought all the people that he could tw Wahriz saying, 'My foot is with 
your foot, we die or conquer together.’ ‘Right,’ said Wahriz. Masruq b. 
Abraha the king of Yaman came out against him with his army, and 
Wahriz sent one of his sons to fight them so as to get experience in their 
way of fighting. His son was killed and he was filled with rage against 
them. When the men were drawn up in their ranks Wahriz said, ‘Show me 
their king.’ They said, ‘Do you see a man on an elephant with a crown on 
his head and a red ruby on his forehead ? That is their king.’ ‘Let him be,’ 
he said, and they waited a long time and then he said, ‘What is he riding 
now?’ They said: ‘He is now bestride a horse’; again they waited. He 
asked the same question and they said he was bestride a mule. Said 
Wahriz: ‘An ass’s filly 1 A weak creature, and so is his kingdom. I will 
shoot him. If you see that his followers have not moved, then stand fast 
until I give you permission to advance, for I shall have missed the fellow. 

But if you see the people flocking round him I shall have hit him, so fall 
upon them.’ He then bent his bow (the story goes that it was so tough 
that no one but he could bend it) and ordered that his eyebrows be fastened 
back, 1 then he shot Masruq and split the ruby in his forehead and the 
arrow pierced his head and came out at the back of his neck. He fell off his 
mount and the Abyssinians gathered round him. When the Persians fell 
upon them, they fled and were killed as they bolted in all directions. 
Wahriz advanced to enter into San'a’, and when he reached its gate he said 
that his standard should never be lowered and he ordered them to destroy 
the gate and went in with his flag flying. 
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at that time was a grown man and stayed behind, while Qu§ayy had just 
been weaned.) Rabl'a took Fatima away to his land and she carried Qusayy 
with her, and subsequently gave birth to Rizah. When Qu§ayy reached 


Thus it was that when his people asked him to join them in the war he 


wrote to his brother Rizah, who shared the same mother, asking him to 


come and support him. Thereupon Rizah set out accompanied by his half- 
brothers Hunn, Mahmud, and Julhuma, all sons of Rabl'a but not by 
Fatima, together with a number of Quda'a among the Arab pilgrims, having 76 
agreed to support Qusayy. 

Khuza'a allege that Hulayl b. Hubshiya had enjoined this on Qu?ayy 
when he saw how his daughter’s children had multiplied, saying: ‘You 


we have not heard from any other source, and only God knows the truth. 
(X. When the people had assembled in Mecca and gone to the ttiauqif 
completed the hajj and come down to Mina, Qusayy assembled his posses¬ 
sions and his followers from his own tribe of Quraysh, the B. Kinana, and 

dismissal.) 1 V * 


Al-Ghauth b. Murr b. Udd b. al-Ya’s b. Mudar used to give permission 2 

children after him. He and his sons used to be called Sufa. 3 Al-Ghauth 
used to exercise this function because his mother was a woman of Jurhum 
who had been barren and vowed to Allah that if she bore a son she would 
give him to the Ka'ba as a slave to serve it and to look after it. In course of 
time she gave birth to al-Ghauth and he used to look after the Ka'ba in 
early times with his Jurhum uncles and presided over the order of departure 
from 'Arafa because of the office which he held in the Ka'ba. His sons 
carried on the practice until they were cut off. 

















People assert that the Quraysh were afraid to cut down the trees of the 
sanctuary in their quarters, but Qusayy cut them down with his own hand 
or through his assistants. Quraysh called him the ‘uniter’ because he had 
brought them together and they drew a happy omen from his rule. So far 
as Quraysh w€re concerned no woman was given in marriage, no man 
married, no discussion about public affairs was held, and no banner 
of war was entrusted to anyone except in his house, where one of his sons 
would hand it over. When a girl reached marriageable age she had to come 

house, then she put it on and was taken away to her people. 1 His authority 
among the Quraysh during his life and after his death was like a religious 
law which could not be infringed. He chose for himself the house of meet¬ 
ing and made a door which led to the mosque of the Ka'ba; in it the 
Quraysh used to settle their affairs (105). 

'Abdu’l-Malik b. Rashid told me that his father said that he heard al- 
Sa’ib b. Khabbab, author of al-Maqsura, reporting that he heard a man 8: 
telling 'Umar b. al-Khattab when he was caliph the story of Qusayy, how 
he united Quraysh and expelled Khuza'a and B. Bakr from Mecca, and 
how he gained control of the temple and the affairs of Mecca. Umar made 
no attempt to gainsay him. (T. Qusayy’s authority in Mecca, where he 
enjoyed great esteem, remained uncontested. He left the pilgrimage un¬ 
changed because he deemed it a religious taboo. The Sufa continued, 
until they were cut off, in the family of Safwan b. al-Harith b. Shijna by 
right of inheritance. 'Adwan, the Nas’a of B. Malik b. Kinana, and Murra 
b. 'Auf continued as before until Islam came and God destroyed all these 

When Qusayy’s war was over his brother Rizah b. Rabl'a went away to 
his own land with his countrymen. Concerning his response to Qusayy he 
composed the following poem: 

When a messenger came from Qusayy 
And said ‘Respond to your friend’s request,’ 

We sprang to his aid leading our horses, 

Casting from us the half-hearted and slow-moving. 

We rode all night until the dawn 

Hiding ourselves by day lest we should be attacked. 

Our steeds were swift as grouse hurrying to water 
Bringing our answer to the call of Qusayy. 






mm 


Nahd b. Zayd and Hautaka b. 
of Quda'a. He put them in feai 

as weli disposed to Quda a an< 


d increased him and 
ra today.) Now when 


Who will tell Rizah from me 
That I blame him on two accounts, 

I blame you for the Banu Nahd b. Zayd 
Because you drove a wedge between them and m 
And for IJautaka b. Aslum; of a truth 
He who treats them badly has badly treated me ( 


When Qusayy grew old and feeble, he spoke to 'Abdu’l-Dar. He was 
his'first born but (T. they say he was weak) 'Abdu Manaf had become 

with 'AbduVUzza and ‘Abd. He said: ‘By God, my son I will put you on a 
par with the others; though they have a greater reputation than yours; none 
of them shall enter the Ka'ba until you open it for them; none shall give 
the Quraysh the war banner but you with your own hand; none shall drink 
in Mecca except you allow it; and no pilgrim shall eat food unless you 
provide it; and Quraysh shall not decide any matter except in your house.’ 
He gave him his house, it being the only place where Quraysh could settle 

The Rifada was a tax which Quraysh used to pay from their property to 
Qusayy at every festival. With it he used to provide food for the pilgrims 

apon Quraysh, saying: ‘You are God’s neighbours, the people of his 

mple and have the highest claim on your generosity; so provide food 
rink for them during the pilgrimage until they depart out of your 
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were at Mina, and his people carried out this order of his during the time 
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rubbed their hands on the Ka'ba strengthening the solemnity of the 




apostle’s mosque and invoke the < 
al-Zubayr who was with al-Walic 
that if he invokes it I will take 


Manaf—partners in t! 
best,’ he replied. 'Abdu’l-Malik said, ‘No, you tell me, Abu Sa*id, the 
truth of the matter.’ He answered: ‘No, by God, you and we kept out of 
that!’ ‘You’re right,’ said ‘Abdu’l-Malik. 

Hashim b. 'Abdu Manaf superintended the feeding 1 and watering of the 

found in Mecca; moreover he was a poor man with a large family, while 
Hashim was a well-to-do man. It is alleged that when the pilgrims were 
there he got up and addressed Quraysh thus: ‘You are God’s neighbours 
and the people of His temple. At this feast there come to you God’s visitors 
and pilgrims to His temple. They are God’s guests, and His guests have 
the best claim on your generosity; so get together what food they will need 


It is alleged that Hashim a 
neys of Quraysh, summer an 
in which bread is broken up' 
he was called Hashim becaus 
in Mecca. A Quraysh poet, 


‘Amr who made, bread-and-broth for 
A people in Mecca who suffered lean 
He it was who started the two joume; 




Manaf die 


Ghazza 


while 
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■avelling with his merchandise, and al-Muttalib b. *Abdu Manaf assumed 
te right of feeding and watering the pilgrims. He was younger than ‘Abdu 
hams and Hashim. He was held in high esteem among his people, who 
died him al-Fayd on account of his liberality and high character. 


his nephew was now old enough to travel and was as an exile away from 
his own tribe who were the people of the temple, of great local reputation, 
holding much of the government in their hands. Therefore it was better 
for the boy that he should be among his own family, and therefore he 
refused to go without him. It is popularly asserted that Shayba refused to 
leave his mother without her consent; and this she ultimately gave. So his 
uncle took him away to Mecca, riding behind him on his camel, and the 
people cried: ‘It’s al-Muttalib’s slave whom he has bought’ and that is how 
he got the name of 'Abdu’l-Muttalib. His uncle called out: ‘Rubbish! 
This is my nephew whom I have brought from Medina.’ 

Subsequently al-Muttalib died in Radman in the Yaman, and an Arab 


Sons and grandsons of princes. 

One dead in Radman, one in Salman, 
A third lies near Ghazza, 












Lavish in gifts, munificent, bounteous, 

Pure in soul, of high intent, 

Firm in disposition, resolute in grave affairs, 

Strong in emergency, no churls, not relying on others, 
Quick to decide, lavish in generosity. 




Above all for my friend Naufal 
Who found in Salman a desert grave. 

Never have I known their like, Arab or foreigner, 
When their white camels bore them along. 

Now their camps know them no more 
Who used to be the glory of our troops. 

Has time annihilated them or were their swords blunt, 
Or is every living thing food for the Fates? 


With mere smiles and friendly greetings. 

Weep for the father of the women with dishevelled hair 


Bewailing him with floods of tears. 

They mourn a man generous and liberal, 

They weep for 'Amr al-'Ula 2 when his time came, 
Benign was his nature as he smiled at the night’s gues 

They mourned him when time exiled them from him, 
Their faces pale like camels denied water. 

With their loins girded because of fate’s hard blows. 

I passed the night in pain watching the stars 


No prince is their equal or peer, 

Among those left behind none are like their offspring. 
Their sons are the best of sons, 

And they are the best of men in the face of disaster. 
How many a smooth running fast horse have they given 
How many a captive mare have they bestowed, 

How many a fine mettled Indian sword, 

How many a lance as long as a well rope, 

How many slaves did they give for the asking, 

Lavishing their gifts far and wide. 


So that they have become solitary and forsaken, 

May God spare the unfortunate (family)! (108) 

By the ‘father of the women with dishevelled hair’ the poet mea 
Hashim b. 'Abdu Manaf. 

Following his uncle al-Muttalib, 'Abdu’l-Muttalib b. Hashim took ov 
the duties of watering and feeding the pilgrims and carried on the practic 
of his forefathers with his people. He attained such eminence as none 
his forefathers enjoyed; his people loved him and his reputation was gre 
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'Abdu’l-Muttalib, accompanied by some of his relations and a representa¬ 
tive from all the tribes of Quraysh, rode away. They went on through 
desolate country between the Hijaz and Syria until 'Abdu’l-Muttalib’s 
company ran out of water and they feared that they would die of thirst. 
They asked the Quraysh tribes to give them water, but they refused, on 
the ground that if they gave them their water they too would die of thirst. 

In his desperation 'Abdu’l-Muttalib consulted his companions as to what 
should be done, but all they could do was to say that they would follow his 

self with the strength that he has left so that whenever a man dies his com¬ 
panions can thrust him into the hole and bury him until the last man, for 
it is better that one man should lie unburied than a whole company.’ They 
accepted his advice and every man began to dig a hole for himself. Then 
th -d Sat ^°" n Umil - hey should die of thirst - After a time 'Abdu’l-Muttalib 

perhaps God will give us water somewhere. To your saddles!’ P So they 
got their beasts ready while the Quraysh watched them at work. 'Abdu’l- 
Muttalib went to his beast and mounted her and when she got up from her 93 
knees a flow of fresh water broke out from beneath her feet. 'Abdu’l- 
Muttalib and his companions, crying ‘Allah akbar!’, dismounted and drank 
and filled their water-skins. Then they invited the Quraysh to come to the 
water which God had given them and to drink freely. After they had done 
so and filled their water-skins they said: 1 By God, the judgement has been 
given in your favour 'Abdu’l-Muttalib. We will never dispute your claim 

given you Zamzam. Return to your office of watering the pilgrims in 
peace.’ So they all went back without going to the diviner. 

This is the story which I heard as from 'All b. Abu Talib about Zamzam 
and I have heard one report on 'Abdu’l-Muttalib’s authority that when he 
was ordered to dig Zamzam it was said to him: 

Then pray for much water as crystal clear 
To water God’s pilgrims at the sites they revere 
As long as it lasts you’ve nothing to fear. 

On hearing these words he went to the Quraysh and said, ‘You know that 
I have been ordered to dig Zamzam for you,’ and they asked, ‘But have 
you been told where it is ?’ When he replied that he had not, they told him 
to go back to his bed where he had the vision and if it really came from 
God it would be made plain to him; but if it had come from a demon, he 
would not return to him. So 'Abdu’l-Muttalib went back to his bed and 
slept and received the following message: 

Dig Zamzam, ’twill not to your hopes give lie, 

’Tis yours from your father eternally. 




brought a pick-axe and began to dig 
Quraysh seeing him at work came u] 
between their two idols where they sac 
his son to stand by and protect him w 
to carry out what he had been commai 
was not going to stop work they left h 
deeply before the stone top of the we 
God knowing that he had been rightly 
he found the two gazelles of gold whic 
they left Mecca. He also found some 
Quraysh claimed that they had a rig 
Muftalib denied this, but was willing 
lot. He said that he would make two a 
and two for himself. The two arrows 


ficed. 'Abdu’l-Mutjalib then told 
lie he dug, for he was determined 
led to do. When they saw that he 
a severely alone. He had not dug 
appeared and he gave thanks to 


priest in charge of the divinatory arrows, which were thrown b 
(Hubal was an image in the middle of the Ka'ba, indeed th 
their images. It is that referred to by Abu Sufyan ibn Harb at 
Uhud when he cried ‘Arise Hubal’, i.e. Make your religior 
'Abdu’l-Muttalib began to pray to God, and when the prie 
arrows the two yellow ones for the gazelles came out in favour. 
The two black ones allotted the swords and coats of mail 
Mu$talib, and the two arrows of Quraysh remained behin 
Mujtalib made the swords into a door for the Ka'ba and over 
with the gold of the gazelles. This was the first gold&R orni 
Ka‘ba, at any rate so they allege. Then 'Abdu’l-Muttalib to 
the supply of Zamzam water to the pilgrims. 












and those who were present said, 
Muttalib.’ ‘No, by God,’ he answe 
three times.’ This they did and eab 
They were duly slaughtered and le 
hindered (from eating them) (114). 




prophet would arise among this people. 

My father Ishaq b. Yasar told me that he was told that 'Abdullah went 
in to a woman that he had beside Amina d. Wahb when he had been work¬ 
ing in clay and the marks of the clay were on him. She put him off when 
he made a suggestion to her because of the dirt that was on him. He then 
left her and washed and bathed himself, and as he made his way to Amina 
he passed her and she invited him to come to her. He refused and went to 
Amina who conceived Muhammad. When he passed the woman again ne 
asked her if she wanted anything and she said ‘No! When you passed me 
there was a white blaze between your eyes and when I invited you you 
refused me and went in to Amina, and she has taken it away.’ 

It is alleged that that woman of his used to say that when he passed by 
her between his eyes there was a blaze like the blaze of a horse. She said: 
‘I invited him hoping that that would be in me, but he refused me and 
went to Amina and she conceived the apostle of God.’ So the apostle of 
God was the noblest of his people in birth and the greatest in honour both 
on his father’s and his mother's side. God bless and preserve him! 


It is alleged in popular stories 
d. Wahb, the mother of God’s 
with God’s apostle that a voic< 
of this people and when he is 
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milked them and drank while'oth« 
find anything in their animals’ ud 
their shepherds, “Woe to you! sen 
of Abu Dhuayb’s shepherd goes.” 
not yielding a drop of milk, while i 
not to recognize this bounty as con 



n abundance. We 



the daughter 
back hungry 


period of two years, 
the other children 


grew and by the time he was two he was a well-made child. We brought 
him to his mother, though we were most anxious to keep him with us 
because of the blessing which he brought us. I said to her: 1 “I should like 
you to leave my little boy with me until he becomes a big boy, for I am 
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Weep, O eyes, long and freely 
For one, no dotard weakling, 

The strong, generous in time of need, 

Noble in purpose, faithful to his word. 

Shayba the laudable, successful in undertaking, 
The reliable and the steady, 



Weep for the best man who ever rode a beast, 
Thy good father, a fountain of sweet water. 

Liberal in nature, praised for his gifts, 

Lavish to his family, handsome, 

Welcome as rain in years of drought. 

A lion when the spears engage, 

His womenfolk look on him proudly. 

Chief of Kinana on whom their hopes rest, 
When evil days brought calamity, 

Their refuge when war broke out, 

In trouble and dire distress. 

Weep for him, refrain not from grief, 

Make women weep for him as long as you live. 




His daughter Umayma said: 

Alas, has the shepherd of his people, the generous one, perished, 
Who gave the pilgrims their water, the defender of our fame, 
Who used to gather the wandering guest into his tents, 

When the heavens begrudged their rain. 

You have the noblest sons a man could have 
And have never ceased to grow in fame, O Shayba! 

Abu’l Harith, the bountiful, has left his place, 

Go not far for every living thing must go far. 

I shall weep for him and suffer as long as I live. 

His memory deserves that I suffer. 

May the Lord of men water thy grave with rain I 
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They filled the vale with fame and glory 

When rivalry and good works had long been practised, 2 

Among them are great builders and buildings, 

c Abdu Manaf their grandfather being the repairer of their fortunes, 

When he married 'Auf to his daughter to give us protection 

From our enemies when the Banu Fihr betrayed us, 

We went through the land high and low under his protection, 
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3u have perished, O man of great deeds, 

jntiful Muftalib, father of his guests. 
du’l-Mu$talib died his son al-'Abbas took charge of Zamzam 
ering of the pilgrims, although he was the youngest of his 
. When Islam came it was still in his hands and the apostle' 


After the death of ‘Abdu’l-Muttalib the apostle lived with his uncle Abu 
Talib, for (so they allege) the former had confided him to his care because 
he and 'Abdullah, the apostle’s father, were brothers by the same mother, 
Fatima d. 'Amr b. 'A’idh b. 'Abd b. 'Imran b. MakhzQm (121). It was 
Abu Talib who used to look after the apostle after the death of his grand¬ 
father and he became one of his family. 

Yahya b. 'Abbad b. 'Abdullah b. al-Zubayr told me that his father told 
him that there was a man of Lihb (123) who was a seer. Whenever he came 
to Mecca the Quraysh used to bring their boys to him so that he could look 
at them and tell their fortunes. So Abu Talib brought him along with the 11 


. That disposed of he cried, ‘Bring me that I 
his eagerness he hid him and the seer began to 
e that boy I saw just now, for by Allah he has a j 


preparations had been made for the journey, the apostle of God, so they 
dlege, attached himself closely to him so that he took pity on him and said 
that he would take him with him, and that the two of them should never 
part; or words to that effect. When the caravan reached Busra in Syria, 
:here was a monk there in his cell by the name of Bahlra, who was well 
versed in the knowledge of Christians. A monk had always occupied that 
Jell. There he gained his knowledge from a book that was in the cell, so 
hey allege, handed on from generation to generation. They had often 
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[‘Uthman b. Saj from Muhammad b. Ishaq from al-Kalbl from Abu Azr. i. 
Salih, freedman of Umm Hani from Ibn ‘Abbas: The Hums were Quraysh, "5 f - 
Kinana, Khuza'a, al-Aus and al-Khazraj, Jutham, B. Rabl'a b. ‘Amir 
b. Sa'sa'a. Azd Shanu’a, Judham, Zubayd, B. Dhakwan of B. 

Salim, 'Amr al-Lat, Thaqlf, Ghatafan, Ghauth, 'Adwan, 'Allaf, and 
Quda'a. When Quraysh let an Arab marry one of their women they 
stipulated that the offspring should be an AhmasI following their religion. 
Al-Adram Taym b. Ghalib b. Fihr b. Malik b. al-Nadr b. Kinana married 
his son Majd to the daughter of Taym Rabl'a b. 'Amir b. Sa'sa'a stipulat- 



Mansur b. Tkrima b. Khasafa b. Qays b. 'Aylan married Salma d. Dubay'a 



their clothes. If one of them before and at the beginning of Islam was in a 
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following. It is extracted from what John the Apostle set down for them 
when he wrote the Gospel for them from the Testament of Jesus Son of 
Mary: ‘He that hateth me hath hated the Lord. And if I had not done in 
their presence works which none other before me did, they had not had sin: 
but from now they are puffed up with pride and think that they will over¬ 
come me and also the Lord. But the word that is in the law must be ful- 

the Comforter has come whom God will send to you from the Lord’s 
presence, and the spirit of truth which will have gone forth from the Lord’s 
presence he (shall bear) witness of me and ye also, because ye have been 
with me from the beginning. I have spoken unto you about this that ye 
should not be in doubt.’ 1 

The Munahhemana (God bless and preserve him!) in Syriac is Muham¬ 
mad; in Greek he is the paraclete. 


THE PROPHET’S MISSION 

When Muhammad the apostle of God reached the age of forty God sent 
him in compassion to mankind, ‘as an evangelist to all men’. 2 Now God 
had made a covenant with every prophet Whom he had sent before him 
that he should believe in him, testify to his truth and help him against his 
adversaries, and he required of them that they should transmit that to 
everyone who believed in them, and they carried out their obligations in 
that respect. God said to Muhammad, ‘When God made a covenant with 
the prophets (He said) this is the scripture and wisdom which I have given 
you, afterwards an apostle will come confirming what you know' that you 
may believe in him and help him.’ He said, ‘Do you accept this and take up 
my burden?’ i.e. the burden of my agreement which I have laid upon you. 
They said, ‘We accept it.’ He answered, ‘Then bear witness and I am a 
witness with you.’ 3 Thus God made a covenant with all the prophets that 
they should testify to his truth and help him against his adversaries and 



The Life of Muhammad 105 

they transmitted that obligation to those who believed in them among the 

(T. One whom I do not suspect told me from Sa'id b. Abu 'Aruba from 
Qatada b. Di'ama al-SadusT from Abu’l-Jald: ‘The Furqan came down on 
the 14th night of Ramadan. Others say, No, but on the 17th; and in sup¬ 
port of this they appeal to God’s word: ‘And what we sent down to our 
servant on the day of al-Furqan, the day the two companies met’ 1 which 
was the meeting of the apostle and the polytheists at Badr, and that took 
place on the morning of Ramadan 17th.) 

Al-Zuhrl related from 'Urwa b. Zubayr that 'A’isha told him that when 
Allah desired to honour Muhammad and have mercy on His servants by 
means of him, the first sign of prophethood vouchsafed to the apostle was 
true visions, resembling the brightness of daybreak, which were shown to 
him in his sleep. And Allah, she said, made him love solitude so that he 
liked nothing better than to be alone. 

'Abdu’l-Malik b. 'Ubaydullah b. Abu Sufyan b. al-*Ala’ b. Jariya the 
Thaqafite who had a retentive memory related to me from a certain scholar 
that the apostle at the time when Allah willed to bestow His grace upon 
him and endow him with prophethood would go forth for his affair and 
journey far afield until he reached the glens of Mecca and the beds of its 
valleys where no house was in sight; and not a stone or tree that he passed 
by but would say, ‘Peace unto thee, O apostle of Allah.’ And the apostle 
would turn to his right and left and look behind him and he would see. 

it pleased Allah that he should stay. Then Gabriel came to him with the 
gift of God’s grace whilst he was on Hira’ in the month of Ramadan. 

Wahb b. Kaisan a client of the family of al-Zubayr told me: I heard 
'Abdullah b. al-Zubayr say to 'Ubayd b. 'Umayr b. Qatada the Laythite, 
*0 'Ubayd tell us how began the prophethood which was first bestowed 
on the apostle when Gabriel came to him.’ And 'Ubayd in my presence 
related to 'Abdullah and those with him as follows: The apostle would pray 
in seclusion on Hira’ every year for a month to practise tahannuth as was 
the custom of Quraysh in heathen days. Tahannuth is religious devotion. 
Abu T 5 lib said: 

By Thaur and him who made Thablr firm in its place 

And by those going up to ascend Hira’ and coming down (147). 2 

Wahb b. Kaisan told me that 'Ubayd said to him: Every year during 
that month the apostle would pray in seclusion and give food to the poor 
that came to him. And when he completed the month and returned from 
his seclusion, first of all before entering his house he would go to the Ka'ba 
and walk round it seven times or as often as it pleased God; then he would 
go back to his house until in the year when God sent him, in the month of 



3; cf. Yfiq. 








words of God, ‘The month of Ramadan in which the Quran was brought 
down as a guidance to men, and proofs of guidance and a decisive criterion.' 1 
And again, ‘Verily we have sent it down on the night of destiny, and what 
has shown you what the night of destiny is ? The night of destiny is better 

Lord's permission with every matter. It is peace until the rise of dawn.’ 2 
Again, ‘IJ.M. by the perspicuous book, verily we have sent it down in a 

as a command from us. Verily we sent it down.’ 3 And again, ‘Had you 
believed in God and what we sent down to Our servant on the day of 
decision, the day on which the two parties met’, 4 i.e. the meeting of the 
apostle with the polytheists in Badr. Abu Ja'far Muhammad b. 'All b. 
al-Husayn told me that the apostle of God met the polytheists in Badr on 
the morning of Friday, the 17th of Ramadan. 

Then revelation came fully to the apostle while he was believing in Him 
and in the truth of His message. He received it .willingly, and took upon 
himself what it entailed whether of man's goodwill or anger. Prophecy is 
a troublesome burden—only strong, resolute messengers can bear it by 
God's help and grace, because of the opposition which they meet from 
men in conveying God's message. The apostle carried out God’s orders in 
spite of the opposition and ill treatment which he met with. 



Zubayr from 'Abdullah b. Ja'far b. Abu Talib that the apostle said, ‘I was 
commanded to give Khadija the good news of a house of qa§ab wherein 
would be no clamour and no toil’ (148). 

Then revelations stopped for a time so that the apostle of God was dis¬ 
tressed and grieved. Then Gabriel brought him the Sura of the Morning, 
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He brought them to the apostle when they had accepted 
and they accepted Islam and prayed. # I have heard that the ; 
used to say: ‘I have never invited anyone to accept Islam bui 
signs of reluctance, suspicion, and hesitation, except Abu 1 

These were the first eight men to accept Islam and praye* 
in the divine inspiration of the apostle. 



id believed 


Abu 'Ubayda b. al-Jarrah whose name was 'Amir b. 'Abdullah b. al- 
Jarrah b. Hilal b. Uhayb b. Dabba b. al-Harith b. Fihr. Abu Salama 
whose name was 'Abdullah b. 'Abdu’l-Asad . . . b. Lu’ayy. Al-Arqam b. 
Abu’l-Arqam. (The latter’s name was 'Abdu Manaf b. Asad—and Asad 
bore the honorific of Abu Jundub—b. 'Abdullah b. 'Amr .. . b. Lu’ayy.) 
'Uthman b. Maz'un b. Habib b. Wahb b. Hudhafa ... b. Lu’ayy. His two 
brothers Qudama and 'Abdullah, sons of Maz'un. 'Ubayda b. al-Harith 
b. al-Muttalib b. 'Abdu Manaf. . . b. Lu’ayy. Sa'Id b. Zayd b. 'Amr b. 
Nufayl b. 'Abdu’l-'Uzza b. 'Abdullah b. Quit. .. b. Lu’ayy, and his wife 
Fatima d. al Khattab b. Nufayl just mentioned, she being the sister of 
'Umar b. al-Khattab. Asma’d. Abu Bakr, together with his little daughter 
'A’isha. Khabbabb. al-Aratt ally of the B. Zuhra (i 54). 'Umayr b. Abu 
Waqqas, brother of Sa'd. Abdullah b. Mas'ud b. al-Harith b. Shamkh b. 
Makhzum b. Sahila b. Kahil b. al-Harith b. Tamim b. Sa'd b. Hudhayl, ally 
of the B. Zuhra. Mas'ud b. al-Qari who was the son of Rabi'a b. 'Amr b. 
Sa'd b. 'Abdu’l-'Uzza b. Hamala b. Ghalib b. Muhallim b. 'A’idha b. 
Subay' b. al-Hun b. Khuzayma from al-Qara (155). Sali? b. 'Amr b. 


Rabi'a b. al-Mughira b. 'Abdullah b. 'Amr . . . b. Lu’ayy, and his wife 
Asma’d. Salama b. Mukharriba the Tamlmite. Khunays b. Hudhafa b. 
Qays b. 'Adly b. Sa'd b. Sahm b. Amr .. . b. Lu’ayy. 'Amir b. Rabi'a of 
'Anz b. Wail, ally of the family of al-Khattab b. Nufayl b. 'Abdu’l-'Uzza 
(156). 'Abdullah b. Jahsh b. Ri’ab b. Ya'mar b. Sabira b. Murra b. Kabir 
b. Ghanm b. Dudan b. Asad b. Khuzayma, and his brother Abu Ahmad, 
both allies of the B. Umayya. Ja'far b. Abu Talib and his wife Asma’d. 
'Umays b. Nu'man b. Ka'b b. Malik b. Quhafa of Khath'am. Hatib b. 
al-Harith b. Ma'mar b. Habib b. Wahb b. Hudhafa ... b. Lu’ayy, and his 
wife Fatima d. al-Mujallil b. 'Abdullah b. Abu Qays b. 'Abdu Wudd b. 
Nasr b. Malik ... b. Lu’ayy. And his brother Haftab 1 b. al-Harith and his 
wife Fukayha d. Yasar. Ma'mar b. al-Harith above. Al-Sa’ib b. 'Uthman 


follow thee.’ 2 And ‘Sav, I am the one who warns plainly’ (164). 3 

(T- Ibn Hamid from Salama from Ibn Ishaq from 'Abdullah b. al- T. 1171 
Ghaffar b. al-Qasim from al-Minhal b. 'Amr from 'Abdullah b. al-Harith 
b. Naufal b. al-Harith b. 'Abdu’l-Muttalib from 'Abdullah b. 'Abbas from 
All b. Abu Talib said: When these words ‘Warn thy family, thy nearest 
relations’ came down to the apostle he called me and said, ‘God has 



God.’ The men ate till they could eat no more, and all I could see (in the 
dish) was the place where their hands had been. And as sure as I live if 
there had been only one man he could have eaten what I put before the 
lot of them. Then he said, ‘Give the people to drink’, so I brought them 
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At this point they left him, and began to sit on the paths which men take 
when they come to the fair. They warned everyone who passed them 
about Muhammad's doings. God revealed concerning al-Walld: 

Leave to Me him I made, 

Giving him wealth and trade, 

While sons before him played, 

The road for him I laid, 

Then he coveted more of My aid, 

Ay, Our signs hath he gainsaid (169). 1 
‘I shall impose on him a grievous burden; he thought and planned; may 
he perish how he planned, may he perish how he planned. Then he looked, 
then he frowned, and showed anger’ (170). 

‘Then he turned his back in pride and said, “This is nothing but ancient 
sorcery, this is nothing but the speech of a mortal”. ’ 

Then God revealed concerning the men who were with him, composing 

we sent down upon the dividers who had split the Quran into parts, by thy 
Lord we will ask them all about what they used to do’ (i7i). 2 

So these men began to spread this report about the apostle with every¬ 
one they met so that the Arabs went away from that fair knowing about 
the apostle, and he was talked about in the whole of Arabia. When Abu 
Talib feared that the multitude would overwhelm him with his family he 
composed the following ode, in which he claimed protection in the sanc¬ 
tuary of Mecca and by his position therein. He showed his affection for 
the nobles of his people while, nevertheless, he told them and others in his 
poetry that he was not going to give up the apostle or surrender him on any 
account whatever, but he would die in his defence. 

When I saw the people had no love for us 
And had severed every tie and relationship, 

And shown us enmity and ill-will, 

Obeying the orders of persecuting enemies, 

And had allied themselves with treacherous people against us, 

Biting their fingers in rage at our backs, 

And my shining sword, heirloom of princes. 

Round the temple I gathered my clan and my brothers, 

And laid hold of the striped red cloth 3 that covered it, 

Standing together, facing its gates, 
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Where the pilgrims make their camels kneel, 

Where the blood flows between Isaf and Na’ila, 

Camels marked on the shoulders or neck, 

Tamed ones, between six and nine years old; 

You see amulets on them, and alabaster ornaments 
Bound on their necks like date-bearing branches. 

I take refuge with the Lord of men from every adversary 
And every lying assailant; 

From the hater with his hurtful slander, 

By Thaur and Him who fixed Thablr in his place. 

By the true temple of the valley of Mecca; 

By God who is never unmindful; 

By Abraham’s footprint in the rock still fresh, 

With both feet bare, without sandals; 

By the running between Marwa and Safa, 

And by the statues and images therein; 

By every pilgrim riding to the house of God, 

And everyone with a vow and everyone on foot; 

By Ilal, the furthest sacred spot 2 to which they go 
Where the streamlets open out; 

By their halt at even above the mountains 

When they help the camels by their hands to rise ; 3 

By the night of the meeting, by the stations of Mina, 

Are any holy places and stations superior ? 

By the crowd, when the home-going horses pass by quickly 
As though escaping from a storm of rain; 

By the great stone heap, 4 when they make for it 





Trustworthy, defender of the truth, hero, 
For days, months, a whole year, 


And after next year, yet another. 

Who protects his dependants ? No foul-mouthed weakling, 
A noble man, for whose sake the clouds drop rain, 

The support of orphans, the defence of widows, 


Hashim’s family, ready to perish, resort to him, 
There they find pity and kindness. 

Asid and his firstborn made us hated 


Neither 'Uthman nor Qunfudh sympathized with us 
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Rise and pray to your Lord and rub yourselves 
Against the comers of this house between the mountains. 

On the day of Abu Yaksum, leader of the squadrons, 

His cavalry was in the plains, 

His infantry upon the passes of the hills. 

When the help of the Lord of the throne reached you 
His armies repulsed them, pelting them, and covering them with 
dust; 

Quickly they turned tail in flight 

And none but a few returned to his people from the army. 

If you perish, we shall perish, and the fairs by which men live. 
These are the words of a truthful man (176). 
la Hakim b. Umayya b. D aritha b. al-Auqas al-Sulaml, an ally of B. Umayya 

who had become a Muslim, composed the following verses to turn his 
people from their determined enmity to the apostle. He was a man of 
good birth and authority. 

Does one who says what is right stick to it, 

And is there one listen in g who would be angry at the truth ? 

Does the chief whose tribe hope to profit from him 
Gather friends from near and far? 

I disown all but Him who controls the wind 
And I abandon you for ever. 

I submit myself utterly to God 
Though friends threaten me with terror. 


When the Quraysh became distressed by the trouble caused by the enmity 
between them and the apostle and those of their people who accepted his 
teaching, they stirred up against him foolish men who called him a bar, 
insulted him, and accused him of being a poet, a sorcerer, a diviner, and of 
being possessed. However, the apostle continued to proclaim what God 

their unbelief. 8 % % 

Yahya b. 'Urwa b. al-Zubayr on the authority of his father from 'Abdul¬ 
lah b.' 'Amr b. al-'As told me that the latter was asked what was the worst 
way in which Quraysh showed their enmity to the apostle. He replied: ‘I 
was with them one day when the notables had gathered in the Hijr and the 
apostle was mentioned. They said that they had never known anything 
like the trouble they had endured from this fellow; he had declared their 
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mode of life foolish, insulted their forefathers, reviled their religion, 
divided the community, and cursed their gods. What they had borne was 

While they were thus discussing him the apostle came towards them and 
kissed the black stone, then he passed them as he walked round the temple. 

As he passed they said some injurious things about him. This I could see 
from his expression. He went on and as he passed them the second time 
they attacked him similarly. This I could see from his expression. Then 
he passed the third time, and they did the same. He stopped and said, 
‘Will you listen to me O Quraysh? By him who holds my life in His hand 
I bring you slaughter.’ 1 This word so struck the people that not one of 

violent spoke to him in the kindest way possible, saying, ‘Depart, O Abu’l- 
Qasim, for by God you are not violent.’ So the apostle went away, and on 
the morrow they assembled in the Hijr, I being there too, and they asked 
one another if they remembered what had taken place between them and 
the apostle so that when he openly said something unpleasant they let him 
alone. While they were talking thus the apostle appeared, and they leaped it 
upon him as one man and encircled him, saying, 'Are you the one who said 
so-and-so against our gods and our religion ?’ The apostle said, ‘Yes, I am 
the one who said that.’ And I saw one of them seize his robe. Then Abu 
Bakr interposed himself weeping and saying, ‘Would you kill a man for 
saying Allah is my Lord ?’ Then they left him. That is the worst that I 
ever saw Quraysh do to him. 

One of the family of Umm Kulthum, Abu Bakr’s daughter, told me that 
she said, ‘Abu Bakr returned that day with the hair of his head torn. He 
was a very hairy man and they had dragged him along by his beard’ (177). 


A man of Aslum, who had a good memory, told me that Abu Jahl passed 
by the apostle at al-Safa, insulted him and bel&ved most offensively, speak¬ 
ing spitefully of his religion and trying to bring him into disrepute. The 
apostle did not speak to him. Now a freedwoman, belonging to ‘Abdullah 
b. Jud'an b. 'Amr b. Ka‘b b. Sa'd b. Taym b. Murra, was in her house 

assembly of Quraysh at the Ka'ba and sat there. Within a little while 
Hamza b. *Abdu’l-Mu{talib arrived, with his bow hanging from his shoulder, 
returning from the chase, for he was fond of hunting and used to go out 
shooting. When he came back from a hunt he never went home un til he 
had circumambulated the Ka'ba, and that done when he passed by an it 
assembly of the Quraysh he stopped and saluted and talked with them. He 
was the strongest man of Quraysh, and the most unyielding. The apostle 
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spirit which had got possession of him (they used to call the familiar spirit 
of the jinn raiy), then they would exhaust their means in finding medicine 
to cure him. The apostle replied that he had no such intention. He sought 
not money, nor honour, nor sovereignty, but God had sent him as an 
apostle, and revealed a book to him, and commanded him to become an 
announcer and a wamer. He had brought them the messages of his Lord, 
and given them good advice. If they took it then they would have a portion 
in this world and the next; if they rejected it, he could only patiently await 
the issue until God decided between them, or words to that effect. ‘Well, 
Muhammad,’ they said, ‘if you won’t accept any of our propositions, you 
know that no people are more short of land and water, and live a harder life 
than we, so ask your Lord, who has sent you, to remove for us these 
mountains which shut us in, and to straighten out our country for us, and 
to open up in it rivers like those of Syria and Iraq, and to resurrect for us 
our forefathers, and let there be among those that are resurrected for us 
Qusayy b. Kilab, for he was a true shaikh, so that we may ask them whether 
what you say is true or false. If they say you are speaking the truth, and 
you do what we have asked you, we will believe in you, and we shall know 
what your position with God is, and that He has actually sent you as an 
apostle as you say.’ He replied that he had not been sent to them with such 
an object. He had conveyed to them God’s message, and they could either 
189 accept it with advantage, or reject it and await God’s judgement. They 
said that if he would not do that for them, let him do something for himself. 
Ask God to send an angel with him to confirm what he said and to contra¬ 
dict them; to make him gardens and castles, and treasures of gold and 
silver to satisfy his obvious wants. He stood in the streets as they did, and 
he sought a livelihood as they did. If he could do this, they would recognize 
his merit and position with God, if he were an apostle as he claimed to be. 
He replied that he would not do it, and would not ask for such things, for 
he was not sent to do so, and he repeated what he had said before. They 
said, ‘Then let the heavens be dropped on us in pieces, 1 as you assert that 
your Lord could do if He wished, for we will not believe you unless you 
do so.’ The apostle replied that this was a matter for God; if He wanted to 
do it with them, He would do it. They said, ‘Did not your Lord know that 
we would sit with you, and ask you these questions, so that He might come 
to you and instruct you how to answer us, and tell you what He was going 
to do with us, if we did not receive your message ? Information has reached 
us that you are taught by this fellow in al-Yamama, called al-Rahm 5 n, and 
by God we will never believe in the Rahman. Our conscience is clear. By 
God, we will not leave you and our treatment of you, until either we 
destroy you or you destroy us.’ Some said, ‘We worship the angels, who 
are the daughters of Allah.’ Others said, ‘We will not believe in you until 
you come to us with God and the angels as a surety.’ 1 
When they said this the apostle got up and left them. ‘Abdullah b. Abu 
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Umayya b. al-Mughlra b. ‘Abdullah b. 'Umar b. Makhzum (who was the 
son of his aunt ‘Atika d. of ‘Abdu’l-Muttalib) got up with him and said to 
him, ‘O Muhammad, your people have made you certain propositions, 
which you have rejected; first they asked you things for themselves that 
they might know that your position with God is what you say it is so that 
they might believe in you and follow you, and you did nothing; then they 
asked you to take something for yourself, by which they might know your 
superiority over them and your standing with God, and you would not do 
it; then they asked you to hasten some of the punishment with which you 
were frightening them, and you did not do it’, or words to that effect, ‘and 
by God, I will never believe in you until you get a ladder to the sky, and 

angels shall come with you, testifying that you are speaking the truth, and 
by God, even if you did that I do not think I should believe you.’ Then he 

his hope that they had called him to accept his preaching was vain, and 
because of their estrangement from him. When the apostle had gone Abu 
Jahl spoke, making the usual charges against him, and saying, ‘I call God 

hardly lift,’ or words to that effect, ‘and when he prostrates himself in 
prayer I will split his skull with it. Betray me or defend me, let the B. 
‘Abdu Manaf do what they like after that.’ They said that they would 
never betray him on any account, and he could carry on with his project. 
When morning came Abu Jahl took a stone and sat in wait for the apostle, 
who behaved as usual that morning. While he was in Mecca he faced 
Syria in prayer, and when he prayed, he .prayed between the southern 
comer and the black stone, putting the Ka'ba between himself and Syria. 
The apostle rose to pray while Quraysh sat in their meeting, waiting for 
what Abu Jahl was to do. When the apostle prostrated himself, Abu Jahl 
took up the stone and went towards him, until when he got near him, he 
turned back in flight, pale with terror, and his hand had withered upon the 
stone, so that he cast the stone from his hand. The Quraysh asked him 
what had happened, and he replied that when he got near him a camel’s 
stallion got in his way. ‘By God’, he said, ‘I have never seen anything like 
his head, shoulders, and teeth on any stallion before, and he made as 
though he would eat me.’ 

I was told that the apostle said, ‘That was Gabriel. If he had come near, 
he would have seized him.’ 

When Abu Jahl said that to them, al-Nadr b. al-Harith b. Kalada b. 
‘Alqama b. Abdu Manaf b. Abdu’l-Dar b. Qusayy (178) got up and said: ‘O 
Quraysh, a situation has arisen which you cannot deal with. Muhammad 
was a young man most liked among you, most truthful in speech, and most 
trustworthy, until, when you saw grey hairs on his temple, and he brought 

such people and their spitting and their knots; you said, a diviner, but we 
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,fe of Muhammad m from God , Quraysh said: ‘Muhammad has repe. 

, put upon his tongue ‘these are the exalted about the position of your gods with Allah, altered it 

s approved .’ 2 When Quraysh heard that, thing else.’ Now those two words which Satan had pu 

t pleased at the way in which he spoke of tongue were j n t h e mouth of every polytheist and 

him; while the believers were holding that violently hostile to the Muslims and the apostle’s foil 

n from their Lord was^rue, not suspecting those of his companions who had left Abyssinia when 

rhich he prostrated himself the Muslims the apostle, heard when they approached Mecca that 

;ir prophet prostrated confirming what he and none cam e into the town without the promise of pr 

land, and the polytheists of Quraysh and Of those who did come into Mecca and stayed there i 

prostrated when they heard the mention of Medina and were present at Badr with him was ‘Uthma 

the mosque believer and unbeliever pro- bis wife Ruqavva d. of the anostle and Abu Hudhavf 
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was hard by watching what happened to 'Uthman and he said: ‘O nephew, 
your eye need not have suffered this had you remained in sure protection.’ 
'Uthman answered: ‘Nay by God my good eye needs what happened to 
its fellow for God’s sake, and I am under the protection of One who is 
stronger and more powerful than you, O Abu 'Abdu Shams.’ Al-Walid 
only said, ‘Come, nephew, my protection is always open to you/ but he 


My father Ish5q b. Yasar on the authority of Salama b. 'Abdullah b. 
'Umar b. Abu Salama told me that he told him that when Abu Salama had 
asked Abu Talib’s protection some of the B. Makhzum went to him and 

you protecting our tribesman?’ He answered: ‘He asked my protection and 
he is my sister’s son. If I did not protect my sister’s son I could not 
protect my brother’s son.’ Thereupon Abu Lahab rose and said: ‘O 
Quraysh, you have continually attacked this shaykh for giving his protec- 
j tion among his own people. By God, you must either stop this or we will 
stand in with him until he gains his object.’ They said that they would 
not do anything to annoy him, for he had aided and abetted them against 
the apostle, and they wanted to keep his support. 

Hearing him speak thus Abu Talib hoped that he would support him 
in protecting the apostle, and composed the following lines urging Abu 
Lahab to help them both: 


A man whose uncle is Abu 'Utayba 

Is in a garden where he is free from violence. 

I say to him (and how does such a man need my advice ?) 
O Abu Mu'tib stand firm upright. 

For which you will be blamed when men meet together. 
Leave the path of weakness to others, 

Fight! For war is fair; 

You will never see a warrior humiliated till he surrenders. 
Nor abandoned you in the hour of victory or defeat? 


And Makhzum for their desertion and wrong 
In parting from us after affection and amity 
So that they might get unlawful gains. 

Before you see a dust-raising day in the shi'b (210).* 



Muhammad b. Muslim b. Shihab al-Zuhri from *Urwa frqjn 'A’isha 
told me that when the situation in Mecca became serious and the apostle 
and his companions suffered ill treatment from the Quraysh, Abu Bakr 
asked the apostle’s permission to emigrate, and he agreed. So Abu Bakr 
set forth and when he had gone a day or two’s journey from Mecca he fell 
in with Ibn al-Dughunna, the brother of the B. Harith b. 'Abdu ManSt 
b. Kinana, who was at that time head of the Ahablsh. (They were the B. 
al-HBrith; and al-Hun b. Khuzayma b. Mudrika; and the B. al-Musfaliq 
of Khuza'a.) (211.) 

Replying to Ibn al-Dughunna’s inquiries Abu Bakr told him that his 2 
people had driven him out and ill-treated him. ‘But why,’ he exclaimed, 
‘when you are an ornament of the tribe, a standby in misfortune, always 
kindly in supplying the wants of others ? Come back with me under my 
protection.’ So he went back with him and Ibn al-Dughunna publicly 
proclaimed that he had taken him under his protection and none must 
treat him other than well. 

He continued: Abu Bakr had a mosque by the door of his house among 
the B. Jumah where he used to pray. He was a tender-hearted man and 
when he read the Quran 1 he was moved to tears. Youths, slaves, and women 

went to Ibn al-Dughunna saying, ‘Have you given this fellow protection 
so that he can injure us? Lo, he prays and reads what Muhammad has 
produced and his heart becomes soft and he weeps. And he has a striking 
appearance so that we fear he may seduce our youths and women and weak 
ones. Go to him and tell him to go to his own house and do what he likes 
there.’ So Ibn al-Dughunna went to him and said: ‘I did not give you 
protection so that you might injure your people. They dislike the place 
you have chosen and suffer hurt therefrom, so go into your house and do 
what you like there.’ Abu Bakr asked him if he wanted him to renounce 
his protection and when he said that he did he gave him back his guarantee. 
Ibn al-Dughunna got up and told the Quraysh that Abu Bakr was no 
longer under his protection and that they could do what they liked with him. 

*Abdu’l-Rahm5n b. al-Qasim told me from his father al-Qasim b. 

fellows of Quraysh met him and threw dust on his head. Al-Walid b. 
al-Mughlra, or it may have been al-'As b. WS’il, passed him and he said, 






and duties. He asked whether others were willing to co-operate in this 
task and he gave him the names of the others. They all arranged to meet at 
night on the nearest point of al-Hajun above Mecca, and there they bound 
themselves to take up the question of the document until they had secured 
its annulment. Zuhayr claimed the right to act and speak first. So on the 

round the Ka'ba seven times; then he came forward and said: ‘O people of 
Mecca, are we to eat and clothe ourselves while the B. Hashim perish, 
unable to buy or sell? By God I will not sit down until this evil boycotting 
document is torn upP Abu Jahl, who was at the side of the mosque, 
exclaimed, ‘You lie by Allah. It shall not be torn up.’ Zama'a said, ‘You 

written’. Abu’l-Bakhtari said, ‘Zama'a is right. We are not satisfied with 
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Jews used to say to them, ‘A prophet will be sent soon. His day is at hand. 
We shall follow him and kill you by his aid as 'Ad and Iram perished.’ So 
when they heard the apostle’s message they said one to another: ‘This is 
the very prophet of whom the Jews warned us. Don’t let them get to him 
before us!’ Thereupon they accepted his teaching and became Muslims, 
saying, ‘We have left our people, for no tribe is so divided by hatred and 
rancour as they- Perhaps God will unite them through you. So let us go 

in it, then no man will be mightier than you.’ Thus saying they returned 
to Medina as believers. 

There were six of these men from the Khazraj so I have been told. From 
B. al-Najjar, i.e. Taym Allah of the clan of B. Malik .. . : As'ad b. Zurara 
b. 'Udas b. 'Ubayd b. Tha'laba b. Ghanm b. Malik b. al-Najjar known as 
Abu Umama; and *Auf b. al-Harith b. Rifa'a b. Sawad b. Malik ... known 
as Ibn *Afra’ (229). 

From B. Zurayq b. 'Amir b. Zurayq b. 'Abdu Haritha b. Ghadb b. 
Jusham . .. : Raft' b. Malik b. al-'Ajlan b. 'Amr b. 'Amir b. Zurayq (230). 

From B. Salima b. Sa'd b. 'All b. Asad b. Sarida b. Tazid b. Jusham ... 
of the clan of B. Sawad b. Ghanm b. Ka‘b b. Salima: Qutba b. 'Amir b. 
Hadlda b. 'Amr b. Ghanm b. Sawad (231). 

From B. Haram b. Ka'b b. Ghanm b. Ka'b b. Salama: 'Uqba b. 'Amir 
b. Nab! b. Zayd b. Haram. 

From B. 'Ubayd b. 'Adly b. Ghanm b. Ka'b b. Salama: Jabir b. 'Abdul¬ 
lah b. Ri’ab b. al-Nu'man b. Sinan b. 'Ubayd. 

When they came to Medina they told their people about the apostle and 
invited them to accept Islam until it became so well known among them 
that there was no home belonging to the Helpers but Islam and the apostle 
had been mentioned therein. 


isuihe folk 
Sis was 


EDGE AT AL- AQABA AND THE MISSION 

welve Helpers attended the fair and met at al-'Aqaba 
is the first 'Aqaba—where they gave the apostle the ‘pledge of 
women . 1 This was before the duty of making war was laid upon them. 

These men were: From B. al-Najjar: As'ad b. Zurara; 'Auf b. al-Harith 
and Mu'adh his brother, both sons of 'Afra\ From B. Zurayq b. 'Amir: 
Rafi' b. Malik and Dhakwan b. 'Abdu Qays b. Khalada b. Mukhlid b. 
'Amir b. Zurayq (232). 

From B. *Auf of the clan of B. Ghanm b. 'Auf b. 'Amr b. *Auf who were 
the Qawaqil: 'Ubada b. al-Samit b. Qays b. Asram b. Fihr b. Tha'laba b. 
Ghanm; and Abu 'Abdu’l-Raliman who was Yazld b. Tha'laba b. Khazma 
b. Asram b. 'Amr b. ‘AmmSra of B. Ghu$ayna of Bally, an ally of theirs 
( 233 ). 
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From B. Salim b. 'Auf b. 'Amr b. al-Khazraj of the clan of B. al-'Ajlan 
b. Zayd b. Ghanm b. Salim: al-'Abbas b. 'Ubada b. Nadal’a b. Malik b. 
al-'Ajlan. 

From B. Salima: 'Uqba b. 'Amir. 

From B. Sawad: Qutba b. 'Amir b. Hadlda. The Aus were represented 
by Abu’l-Haytham b. al-Tayyihan whose name was Malik of the clan of 
B. 'Abdu’I-Ashhal b. Jusham b. al-Harith b. al Khazraj b. 'Amr b. Malik b. 
al-Aus (234). 

From B. 'Amr b. 'Auf b. Malik b. al-Aus: 'Uwaym b. Sa'ida. 

Yazld b. Abu Habib from Abu Marthad b. 'Abdullah al-Yazanl from 
'Abdu’l-Rahman b. 'Usayla al-Sannajl from 'Ubada b. al-Samit told me: 
‘I was present at the first 'Aqaba. There were twelve of us and we pledged 

war was enjoined, the undertaking being that we should- associate nothing 

our offspring; we should not slander our neighbours; we should not dis¬ 
obey him in what was right; if we fulfilled this paradise would be ours; if 
we committed any of those sins it was for God to punish or forgive’as 
He pleased. 1 

Al-Zuhri from 'A’idhullah b. 'Abdullah al-Khaulani Abu Idris said that 
'Ubada b. al-Samit told him that ‘We gave allegiance to the apostle that 
we would associate nothing with God, not steal, not commit fornication 
not kill our offspring, not slander our neighbour, not disobey him in what 
was right; if we fulfilled this paradise would be ours; and if we committed 
any of those sins we should be punished in this world and this would serve 

it would be for God to decide whether to punish or to forgive.’ 

When these men left, the apostle sent with them Mus'ab b. 'Umayr b. 
Hashim b. 'Abdu Manaf... and instructed him to read the Quran to them : 

Medina Mus'ab was called ‘The Reader’; he lodged with As'ad b^urara! 

'Asim b. 'Umar told me that he used to lead the prayers because Aus 
and Khazraj could not bear to see one of their rivals take the lead. 


THE INSTITUTION OF FRIDAY PRAYERS IN MEDINA 
Muhammad b. Abu Umama b. Sabi b. Hunayf from his father from 
Abdu’l-Rahman b. Ka'b b. Malik told me that the latter said: ‘ I was leading 
my father Ka'b when he had lost his sight, and when I brought him out to 
the mosque and he heard the call to prayer he called down blessings on 
Abu Umama As'ad b, Zurara. This went on for some time: whenever he 
heard the adhan he blessed him and asked God’s pardon for him. I thought 
that this was an extraordinary thing to do and decided to ask him why he 
did it. He told me that it was because he was the first man to bring them 
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t, saying, ‘By God, I don’t know who has done this; 


jp they ca 


id youi 


ielf sir 


' you hi 


id took the sword from its 
id then threw it into a cesspit, 
find it where it normally was; 
t pit tied to a dead dog. When 


_ a dead dog to 

ultimately he found it face downwards in i 

he saw it and perceived what had happened ana tne musiims or ms cian 
spoke to him he accepted Islam by the mercy of God and became a good 
Muslim. He wrote some verses when he had come to a knowledge of God 

having delivered him from the blindness and error in which he had lived 

By Allah, if you had been a god you would not have been 
Tied to a dead dog in a cesspit. 

Phew! that we ever treated you as a god, but now 
We have found you out and left our wicked folly. 

Praise be to God most High, the Gracious, 

The Bountiful, the Provider, the Judge of all religions 
Who has delivered me in time to save me 
From being kept in the darkness of the grave. 






''*3ien God gave permission to his apostle to fight, the second 'Aqaba con¬ 
ned conditions involving war which were not in the first act of fealty. 
Now they bound themselves to war against all and sundry for God and his 
apostle, while he promised them for faithful service thus the reward of 

'Ubadi* b. al-Walid b. 'Ubada b. al-Samit from his father from his 
grandfather ‘Ubada b. al-Samit who was one of the Leaders told me, ‘We 
pledged ourselves to war in complete obedience to the apostle in weal and 
5 woe, in ease and hardship and evil circumstances; that we would not 
wrong anyone; that we would speak the truth at all times; and that in 
God’s service we would fear the censure of none.’ 'Ubada was one of the 
twelve who gave his word at the first ‘Aqaba. 


E NAMES OF THOSE PRESENT A 


Usayd b. Hudayr ... a leader who was not at Badr. Abu’l-Haytham 
Tayyahan who was at Badr. Salma b. Salama b. Waqsh b. Zughba 
Zu'ura’ b. 'Abdu’l-Ashhal who was at Badr (245). Total 3. 
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From B. Haritha b. al-Harith . . . Zuhayr b. R2fi‘ b. 'Adly b. Zayd b. 
Jusham b. Haritha, and Abu Burda b. Niyar whose name’ was Hani’ b. 
Niyar b. 'Amr b. ‘Ubayd b. Kilab b. Duhman b. Ghanm b. Dhubyan b. 
Humaym b. Kamil b. Dhuhl b. Haniy b. Bally b. ‘Amr b. al-IJaf b. Quda'a, 
c „• Badr. Nuhayr b ai.Haytham of B. NabI b! 


ib. Idaritha. Total 3. 


1 b. Uma 


atUhud 




b. al-Burak, the n 


tyr beside the apostle (246). 
t Badr. 'Abdullah b. Jubayr 
e of al-Burak being Imru’u’l- 
is killed as a 


jmmanding the archers for the apostle (247). A,**. 

‘Adiy b. al-Jad b. al-'Ajlan b. Haritha b. Dubay'a, a client of theirs from 
Badr, Uhud, and al-Khandaq and all the apostle’s battles, 
the battle of al-Yamama as a martyr in the caliphate of 
resent at Badr, Uhud, and 


Bali) _ 

He was killed 

„ m b. Sa'idi 

al-Khandaq. Total 5. 

The total for all clans of Aus was n. 

Of al-Khazraj there were: 

Of B. al-Najjar who was Taymullah b. Tha'laba b. 'Amr: Abu Ayyub 
Khalid b. Zayd b. Kulayb b. Tha'laba b. ‘Abd b. 'Auf b. Ghanm b. Malik 
b. al-Najjar. He was present at all the apostle’s battles and died in Byzan¬ 
tine territory as a martyr in the time of Mu'awiya. Mu'adh b. al-Harith 
b. Rifa'a b. Sawad b. Malik b. Ghanm. Present at all battles. He was the 
son of 'Afra’ and his brother was 'Auf b. al-Harith who was killed at Badr 
as a martyr. Mu'awwidh his brother shared the same glory. It was he 
who killed Abu Jahl b. Hish5m b. al-Mughira; he too was 'Afra’s son 3 c 
(248). And 'Umara b. Hazm b. Zayd b. Laudhnn b. 'Amr b. 'Abdu 
‘Auf b. Ghanm. He was present at all battles and died a martyr in the 
battle of al-Yamama in the caliphate of Abu Bakr. As'ad b. Zurara, a 
leader. He died before Badr when the apostle’s mosque was being built. 
Total 6. 

Of B. 'Amr b. Mabdhul who was 'Amir b. Malik: Sahl b. 'Atlk b. 
Nu'man b. 'Amr b. 'Atlk b. 'Amr. Was at Badr. Total 1. 

Of B. 'Amr b. Malik b. al-Najjar who are the B. Hudayla (249). Aus b. 
Thabit b. al-Mundhir b. Haram b. 'Amr b. Zayd Manat b. 'Adiy b. 'Amr 
b. Malik, present at Badr; Abu Talha Zayd b. Sahl b. al-Aswad b. Haram 
b. 'Amr b. Zayd Manat . . . present at Badr. Total 2. 

Of B. Mazin b. al-Najjar: Qays b. Abu Sa'sa'a whose name was 'Amr b. 
Zayd b. 'Auf b. Mabdhul b. 'Amr b. Ghanm b. Mazin. ^ Present at Badr 
where the apostle put him in command of the rearguard. 'Amr b. Ghaziya 
b. ‘Amr b. Tha'laba b. Khansa’ b. Mabdhul . . . Total 2. 

The total for B. al-Najjar was 11 (250). 3 

Of B. al-Harith b. Khazraj: Sa'd b. al-Rabi', a leader. Was at Badr and 
died a martyr at Uhud. Kharija b. Zayd b. Abu Zuhayr b. Malik b. 
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Of the B. Sa'ida b. Ka'b: Sa'd b. *Ubada a leader. Al-Mundhir b. 'Amr, 
a leader, present at Badr and Uhud and killed at Bi’r Ma'una commanding 
for the apostle. It was said of him ‘He hastened to death’ (259). Total 2. 

The total number of those present at the second ‘Aqaba from the Aus 
and Khazraj was seventy-three men and two women who they allege 
pledged their obedience also. The apostle used not to strike hands with 
women; he merely stated the conditions, and if they accepted them he 

(Of these two women) Nusayba was of B. Mazin b. al-Najjar. She was 
d. of Ka'b b. *Amr b. 'Auf b. Mabdhul b. *Amr b. Ghanm b. Mazin, 
mother of 'Umara. She and her sister went to war with the apostle. Her 
husband was Zayd b. 'Asim b. Ka*b, and her two sons were Habib and 
'Abdullah. Musaylima the liar, the Hanifi chief of the Yamama, got hold 
of Habib and began to say to him, ‘Do you testify that Muhammad is the 
apostle of God?’ And when he said that he did, he went on, ‘And do you 
testify that I am the apostle of God?’ he answered, ‘I do not hear.* So he 
began to cut him to pieces member by member until he died. He tried 

different answers. Nusayba went to al-Yamama with the Muslims and 
took part in the war in person until God slew Musaylima, when she 
returned having suffered twelve wounds from spear or sword. It was 
Muhammad b. Yahya b. Habban who told me this story from 'Abdullah 
b. 'Abdu’l-Rahman b. Abu Sa'sa'a. 

The other woman was of B. Salama, Umm Mani', named Asma’ d. 
*Amr b. 'Adiy b. Nabi b. 'Amr b. Sawad b. Ghanm b. Ka'b b. Salama. 

THE APOSTLE RECEIVES THE ORDER TO FIGHT 
The apoiMPhad not been given permission to fight or allowed to shed 
blood before the second 'Aqaba. He had simply been ordered to call men 
to God and to endure insult and forgive the ignorant. The Quraysh had 

others from their country. They had to choose whether to give up their 
religion, be maltreated at home, or to flee the country, some to Abyssinia, 
others to Medina. 

When Quraysh became insolent towards God and rejected His gracious 
purpose, accused His prophet of lying, and ill treated and exiled those who 
served Him and proclaimed His unity, believed in His prophet, and held 
fast to His religion, He gave permission to His apostle to fight and to 

The first verse which was sent down on this subject from what I have 
heard from 'Urwa b. al-Zubayr and other learned persons was: ‘Permis¬ 
sion is given to those who fight because they have been wronged. God is 
well able to help them,—those who have been driven out of their houses 
without right only .because they said God is our Lord. Had not God used' 
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spme men to keep back others, cloisters and churches and oratories and 
mosques wherein the name of God is constantly mentioned would have 
been destroyed. Assuredly God will help those who help Him. God is 
Almighty. Those who if we make them strong in the land with establish 
prayer, pay the poor-tax, enjoin kindness, and forbid iniquity. To God 
bdongs the end of matters.’ 1 The meaning is: ‘I have allowed them to 
. ft only because they have been unjustly treated while their sole offence 
against men has been that they worship God. When they are in the ascen- 
dant they will establish prayer, pay the poor-tax, enjoin kindness, and 
forbid iniquity, i.e. the prophet and his companions all of them.’ Then 
L~J sent down t0 him: ‘Fight them so that there be no more seduction ,z 
ue. until no believer is seduced from his religion. ‘And the religion ’is * 
God s , i.e. Until God alone is worshipped. 

When God had given permission to fight and this clan of the Ansar 
had pledged their support to him in Islam and to help him and his followers 
and the Muslims who had taken refuge with them, the apostle commanded 
his companions, the emigrants of his people and those Muslims who were 
with him in Mecca, to emigrate to Medina and to link up with their 
brethren the Ansar. ‘God will make for you brethren and houses in which 
you may be safe.’ So they went out in companies, and the apostle stayed 
in Mecca waiting for his Lord’s permission to leave Mecca and migrate 


THOSE WHO MIGRATED TO MEDINA 
The first of the Quraysh to migrate to Medina from among the apostle’s 
companions was one of B. Makhzum, Abu Salama b. ‘Abdu’l-Asad b. 
Hilal b. 'Abdullah b, 'Umar b. Makhzum whose forename was 'Abdullah 
He went to Medina a year before the pledge at al-’Aqaba, having come to 
the apostle m Mecca from Abyssinia. He migrated because the Quraysh 
Islam 3nd h<! had heard * at S ° me ° f Ae had acce P ted 

, M y father M?aq b. Yasar on the authority of Salama who had it from 
his grandmother Umm Salama the prophet’s wife told me that she said- 
When Abu Salama had decided to set out for Medina he saddled his camel 31, 
for me and mounted me on it together with my son Salama who was in ' 
my arms. Then he set out leading the camel. When the men of B 
a '-Mugh:ra b. ‘Abdullah b. ‘Umar b. Makhzum saw him they got up and 

about your wife? Do you suppose that we shall let you take'her'away?’ 
bo they snatched the camel’s rope from his hand and took me from him 
Abu Salama’s family, the B. Abdu'l-Asad, were angry at this and said" 

‘We wiU not leave our son with her seeing you have torn her from our 
tribesman. So they dragged at my little boy Salama between them until 
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to be made, so it was duly fashioned to be beaten when the Muslims should 

Meanwhile 'Abdullah b. Zayd b. Tha'laba b. 'Abdu Rabbihi brother of 
B. al-Harith heard a voice in a dream, and came to the apostle saying: 
‘A phantom visited me in the night. There passed by me a man wearing 
two green garments carrying a clapper in his hand, and I asked him to sell 
it to me. When he asked me what I wanted it for I told him that it was 
to summon people to prayer, whereupon he offered to show me a better 
way: it was to say thrice “Allah Akbar. I bear witness that there is no 
God but Allah I bear witness that Muhammad is the apostle of God. 
Come to prayer. Come to prayer. Come to divine service. 1 Come to 
divine service. Allah Akbar. Allah Akbar. There is no God but Allah”.’ 
When the apostle was told of this he said that it was a true vision if God 
dyuvillcd it, and that he should go with Bilal and communicate it to him 
lnJhat he might call to prayer thus, for he had a more penetrating voice. 
When Bilal acted as muezzin 'Umar heard him in his house and came 
to the apostle dragging his cloak on the ground and saying that he had seen 
precisely the same vision. The apostle said, ‘God be praised for that!’ 

I was told of this tradition by Muhammad b. Ibrahim b. al-Harith on 
the authority of Muhammad b. 'Abdullah b. Zayd b. Tha'laba himself 
(288). 

348 Muhammad b. Ja'far b. al-Zubayr told me on the authority of 'Urwa 
b. al-Zubayr from a woman of B. al-Najjar who said: My house was the 

the top of it at dawn every day. He used to come before daybreak and 
stretch his arms and say, ‘O God, I praise thee and ask thy help for Quraysh 
for a single night. 


ABU QAYS B. ABO ANAS 

When the apostle was established in his house and God had manifested 
his religion therein and made him glad with the company of the emigrants 
and helpers Abu Qays spoke the following verses (289). 

black mantle of camel-hair, given up idols, washed himself after impurity, 
kept himself clean from women in their courses. He had thought of 
adopting Christianity but gave it up and went into a house of his and made 
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a mosque of it, allowing no, unclean person to enter. He said that he 
them. When the apostle came to Medina he became a good Muslim. He was 
He composed some excellent poetry and it was he who said: 


Said Abu Qays when near to depart 
Perform all you can of my behest. 

I enjoin piety, the fear of God, and 

The preservation of your honour, but piety cor 

If a calamity befalls your people, 

Put yourselves in the front of your tribe. 

If you are poor, practise austerity. 

If you have money be generous with it (290). 
He also said: 


Praise God at every dawn 

When His sun rises and at the new moon. 

. He knows what is clear and not clear to us. 

What our Lord says is without error. 

His are the birds which fly to and fro and shelter 

His are the wild creatures of the desert 

Which you see on the dunes and in the shade of sandhills. 

Him the Jews worship and follow 

Every dreary custom you can think of. 1 

Him the Christians worship and keep 

Every feast and festival to their Lord. 

A prisoner of misery though once right happy. 

My sons, sever not the bonds of kinship. 

Be generous though they are mean. 2 

Fear God in dealing with defenceless orphans 

Often the forbidden is regarded as lawful. 

Know that the orphan has an All-knowing protector 
Who guides aright without being asked. 

Devour not the wealth of orphans, 


of Muhammad 
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Then Quraysh sent to redeem the prisoners and Mikraz b. Hafs b. al- 
Akhyaf came about Suhayl b. 'Amr who had been captured by Malik b. 
al-Dukhshum, brother of the B. Salim b. 'Auf, who said: 

I captured Suhayl and I would not exchange him 
For a prisoner from any other people. 

Khindif knows that its hero is Suhayl 
When injustice is complained of. 

I struck with my keen sword until it bent. 

I forced myself to fight this hare-lipped man. 

Suhayl was a man whose low r er lip was split (387). 

Muhammad b. 'Amr b. 'Ata’, brother of B. 'Amir b. Lu’ayy, told me 
that 'Umar said to the apostle, ‘Let me pull out Suhayl’s two front teeth; 
his tongue will stick out and he will never be able to speak against you 
again.’ He answered, ‘I will not mutilate him, otherwise God would muti¬ 
late me though I am a prophet.’ 

I have heard that in this tradition the apostle said to 'Umar, ‘Perhaps he 
will make a stand for which you will not blame him’ 1 (388). 

When Mikraz had spoken about him and finally agreed on terms with 
them they demanded the money, and he asked that they would hold him 
as security and let Suhayl go so that he could send his ransom. They did 
so and imprisoned Mikraz in his stead. Mikraz said: 

I redeemed with costly 2 she-camels a captive hero. 

(The payment is for a true Arab not for clients). 

I pledged my person, though money would be easier for me. 

But I feared being put to shame. 

I said, 'Suhayl is the best of us, so take him back 

(T. 1344. Ibn Hamid from Salama from Ibn Ishaq from al-Kalbi from 
Abu Salih from Ibn 'Abbas told me that the apostle said to al-'Abbas when 
he was brought to Medina, ‘Redeem yourself, O 'Abbas, and your two 
nephews 'Aqll b. Abu Talib and Naufal b. al-Harith and your ally 'Utba b. 
'Amr b. Jahdam brother of the B. al-Harith b. Fihr, for you are a rich 
man.’ He replied, ‘I was a Muslim but the people compelled me (to fight). 
He answered, ‘God knows best about your Islam. If what you say is true 
God will reward you for it. But to all outward appearance you have been 

of gold from him and he said, ‘O apostle of God, credit me with them in 
my ransom.’ He replied, ‘That has nothing to do with it. God took that 
from you and gave it to us.’ He said, ‘I have no monev.’ ‘Then where is 
the money which you left with Ummu’I-FadI d. al-Harith when you left 


The Life of Muhammad 313 


Mecca ? You two \vere alone when you said to her, “If I am killed so much 
is for al-Fadl, 'Abdullah and Qutham and 'Ubaydullah.”’ ‘By him who 
sent you with the truth,’ he exclaimed, ‘none but she and I knew of this 
and now I know that you are God’s apostle.’ So he redeemed himself and 
the three men named above.) 1 

'Abdullah b. Abu Bakr told me that Abu Sufyan’s son ‘Amr whom he 
had by a daughter of 'Uqba b. Abu Mu'ayt (390) was a prisoner in the 
apostle’s hands from Badr (391); and when Abu Sufyan was asked to 
ransom his son 'Amr he said, ‘Am I to suffer the double loss of my blood 
and my money? They have killed Hanzala and am I to ransom 'Amr? 
Leave him with them. They can keep him as long as they like!’ 

While he was thus held prisoner in Medina -with the apostle Sa'd b. al- 
Nu'man b. Akkal, brother of B. 'Amr b. ‘Auf, one of the B. Mu'awiya, 464 

old man and a Muslim who had sheep in al-Naql'. 2 He left that place on 
pilgrimage without fear of any untoward events, never thinking that he 
would be detained in Mecca, as he came as a pilgrim, for he knew that 
Quraysh did not usually interfere with pilgrims, but treated them well. 

But Abu Sufyan fell upon him in Mecca and imprisoned him in retaliation 
for his son 'Amr. Then Abu Sufyan said: 

0 family of Ibn Akkal, answer his plea 

The Banu 'Amr will be base and contemptible 

If they do not release their captive from his fetters. 

Hassan b. Thabit answered him: 

If Sa'd had been free the day he was in Mecca 
He would have killed many of you ere he was captured. 

With a sharp sword or a bow of nab'a wood 
Whose siring twangs when the arrow is shot. 


The B. 'Amr b. 'Auf went to the apostle and told him the news and 
asked him to give them 'Amr b. Abu Sufyan so that they could let him go 
in exchange for their man and the apostle did so. So they sent him to Abu 
Sufyan and he released Sa'd. 

Among the prisoners was Abu’l-'As b. al-Rabi', son-in-law of the apostle, 
married to his daughter Zaynab (392). Abu’l-'As was one of the important 
men of Mecca in wealth, respect, and merchandise. His mother was 
Hala d. Khuw r aylid, and Khadlja was his aunt. Khadlja had asked the 
apostle to find him a wife. Now the apostle never opposed her—this was 
before revelation came to him—and so he married him to his daughter. 
Khadija used to regard him as her son. When God honoured His apostle 41 
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Weep ['Atika], for you have made a mean slave weep 
Like a pup following a little bitch. 

God has given satisfaction to our leader 

And put to shame and prostrated those who fought him. 

Those whose hearts were torn with fear 

Escaped and fled away (574). 

A Muslim woman of B. Murayd, a clan of Ball who were allied al 
rnents of B. Umayya b. Zayd, called al-Ja'adira answered Ka'b (575 


For people who loved me sincerely ? 

As long as I live I shall weep and remember 
The merits of people whose glory is in Mecca’s ] 
By my life Murayd used to be far from hostile 
But now they are become as jackals. 

They ought to have their noses cut off 

For insulting the two clans of Lu’ayy b. Ghalib. 


Are you off without stopping in the valley 
And leaving Ummu’l-Fadl in Mecca? 

Out would come what she bought from the pedlar of t 
Henna and hair dye. 

What lies ’twixt ankle and elbow is in motion 2 
When she tries to stand and does not. 


And if she wished she could cure my sickness. 

The glory of women and of a people is their father, 
A people held in honour true to their oath. 


Muslim women. The apostle said—according to what 'Abdullah b. 
al-Mughlth b. Abu Burda told me—‘Who will rid me of I bnu’l-Ashraf?’ 
Muhammad b. Maslama, brother of the B. 'Abdu’l-Ashhal, said, ‘I will 
deal with him for you, O apostle of God, I will kill him.’ He said, ‘Do so if 
you can.’ So Muhammad b. Maslama returned and waited for three days 
without food or drink, apart from what was absolutely necessary. When 
the apostle was told of this he summoned him and asked him why he had 
given up eating and drinking. He replied that he had given him an under¬ 
taking and he did not know whether he could fulfil it. The apostle said, 
‘AD that is incumbent upon you is that you should try.’ He said, ‘O apostle 
of God, we shall have to tell lies.’ He answered, ‘Say what you like, for 5 
you are free in the matter.’ Thereupon he and Silkan b. Salama b. Waqsh 
who was Abu Na’ila one of the B. 'Abdu’l-Ashhal, foster-brother of Ka'b, 
and 'Abbad b. Bishr b. Waqsh, and al-Harith b. Aus b. Mu'adh of the B. 
'Abdu’l-Ashhal and Abu 'Abs b. Jabr of the B. Haritha conspired together 
and sent Silkan to the enemy of God, Ka'b b. Ashraf, before they came to 
him. He talked to him some time and they recited poetry one to the other, 
for Silkan was fond of poetry. Then he said, ‘O Ibn Ashraf, I have come to 
you about a matter which I want to tell you of and wish you to keep secret.’ 
‘Very well,’ he replied. He went on, ‘The coming of this man is a great 
trial to us. It has provoked the hostility of the Arabs, and they are all in 
league against us. The roads have become impassable so that our families 
are in want and privation, and we and our families are in great distress.’ 
Ka'b answered, ‘By God, I kept telling you, O Ibn Salama, that the things 
1 warned you of would happen.’ Silkan said to him, ‘I want you to sell us 
food and we will give you a pledge of security and you deal generously in 
the matter.’ He replied, ‘Will you give me your sons as a pledge?’ He 
said, ‘You want to insult us. I have friends who share my opinion and 
I want to bring them to you so that you may sell to them and act generously, 
and we will give you enough weapons for a good pledge.’ Silkan’s object 
was that he should not take alarm at the sight of weapons when they 
brought them. Ka'b answered, ‘Weapons are a good pledge.’ Thereupon 
Silkan returned to his companions, told them what had happened, and 
ordered them to take their arms. Then they went away and assembled with 
him and met the apostle (576). 
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Tha'Iaba b. Fihr b. Ghanm b. Salim; al-Mujadhdhar b. Dhiyad, an ally from 
Bally; and 'Ubada b. al-Hashas, the last three being buried in one grave. 5. 

Of B. Salima of the clan of B. Haram: 'Abdullah b. 'Amr b. Haram b. 
Tha'Iaba b. Haram; 'Amr b. al-Jamuh b. Zayd b. Haram who were buried 
together; Khallad b. 'Amr b. al-Jamuh, &c.; and Abu Ayman a client of 
'Amr b. al-JamOh. 4. 

Of B. Sawad b. Ghanm: Sulaym b. 'Amr b. Hadida and his client 
'Antara; and Sahl b. Qays b. Abu Ka'b b. al-Qayn. 3. 

Of B. Zurayq b. 'Amir: Dhakwan b. 'Abdu Qays; and ‘Ubayd b. al- 
Mu'alla b. Laudhan (634). 2. 

The total number of Muslims killed including both Emigrants and 
Ansar was 65 men (635). 



Of the Quraysh from B. 'Abdu’l-Dar b. Qusayy who carried the standard: 
Talha b. 'Abdullah b. 'Abdu’l-'Uzza b. 'Uthman b. 'Abdu’l-Dar whom 
'AH killed; and Abu Sa'id b. Abu Talha whom Sa'd b. Abu Waqqas killed 

(636) ; and 'Uthman b. Abu Talha whom Hamza killed; and Musafi' and 
al-Julas sons of Talha whom 'Asim b. Thabit b. Abu’l-Aqlah killed; and 
Kilab and al-Harith sons of Talha killed by Quzman an ally of B. Zafar 

(637) ; and Arta b. 'Abdu Shurahbil b. Hashim b. 'Abdu Manaf b. Abdu’l- 
Dar whom Hamza killed; and Abu Zayd b. 'Umayr b. Hashim, &c„ whom 
Quzman killed; and Su’ab an Abyssinian slave of his also killed by Quzman 

(638) ; and al-Qasit b. Shurayh b. Hashim b. 'Abdu Manaf whom Quzman 6n 


Of B. Asad b. Abdu’l-'Uzza b. Qusayy: 'Abdullah b. Humayd b. Zuhayr 
b. al-Harith b. Asad whom 'All killed, i. 

Of B. Zuhra b. Kilab: Abu’l-Hakam b. al-Akhnas b. Shariq b. 'Amr b. 
Wahb al-Thaqafi, an ally of theirs whom 'All killed; and Siba' b. 'Abdu’l- 
'Uzza—the latter’s name was 'Amr b. Nadia b. Ghubshan b. Salim b. 
Malakan b. Afsa—an ally from Khuza'a whom Hamza killed. 2. 

Of B. Makhzum b. Yaqaza: Hisham b. Abu Umayya b. al-Mughira 
whom Quzman killed; and al-Walid b. al-'As b. Hisham b. al-Mughira 
whom Quzman killed; and Abu Umayya b. Abu Hudhayfa b. al-Mughira 
whom 'All killed; and Khalid b. al-A'lam an ally whom Quzman killed. 4. 
Of B. Jumah b. 'Amr: 'Amr b. 'Abdullah b. 'Umayr b. Wahb b. Hudhafa 

and Ubayy b. Khalaf b. Wahb b, Hudhafa b. Jumah whom the apostle 

Of B. 'Amir b. Lu’ayy: 'Ubayda b. Jabir; and Shayba b. Malik b. al- 
Mudarrib both of whom were killed ; by Quzman (639). 2. 

Thus God killed on the day of Uhud 22 polytheists. 
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The light-giving straight way. 

They continually smote the warriors 
As they passed through the clouds of dust 
Till at last the King summoned them 


All of them proved pure in the trial, 

Died unflinchingly in God’s religion 
Like I^amza when he proved his loyalty 
With a sharp well-whetted sword. 

Muttering like a huge black camel 
And pierced him with a lance like a flame 
That bums in a blazing fire. 

And Nu'm3n fulfilled his promise 

And the good Hanzala turned not from the truth 

Until his spirit passed 

To a mansion resplendent in gold. 

Such are (true men) not those of your company 
Who lie in nethermost hell with no escape, 
pirar b. al-Khattab al-Fihrl answered him: 


Does Ka'b grieve over his followers 

And weep over a crooked age 

Crying like an old camel who sees his companions 

Returning at even while he is kept back ? 

Grumbling of ill-treatment while he is not even saddled for 1 
Say to Ka'b, ‘Let him double his weeping 
And let him suffer pain therefrom; 

For the death of his brothers when the cavalry charged 

Would that 'Am/and his followers 

And 'Utba had been in our flaming meeting-place 

That they might have slaked their vengeance 

On those of Khazraj who were slain 

And on those of Aus who died on the battlefield, 

All of them slain in Dhu’I-Adwaj. 1 
And the killing of Hamza under the flag 
With a pliant death-dealing lance. 

And where Mus'ab fell and lay 

Smitten by a sword’s quick stroke 

In U^iud when our swords flashed among them 
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Like lions of the plains who cannot be turned back; 

All our steeds like hawks, 

Blood horses fiery, well-saddled. 

We trod them down there until they fled 
Except the dying or those hemmed in (644). 

'Abdullah b. al-Ziba'ra: 

Surely tears flowed from your eyes 1 

When youth had fled and the loved one was far away. 

The camp, now removed, has robbed me of a dear one. 

The ardent lover cannot recover what is gone 

But let be: Has Umm Malik news of my people 

Of our bringing horses to the men of Medina, 

Fine handsome horses, some reared with us, some outbom, 

The night we went forth in great force 

Led by one, the dread of his enemies, the hope of his friends ? 

Which looked like a well-filled pool where two valleys meet. 

When they saw us they were filled with awe, 

A dreadful plight confronted them; 

They wished that the earth would swallow them, 

When our swords were drawn they were like 
A flame that leaps through brushwood. 

On their heads we brought them down 
Bringing swift death to the enemy. 

They left the slain of Aus with hyaenas hard at them and 
Hungry vultures lighting on them. 

The Banu Najjar on every height 

Were bleeding from the wounds on their bodies. 

But for the height of the mountain pass they would have left Ahmad 
dead, 

But he climbed too high though the spears were directed at him, 

As they left Hamza dead in the attack 
With a lance thrust through his breast. 

Nu'man too lay dead beneath his banner, 
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I said, This will be a battle worth many a battle, 

It will be talked of as long as leaves fall. 

Every day they have been accustomed to gain the victory in battle 
And the spoils of those they encountered. 

I forced myself to be steadfast when I felt afraid 1 

And I was certain that glory could only be got in the forefront. 

I forced my steed to plunge into their ranks 
And drenched him with their blood. 

My horse and my armour were coloured 

With blood that spurted from their veins and coagulated. 

I felt sure I should stay in their dwellings 

Do not despair, O Banu Makhzum, for you have men 
Like Al-Mughira, men without blame. 

Be steadfast, may my mother and brothers be your ransom, 

'Amr b. al-'As: 

When I saw war’s flames leaping over the fire stones 
Reaching the squadrons flaying men with their heat 2 
I was sure that death was truth and life a delusion. 

I set my arms on a strong horse which could outrun others easily, 
Docile when others go astray in the desert outrunning the best horse. 
When the sweat flowed down his flanks he showed more spirit; 

Swift as a young hart of the desert when archers scare him to run full 

Firm of fetlock he leads the cavalry in canter and gallop. 

My mother be your ransom that fearful morning 
When they walked like sandgrouse 

Making for the leader of the squadron when the sun revealed him 
plainly (647). 

Ka’b b. Malik answered the two of them: 

Tell Quraysh (the best word is the truest and truth is always accep¬ 
table to the wise) 

That we killed your best men, the standard-bearers, ^ 

And on the day that we met you 

Michael and Gabriel reinforced and helped us. 

And to be killed for the truth is to find God’s favour. 

If you think that we are fools 
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The opinion of those who oppose Islam is misleading. 

The habitual man of war is blood-stained, never free of car 

You will get such blows at our hands 

That the hyaenas will rejoice at the lumps of meat. 

We are men of war who get the utmost from it 

If Ibn Harb escaped with the skin of his teeth 
(And God’s will must be done) it gave him discernment 
And admonition if he has the sense to appreciate it. 

Had you come to the bottom of the torrent bed 
A swift stroke would have met you on the valley side, 
Bands of men round the Prophet would have confronted yo 
With breastplates prepared for war. 

Men of Ghassan stock with drawn swords, 

No unarmed cowards they; 

They walk towards the dark clouds of battle 
As the camels’ white foals walk in train, 


Brought by the north wind from the Gemini 
In long close-knit mail like a rippling pool, 

Its wearer broad-shouldered, 2 a chief like a sword, 

Which makes the strongest arrowhead useless 
And the sword recoil with blunted edge. 

Though you threw off Mount Sal' from your backs 

You would never be able to take revenge; 

Time will pass the slain not paid for, 3 
Slave and free, noble, tied up like game (led) 

Towards Medina bound and slain. 

We were hoping to get you all, but our knights with their 
Chased you from us too quickly. 

When one of them commits a crime they know for certain 
That the consequence will be borne (by the tribe). 

His crime is not an unmistakable crime, 

None blames him and none evades his share of the penalty." 


Hassan b. Thabit: 

At even when the stars were setting 

And the vision of the beloved that haunted me. 
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He was the colt of an old she-camel whose companions had fled 
As frightened ostriches run away 
Rushing headlong filled with terror, 

In mourning garb rent in pieces. 

We left them to the vultures on the battlefield 
And to the hyaenas who made for their bodies (654): 

Abu Za'na b. 'Abdullah b. 'Amr b. 'Utba, brother of B. Jusham b. al- 
Khazraj: 

Painful exertion alone saves disgrace. 

A Khazrajite of Jusham his ward will solace. 
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That your brother Muhammad, and know it well, 

Is of that generous stock between al-Hajun 1 and Zamzam. 

Obey him in truth and your fame will grow 
And you will attain the greatest heights. He is 
A prophet who has received God’s mercy. 

You had an example at Badr, O Quraysh, 

And at the crowded cistern 

The morning he attacked you with the Khazrajis, 

Obeying the Great and Honoured One, 

Helped by the Holy Spirit, 2 smiting his foes, 

A true apostle from the Compassionate on high; 

An apostle from the Compassionate reciting His book. 

When the truth shone forth he did not hesitate. 

I see his power mounting on every hand 
In accord with God’s decree (684). 

657 Mentioning the deportation of B. al-Nadir and the killing of Ka'b b. 
al-Ashraf,'All said (685): 



And that you may be thrown beneath his swords 

As Ka'b al-Ashraf was 

The day that God saw his insolence 

When he turned aside like a refractory camel ? 
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m from above and below until the believers imagined vain thij 
saffection was rife among the disaffected to the point that Mu'att 
ihr brother of B. 'Amr b. *Auf said, ‘Muhammad used to promii 
e should eat the treasures of Chosroes and Caesar and today nol 
:an feel safe in going to the privy!’ (698). It reached such a point 
. Qayzl, one of B. Haritha b. al-Harith, said to the apostl. 


his people—‘so let us ; 
676 Medina.’ The apostle a 
nearly a month, without 






When conditions pressed hard upon the people the apostle—according 
to what 'Asim b. ‘Umar b. Qatada and one whom I do not suspect told 
me from Muhammad b. Muslim b. ‘Ubaydullah b. Shihab al-Zuhrl—sent 
to 'Uyayna b. Hisn b. Hudhayfa b. Badr and to al-Harith b. 'Auf b. Abu 
Haritha al-Murri who were leaders of Ghatafan and offered them a third 
of the dates of Medina on condition that they would go back with their 
followers and leave him and his men, so peace was made between them so 

peace, merely peace negotiations (T. and they did so). When the apostle 
wanted to act he sent to the two Sa'ds and told them of it and asked their 
advice. They said: ‘Is it a thing you want us to do, or something God has 

doing for us ?’ He said: ‘It is something I am doing for your sake. By God, 

break their offensive against you! Sa'd b. Muadh said: ‘We and these 

and they never hoped to eat a single date (T. of ours) except as guests or 
by purchase. Now, after God has honoured and guided us to Islam and 
made us famous by you, are we to give them our property? We certainly 
will not. We will give them nothing but the sword until God decide 
between us.’ The apostle said: ‘You shall have it so.’ Sa'd took the paper 

Quraysh, among whom were 'Amr b. 'Abdu Wudd b. Abu Qays (699) 
brother of B. 'Amir b. Lu’ayy; Tkrima b. Abu Jahl; Hubayra b. Abu 
Wahb, both of MakhzQm; I?irar b. al-Khattab the poet, b. Mirdas brother 
of B. Muharib b. Fihr donned their armour and went forth on horseback 
to the stations of B. Kinana, saying, ‘Prepare for fighting and then you will 
know who are true knights today.’ They galloped forward until they 
stopped at the trench. When they saw it they exclaimed, ‘This is a device 
which the Arabs have never employed!’ (700). 

Then they made for a narrow part of the irench and beat their horses 
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fight along with these people until you take hostages from their chiefs who 
will remain in your hands as security that they will fight Muhammad with 
you until you make an end of him/ The Jews said that this was excellent 
advice. 

Then he went to Quraysh and said to Abu Sufyan b. Harb and his 
company: ‘You know my affection for you and that I have left Muhammad. 
Now I have heard something which I think it my duty to tell you of by way 
of warning, but regard it as confidential/ When they said that they would, 
he continued: ‘Mark my words, the Jews have regretted their action in 

like us to get hold of some chiefs of the two tribes Quraysh and Ghatafan 
and hand them over to you so that you can cut their heads olf ? Then we 
can join you in exterminating the rest of them.’ He has sent word back to 
accept their offer; so if the Jews send to you to demand hostages, don’t 
send them a single man/ 

Then he went to Ghatafan and said: You are my stock and my family, 
the dearest of men to me, and I do not think that you can suspect me/ 

he hacTtold Quraysh" & ^ & ^ 1 6 Sam6 ^ 

On the night of the sabbath of Shawwal a.h. 5 it came about by God’s 
action on behalf of His apostle that Abu Sufyan and the chiefs of Ghatafan 
sent Tkrima b. Abu Jahl to B. Qurayza with some of their number saying 
that they had no permanent camp, that the horses and camels were dying; 
therefore they must make ready for battle and make an end of Muhammad 
once and for all. They replied that it was the sabbath, a day on which they 
did nothing, and it was well known what had happened to those of their 


your country and leave us while the man is in our country, and we 
face him alone.’ When the messengers returned with their reply ( 
and Ghatafan said (T. Now you know) that what Nu'aym told yo 
truth; so send to B. Qurayza that we will not give them a single m 
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cold wind against them in the winter nights which upset their cooking-pots 

When the apostle learned of their dispute and how God had broken up 
their alliance he called Hudhayfa b. al-Yaman and sent him to them to 

683 Yazld b. Ziyad told me from Muhammad b. Ka'b b. al-QurazI: A man 
of Kufa said to Hudhayfa, ‘Did you really see the apostle and were you his 
companion ?’ When he replied Yes, he asked what they used to do, and he 
said that they used to live a hard life. He said, ‘By God, if we had lived in 
his day we would not have allowed him to set foot on the ground, but 
would have carried him on our shoulders.’ Hudhayfa said, ‘I can see us 
with the apostle at the trench as he prayed for a part of the night and then 
turned to us and said, “Who will get up and see for us what the army is 
doing and then return—the apostle stipulating that he should return—I 
will ask God that he shall be my companion in paradise.” Not a single man 
got up because of his great fear, hunger, and the severe cold. When no one 
got up the apostle called me, and I had to get up when he called me. He 

else 1 until I returned to him. So I went out and mingled with the army 
while the wind and God’s troops were dealing with them as they did, 
leaving neither pot, nor fire, nor tent standing firm. Abu Sufyan got up 
and said, “O Quraysh, let every man see who is sitting next him.” So I 
took hold of the man who was at my side and asked him who he was and he 
said So-and-so. 

‘Then Abu Sufyan said: “O Quraysh, we are not in a permanent camp; 
the horses and camels are dying; the B. Qurayza have broken their word to 
us and we have heard disquieting reports of them. You can see the 

tents to count on. Be off, for I am going!” Then he went to his camel 
which was hobbled, mounted it, and beat it so that it got up on its three 
legs; by God its hobble was not freed until it was standing. 3 Were it not 
that the apostle had enjoined me not to do anything else until I returned to 
him, if I wished I could have killed him with an arrow. 

‘I returned to the apostle as he was standing praying in a wrapper be- 

to sit at his feet and threw the end of the wrapper over me; then he bowed 
and prostrated while I was in it (T. And I disturbed him). When he had 
finished I told him the news. When Ghatafan heard of what Quraysh had 
done they broke up and returned to their own country.’ 

In the morning the apostle and the Muslims left the trench and returned 
to Medina, laying their arms aside. 
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THE RAID ON B. QURAYZA 

According to what al-Zuhrl told me, at the time of the noon prayers 
Gabriel came to the apostle wearing an embroidered turban and riding on 
a mule with a saddle covered with a piece of brocade. He asked the apostle 
if he had abandoned fighting, and when he said that he had he said that 
the angels had not yet laid aside their arms and that he had just come from 
pursuing the enemy. ‘God commands you, Muhammad, to go to B. 
Qurayza. I am about to go to them to shake their stronghold.’ 

The'prophet ordered it to be announced that none should perform the 
afternoon prayer until after he reached B. Qurayza (705). _ The apostle 
sent ‘AH forward with his banner and the men hastened to it. ‘All advanced 
until when he came near the forts he heard insulting language used of the 
apostle. He returned to meet the apostle on the road and told him that it 
was not necessary for him to come near those rascals. The apostle said, 
‘Why? I think you must have heard them speaking ill of me,’ and when 
'Ali said that thaTwas so he added, ‘If they saw me they would not talk in 
hat fashion.’ When the apostle approached their forts he said, ‘You 
irothers of monkeys, has God disgraced you and brought His vengeance 
upon you?’ They replied, ‘O Abu’hQasim, you are not a barbarous 

^ The apostle passed by a number of his companions in al-Saurayn before 
he got to B. Qurayza and asked if anyone had passed them. They replied 685 
that Dihya b. Khalifa al-Kalbl had passed upon a white mule with a saddle 
covered with a piece of brocade. He said, ‘That was Gabriel who has been 
sent to B. Qurayza to shake their castles and strike terror to their hearts.’ 

When the apostle came to B. Qurayza he halted by one of their wells 
near their property called The Well of Ana (706). The men joined him. 
Some of them came after the last evening prayer not having prayed the 
afternoon prayer because the apostle had told them not to do so until he 
got to B. Qurayza. They had been much occupied with warlike prepara¬ 
tions and they refused to pray until they came to B. Qurayza in accordance 
with his instructions and they prayed the afternoon prayer there after the 
last evening prayer. God did not blame them for that in His book, nor did 
the apostle reproach them. My father Ishaq b. Yasartold me this tradition 
from Ma'bad b. Malik al-Ansari. 

The apostle besieged them for twenty-five nights until they were sore 
pressed and God cast terror into their hearts. 

Now Huyayy b. Akhtab had gone with B. Qurayza into their forts when 
Quraysh and Ghatafan had withdrawn and left them, to keep his word to 
Ka'b b. Asad; and when they felt sure that the apostle would not leave 
them until he had made an end of them Ka'b b. Asad said to them: ‘O 
Jews, you can see what has happened to you; I offer you three alternatives. 
Take which you please.’ (i) We will follow this man and accept him as 
true, for by God it has become plain to you that he is a prophet who has 










6 it for another.’ He said, ‘Then if you won’t accept this suggestion (ii) let 
us kill our wives and children and send men with their swords drawn to 
Muhammad and his companions leaving no encumbrances behind us, until 
God decides between us and Muhammad. If we perish, we perish, and we 
shall not leave children behind us to cause us anxiety. If we conquer we 
can acquire other wives and children.* They said, ‘Should we kill these 
poor creatures ? What would be the good of life when they were dead ?’ 
He said, ‘Then if you will not accept this suggestion (iii) tonight is the eve 
of the sabbath and it may well be that Muhammad and his companions 

mad and his companions by surprise.’ They said: ‘Are we to profane our 
sabbath and do on the sabbath what those before us of whom you well 
know did and were turned into apes?’ He answered, ‘Not a single man 
among you from the day of your birth has ever passed a night resolved to 
do what he knows ought to be done.’ 


that I had been false to God and His apostle.’ Then he left them and did 
not go to the apostle but bound himself to one of the pillars in the mosque 
saying, ‘I will not leave this place until God forgives me for what I have 
done,’ and he promised God that he would never go to B. Qurayza and 

apostle (707). 

7 When the apostle heard about him, for he had. been waiting for him a 

for him, but seeing that he behaved as he did I will not let him go from his 
place until God forgives him.’ Yazid b. 'Abdullah b. Qusayt told me that 

in the house of Umm Salama. She said: ‘At dawn I heard the apostle laugh 
and I said:‘Why did you laugh ? May God make you laugh!’ He replied, 
‘Abu Lubaba has been forgiven.’ She said, ‘Cannot I give him the good 
news?’ and when he said that she could she went and stood at the door of 
her room 1 (this was before the veil had been prescribed for women) and 
said, ‘O Abu Lubaba, rejoice, for God has forgiven you’; and men rushed 
out to set him free. He said,.‘No, not until the apostle frees me with his 


above that), accepted Islam the night on which B. Qurayza surrendered to 
the apostle’s judgement. 

On that night ‘Amr b. Su'da al-QurazI went out and passed the apostle’s 
guards commanded that night by Muhammad b. Maslama who challenged 
him. Now ‘Amr had refused to join B. Qurayza in their treachery towards 
the apostle, saying, ‘I will never behave treacherously towards Muham- 1 
mad.’ When Muhammad b. Maslama recognized him he said.’O God, do 
not deprive me (of the honour) of setting right the errors of the noble’ and 


Medina that night; then he vanished, and it is not known to this day where 
he went. When the apostle was told he said, ‘That is a man whom God 
delivered because of his faithfulness.’ Some people allege that he was 


submitted to the apostle’s judgement, and his old rope ™ found cJt away 
none knowing whither he went and the apostle then said those words. God 

In the morning they submitted to the apostle’s judgement and al-Aus 
leapt up and said, ‘O Apostle, they are our allies, not allies of Khazraj, and 
you know how you recently treated the allies of our brethren.’ Now the 
apostle had besieged B. Qaynuqa who were allies of al-Khazraj and when 
they submitted to his judgement ‘Abdullah b. Ubayy b. Salul had asked 
him for them and he gave them to him; so when al-Aus spoke thus the 
apostle said: ‘Will you be satisfied, O Aus, if one of your own number 
pronounces judgement on them?’ When they agreed he said that Sa‘d b. 
Mu'adh was the man. The apostle had put Sa'd in a tent belonging to a 
woman of Aslam called Rufayda inside his mosque. She used to nurse the 
wounded and see to those Muslims who needed care. The apostle had told 
his people when Sa'd had been wounded by an arrow at the battle of the 
Trench to put him in Rufayda’s tent until he could visit him later. When 
the apostle appointed him umpire in the matter of B. Qurayza, his people 
came to him and mounted him on a donkey on which they had put a 
leather cushion, he being a corpulent man. As they brought him to the 
apostle they said, ‘Deal kindly with your friends, for the apostle has made 
you umpire for that very purpose.’ When they persisted he said ‘The time 
has come for Sa'd in the cause of God, not to care for any man’s censure.’ 
Some of his people who were there went back to the quarter of B. 'Abdu’l- 
Ashhal and announced to them the death of B. Qurayza before Sa'd got to 
them, because of what they had heard him say. 

When Sa'd reached the apostle and the Muslims the apostle told them 
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My heart is troubled and my tears flow; 

Yearning sorrow reminds me of friends 

Now dead, among them Tufayl and Rafi' and Sa'd. 

They have gone to paradise 

And their houses are empty and the earth is a desert without th 
They were loyal to the apostle on the day of Badr 
While over them swords flashed amid the shades of death. 
When he called them they answered loyally, 

All of them obeyed him utterly. 

They gave no ground till all were dead. 

(Only battles cut short the allotted span.) 

Because they hoped for his intercession 
Since none but prophets can intercede. 

That, O best of men, is what we did, 

Our response to God while death is certain. 

Ours was the first step to thee, and the last of us 
Will follow the first in God’s religion. 

We know that the kingdom is God’s alone 
And that the decree of God must come to pass. 1 
Hassin also said about B. Qurayza: 

Qurayza met their misfortune 
And in humiliation found no helper. 

A calamity worse than that which fell B. al-Nadir befell them 
The day that God’s apostle came to them like a brilliant moon, 
With fresh horses bearing horsemen like hawks. 

We left them with the blood upon them like a pool 
They having accomplished nothing. 

They lay prostrate with vultures circling round them. 

Thus are the obstinate and impious rewarded. 

Warn Quraysh of a like punishment from God 
If they will take my warning. 

Hassan also said: 

Qurayza met their misfortune 

And shameful humiliation befell their castles. 

Sa'd had warned them, saying 
Your God is a majestic Lord, 
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They soon broke their treaty so that 

With our troops he surrounded their fort 

Which resounded with cries from the heat of the battle. 

IJassan also said: 

May the people who helped Quraysh miss one another, 1 
For in their land they have no helper. 

Being blind, straying from the Torah. 

You disbelieved in the Quran and yet 7*3 

You had been given confirmation of what the wamer said. 

The nobles of B. Lu’ayy took lightly 
The great conflagration in al-Buwayra. 2 
Abu Sufyan b. al-Harith b. 'Abdu’l-Muttalib answered him: 

May God make that deed immortal, 

May fire burn in its quarters I 

You shall know which of us is far (from the fire) 

And which of our lands will be harmed. 

Had the palms therein been horsemen 
They would have said, ‘You have no place here, be off!’ 3 
Jabal b. Jawwal al-Tha'labl also answered him, mourning al-Nadir and 
Qurayza: 

O Sa'd, Sa'd of B. Mu'adh, 

For what befell Qurayza and al-Nadir. 

By thy life, Sa'd of B. Mu'adh 

The day they departed was indeed steadfast. 

As for al-Khazraji Abu Hubab 4 
He told Qaynuqa* not to go. 

The allies got Usayd in exchange for Hudayr 
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tured. When the cavalry engaged, 


the same camel, and ran them through with his lance, killing the two of 
them at one stroke. They recovered some of the milch-camels. The 
apostle went forward until he halted at the mountain of Dhu Qarad, and 
the men joined him there, and he stopped there for a day and a night. 
Salama b. al-Akwa' asked if he might go with a hundred men and recover 
the rest of the herd and cut off the heads of the band. I have heard that 
the apostle said, ‘By this time they are being served with their evening 
drink among Ghatafan.’ The apostle divided a butchered camel among 
every hundred men, and after a while he returned to Medina. The wife of 
the GhifSrT 1 came upon one of the apostle’s she-camels and told him what 
had happened. Having done so she said, ‘I vowed to Allah that I would 

‘You would repay her badly when God mounted you on her and delivered 
you by her and then you would slaughter her! No vow in disobedience to 
God nor concerning property that is not your own is valid. She is one of 
my camels, so go back to your family with God’s blessing.’ This story of 
3 the Ghifarl’s wife comes from Abu’I-Zubayr al-Makkl from al-Hasan b. 
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hese words he challenged all to single combat and Ka'b b. Malik 
him thus: 

Khaybar knows that I am Ka'b, 

The smoother of difficulties, bold and dour. 

When war is stirred up another follows. 

I carry a sharp sword that glitters like lightning— 

We will tread you down till the strong are humbled; 

We will make you pay till the spoil is divided— 

In the hand of a warrior sans reproche (761).* 


who had killed his brother the day before. The apostle told him to go and 
prayed Allah to help him. When they approached the one the other an 
old tree with soft wpod 3 lay between them and they began to hide behind 
it. Each took shelter from the other. When one hid behind the tree the 

cut away 4 and they came face to face. The tree remained bereft of its 
branches like a man standing upright. Then Marhab attacked Muhammad 
b. Maslama and struck him. He took the blow on his shield and the sword 
bit into it and remained fast. Muhammad then gave Marhab a fatal wound. 

After Marhab’s death his brother Yasir came out with his challenge: 


Hisham b. 'Urwa alleged that al-Zubayr b. al-'Awwam w 
Yasir. His mother Saflya d. 'Abdu’l-Muttalib said, ‘Will hi 
apostle?’ He replied, ‘Nay, your son will kill him, if Gc 
Zubayr went out saying (T. 










al-Harith, the wife of Sallam b. 
laving first inquired what joint 
as the shoulder she put a lot of 


apostle spat it out, saying, ‘This bone tells 


done, but he swallowed it, while the 
e tells me that it is poisoned.’ Then he 
ssed, and when he asked her what had 
: ‘You know what you have done to my 
ing I shall ease myself of him and if he 
what I have done).’ So the apostle let 


sidered that the apostle died as a martyr in addition to the prophetic office 
with which God had honoured him. 

Having finished with Khaybar, the apostle went to Wadi’l-Qura and 
besieged its people for some nights, then he left to return to Medina. 

Thaur b. Zayd told me from Salim, freed slave of ‘Abdullah b. Mut!‘ 
from Abu Hurayra, who said: When w’e left Khaybar to go to Wadi’l-Qura 
with the apostle we halted there in the evening as the sun was setting. The 
apostle had a slave which Rifa'a b. Zayd al-Judhaml, of the clan al- 
Pubaybi, had given him {763). He was laying down the apostle’s saddle 
when suddenly a random arrow hit him and killed him. We congratulated 
him on paradise, but the apostle said, ‘Certainly not. His cloak is even now 
burning on him in Hell. He had surreptitiously stolen it on the day of 
Khaybar from the spoil of the Muslims.’ One of his companions heard this 
and came to him saying, ‘I took two sandal thongs.’ He said, ‘Two thongs 
of fire will be cut for you like them.’ 

6 One I do not suspect told me from ‘Abdullah b. Mughaffal al-Muzani: 
‘I took a bag of lard from the booty of Khaybar and carried it off on my 
shoulder to my companions, when the man who had been put over the 
spoil met me and* laid hold of the end of it, saying, “Hie! This we must 
divide among the Muslims.” I said that I would not give him it and he 
began to try and pull the bag away from me. The apostle saw what was 
happening and laughed. Then he said to the officer in charge of the spoil 
“Let him have it, confound you,” so he let go of it and I went off to my 
companions and we ate it.’ 

When the apostle married Safiya in Khaybar or on the way, she having 
1 Cf. Sura 17. 66, i.e. captured it by force of arms. 
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The Jews in the fighting that day 
Opened their eyes in the dust (764). 1 
Some Muslim women were with the apostle at Khaybar, and the apostle 
llowed them a small portion of the booty. He did not give them a definite 


768 Sulayman b. Suhaym tc 


a Umayya b. Abu’l-Sa 
to me: She said, ‘I cai 


apostle with some women of B. C 
going to Khaybar, that we wanted to go with him where he went, to tend 
the wounded and to help the Muslims as far as we could. He told us to go 
with God’s blessing, and so we went with him. I was a young girl and the 
apostle took me on the back of his saddle. When the apostle dismounted 
for morning prayer and I got off the back of his saddle, lo, some of my 
blood was on it. It was the first time that this had happened to me. I 
rushed to the camel in my shame. When the apostle saw my distress and 
the blood he guessed the reason and told me to cleanse myself; then to take 
water and put some salt in it, and then to wash the back of the saddle and 
go back to my mount.’ 

She added: ‘When the apostle conquered Khaybar he gave us a small 
part of the booty. He took this necklace which you see on my neck and 
id hung it round my neck with his own hand, and by God it 




ie.’ It w 


it should 


ie buried with her. She nev< 
but she put salt in the purifying water, and gave instruct 
be put in the water with which she was washed when she was dead. 

The names of the Muslims who met martyrdom at Khaybar are: of 
.9 Quraysh of the clan of B. Umayya b. 'Abdu Shams of their allies: Rabi'a b. 
Aktham b. Sakhbara b. 'Amr, and Rifa'a b. 'Amir b. Ghanm b. Dudan b. 
Asad, and Thaqif b. 'Amr and Rifa'a b. Masruh. Of B. Asad b. 'Abdu’l- 
'Uzza: 'Abdullah b. al Hubayb (765). Of the Ansar of B. Salima: Bishr b. 
al-Bara’ b. Ma'rur who died of the mutton with which the apostle was 
poisoned, and Fudayl b. al-Nu'man, 2 men. Of B. Zurayq: Mas'ud b. Sa'd 
b. Qays b. Khalada b. 'Amir b. Zurayq. Of Aus of B. 'Abdu’l-Ashhal: 
Mahmud b. Maslama b. Khalid b. 'Adty b. Majda'a b. Haritha b. al- 
IJarith, an ally of theirs from B. Haritha. Of B. 'Amr b. 'Auf: Abu Dayyah 
b. Thabit b. al-Nu'man b. Umayya b. Imru’ul-Qays b. Tha'laba b. 'Amr b. 
'Auf; al-Harith b. Ha{ib; 'Urwa b. Murra b. Sur5qa; Aus b. al-Qa’id; 
Unayf b. Habib; Thabit b. Athla, and Talha. Of B. Ghifar: 'Umara b. 
'Uqba, shot by an arrow. Of Aslam: 'Amir b. al-Akwa', and al-Aswad the 
shepherd whose name was Aslam (766). 

Of those who found martyrdom at Khaybar according to what Ibn 
Shihab al-Zuhrl said was Mas'ud b. Rabl'a, an ally of B. Zuhra from al- 
Qara; and from the Ansar of B. 'Amr b. 'Auf, Aus b. Qatada. 
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According to what I have heard al-Aswad came to the apostle with his 
flock of sheep as he was besieging Khaybar. He was the hired servant of a 
Jew there. He asked the apostle to explain Islam to him, and when he did 
so he accepted it, for the apostle never thought too little of anyone to invite 
him to accept Islam. Having become a Muslim he told the apostle that he 
was the hired servant of the owner of the sheep which were entrusted to 

face and they would go back to their owner. So al-Aswad got up and took 770 
a handful of pebbles and threw them in their faces, saying, ‘Go back to 
your master, for I will look after you no more.’ They went off in a body as 
though someone were driving them, until they went into the fort. After¬ 
wards he advanced to the fort with the Muslims and was struck by a stone 
and killed, never having prayed a single prayer. He was brought to the 
apostle and laid behind him and covered by his shepherd’s cloak. The 
apostle, who was accompanied by a number of his companions, turned 
towards him and then turned away. When they asked him why, he said, 

‘He has with him now his two wives from the dark-eyed houris.’ 

'Abdullah b. Abu Najih told me that he was told that, when a martyr is 
slain, his two wives from the dark-eyed houris pet him, wiping the dust from 
his face, saying the while, ‘May God put dust on the face of the man who 
put dust on your face, and slay him who slew you!’ 

THE AFFAIR OF AL-HAJJAJ B. 'lLAT AL-SULAMl 
When Kaybar had been conquered al-Hajjaj b. 'Ilat al-Sulami of the clan 
al-Bahz said to the apostle, ‘I have money with my wife Umm Shayba d. 

Abu Talha—when they had lived together he had a son called Murid by 

mission to go and get it.’ Having got his permission he said, ‘I must tell 
lies, O apostle.’ He said, ‘Tell them.’ ‘Al-Hajjaj said, ‘When I came to 
Mecca I found in the pass of aI-Bayda M some men of Quraysh trying to get 
news and asking how the apostle fared because they had heard that he had 
gone to Khaybar. They knew that it was the principal town of the Hijaz 
in fertility, fortifications, and population, and they were searching for news 
and interrogating passing riders. They did not know that I was a Muslim 
and when they saw me they said, “It is al-Hajjaj b. 'Ilat. He is sure to 
have news. Tell us, O Abu Muhammad, for we have heard that the high¬ 
wayman has gone to Khaybar which is the town of the Jews and the garden 
of the Hijaz.” I said, “I have heard that and I have some news that will 
please you.” They came up eagerly on either side of my camel, saying, 

“Out with it, Hajjaj!” I said, “He has suffered a defeat such as you have 771 

heard the like, and Muhammad has been captured.” The men of Khaybar 
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killed at Mu’ta. After him Jabbar b. Sakhr b. Umayya b. Khansa’ brother 
of B. Salima took over the work. All went well and the Muslims found no 
fault in their behaviour until they attacked 'Abdullah b. Sahl brother of B. 
Haritha and killed him in violation of their agreement with the apostle, 
and the apostle and the Muslims suspected them on that account. 

Al-Zuhri and Bushayr b. Yasar told me from Sahl b. Abu Hathma: 
'Abdullah b. Sahl was killed in Khaybar. He had gone there with friends 

having been thrown there. So they took him and buried him and then 
778 came to the apostle and told him about the affair. His brother 'Abdu’l- 
RahmSn came to him accompanied by his two cousins Huwayyisa and 
Muhayyisa the sons of Mas ud. Now 'Abdu’l-Rahman was the youngest of 
them and the avenger of blood and a prominent man among his people and 
when he spoke before his two cousins the apostle said, ‘The eldest first, the 
eldest first!’ (774) and he became silent. The two cousins then spoke and he 
spoke after them. They told the apostle of the killing of their relative and 
he said, ‘Can you name the killer, then swear fifty oaths against him that 
we should deliver him up to you ?' They said that they could not swear to 
what they did not know. He said, ‘If they swear fifty oaths that they did 
not kill him and do not know the slayer, will they be free from the guilt of 
his blood ?' They answered, ‘We cannot accept the oaths of Jews. Their 
infidelity is so great that they would swear falsely.’ The apostle paid the 
bloodwit of a hundred she-camels from his own property. Sahl said, 1 ‘By 

Muhammad b. Ibrahim b. al-Harith al-Taymi told me from 'Abdu’I- 
Rahman b. Bujayd b. Qayzi brother of B. Haritha. Muhammad b. Ibrahim 
said: ‘By God, Sahl did not know more than he, but he was the elder. He 
said to him, ‘By Allah, the affair was not thus but Sahl misunderstood. The 
apostle did not say “Swear to something you have no knowledge of,” but 
he wrote to the Jews of Khaybar when the Ansar spoke to him: “A dead 
man has been found among your dwellings. Pay his bloodwit.” The Jews 
wrote back swearing by Allah that they had not killed him and did not 
know who had, so the apostle paid the blood-money.’ 

'Amr b. Shu'ayb told me the same story as 'Abdu’l-Rahman except that 
he said, ‘Pay the blood-money or be prepared for war.’ 

779 I asked Ibn Shihab al-Zuhri, 1 ‘How was it that the apostle gave the Jews 
of Khaybar their palms when he gave them on a tax basis ? Did he assign 
that to them until he was taken or did he give them them for some other 
necessary reason?' He told me that the apostle took Khaybar by force 
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after fighting and Khaybar was part of what God gave to him as booty. 
The apostle divided it into five parts and distributed it among the Muslims, 
and after the fighting the population surrendered on condition that they 
shonW mtMmUs. The apostle called them and said that if they wished he 
1 have the property on condition that they worked it and the 
r”“»w equally divided between both parties and he would leave them 
there as long as God let them stay. They accepted the terms and used to 
' the property on those conditions. The apostle used to send ‘Abdullah 
' 1 ’ J J ' '' produce and make a just assessment. 

beginning of his amlrate. Then 
st illness, ‘Two religions shall not 
together in the peninsula of the Arabs’ and he made inquiries until 
confirmation. Then he sent to the Jews saying, ‘God has given 
ill to emigrate,’ quoting the apostle’s words. ‘If anyone 
-ith the apostle let him bring it to me and I will carry it 
y to emigrate.’ Thus 
1 apostle. 

Nafi‘ client of ‘Abdullah b. 'Umar told me from 'Abdullah b. 'Umar: 
With al-Zubayr and al-Miqdad b. al-Aswad I went out to our property in 
Khaybar to inspect it, and when we got there we separated to see to our 
individual affairs. In the night I was attacked as I was asleep on my bed 
and my arms were dislocated at the elbows. In the morning I called my 
companions to my aid and when they came and asked me who had done 
this I had to say that I did not know. They reset my arms and then took 
me to ‘Umar who said, ‘This is the work of the Jews.’ Then he got up 
and addressed those present saying that the apostle had arranged with the 
Jews of Khaybar that we could expel them if we wished; that they had 
attacked 'Abdullah b. 'Umar and dislocated his arms, as they had heard 
in addition to their attack on the Ansari previously. There was no doubt 
that they were the authors of these outrages because there was no other 
enemy on the spot. Therefore if anyone had property in Khaybar he 
should go to it, for he was on the point of expelling the Jews. And he did 




'Abdullah b. Abu Bakr told me from 'Abdullah b. Maknaf brother of B. 
Haritha: When 'Umar expelled the Jews from Khaybar he rode with the 
Muhajirin and Ansar and Jabbar b. Sakhr b. Umayya b. Khansa’ brother 
of B. Salima who was the assessor and accountant of the Medinans and 
Yazid b. Thabit; and these two divided Khaybar among its owners accord- 
ing to the original agreement of the lots. 

'Umar divided Wadi’l-Qura into shares: 1 one each to 'Uthman, 'Abdu’l- 
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Rahman, 'Amr b. Abu Salama, 'Amir b. Abu Rabl'a, 'Amr b. Suraqa, 
Ushaym (775), Mu'ayqib and Abdullah b. al-Arqam; two shares each to 
'Abdullah and 'Ubaydullah; one share each to the son of Abdullah b. 
Jahsh, Ibnu’l-Bukayr, Mu'tamir, Zayd b. Thabit, Ubayy b. Ka'b, Mu'adh 
b. 'Afra\ Abu Talha and Hasan, Jabbar b. Sakhr, Jabir b. 'Abdullah b. 
Ri’ab, Malik b. Sa'sa'a, Jabir b. 'Abdullah b. 'Amr, the son of Hudayr, 
the son of Sa’d b. Mu'adh, Salama b. Salama, 'Abdu’l-Rahman b. Thabit, 
Abu Shank, Abu *Abs b. Jabr, Muhammad b. Maslama and 'Ubada b. 
Tariq (776) ; half a share each to Jabr b. 'Atlk and the two sons of al-Harith 
b. Qays; one share to Ibn Hazama. Such is our information about the 
allocation of Khaybar and Wadi’I-Qura (777)* 


ABYSSINIA (778) 

These are the names of the prophet’s companions who stayed in Abyssinia 
until he sent 'Amr b. Umayya al-£>amri to the Negus to fetch them back in 
two boats and who ultimately rejoined him in Khaybar after al-Hudaybiya: 

From B. Hashim: Ja'far b. Abu Talib with his wife Asma’d. 'Umays; 1 
and his son 'Abdullah who was born to him in Abyssinia. Ja'far was killed 
at Mu’ta in Syria when acting as the apostle’s amir. 1 man. 

From B. *Abdu Shams: Khalid b. Said b. al-'As b. Umayya with his 
wife Umayna d. Khalaf b. As'ad (779); his two children Sa'id and Ama 
begotten in Abyssinia (Khalid was killed at Marj al-Suffar 2 in the caliphate 
of Abu Bakr); his brother 'Amr whose wife, Fatima d. Safwan b. Umayya 
b. Muharrith al-Kinanl, died in Abyssinia ('Amr was killed at Ajnadayn in 
Syria during the caliphate of Abu Bakr). 

With referen * ‘ " *- r 

Abu Uhayha sa 


3. Sa'id his father Sa'id b. al-'As b. Umayya 


in their breasts? 


With reference to 'Amr and Khalid, tl 
former had become Muslims, and their fa 
in the region of Ta’if: 


brother Aban said when the 
Sa'id had died in al-Zurayba 
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They obeyed the commands of women concerning us 

Khalid answered him and said: 

I do not insult my brother’s honour since he is my brother 
Though he does not refrain from evil words. 

When affairs went ill with him he said, 

‘Would that a man dead in Zurayba would rise from the gravel’ 
Leave the dead in peace, for he has gone his way, 

And deal with the man at hand who has more need of you. 

public purse; he belonged to the family of Sa'id b. al-'As; and Abu Musa 
al-Ash'arl 'Abdullah b. Qays, an ally of the family of 'Utba b. Rabi'a b. 
'Abdu Shams. 4. 

From B. Asad b. 'Abdu’l-'Uzza: Al-Aswad b. Naufal. 1. 

From B. 'Abdu’l-Dar: Jahm b. Qays with his two sons 'Amr and 
Khuzayma. His wife Umm Harmala d. 'Abdu’l-Aswad (she died in 
Abyssinia) with her two children. 1. 

From B. Zuhra b. Kilab: 'Amir b. Abu Waqqas and 'Utba b. Mas'ud an 
ally of theirs from Hudhayl. 2. 

From B. Taym b. Murra: Al-Harith b. Khalid whose wife Rayta d. al- 
Harith b. Jubayla died in Abyssinia 1. 

From B. Jumah b. 'Amr: 'Uthman b. Rabl'a b. Uhban. 1. 

From B. Sahm b. 'Amr: Mahmlya b. al Jaz, an ally of theirs from B. 
Zubayd. The apostle put him in charge of the fifths of the Muslims. 1. 
From B. 'Adly b. Ka'b: Ma'mar b. 'Abdullah. 1. 

From B. 'Amir: Abu Hatib b. 'Amr; Malik b. Rabi'a with his wife 

From B. al-Harith b. Fihr: Al-Harith b. 'Abdu Qays. 1. 

The widows of those who had died in Abyssinia were also brought in the 

The total number of the men whom the Negus sent in the two boats 
with 'Amr b. Umayya was 16. 

Of those who migrated to Abyssinia and did not return until after Badr 
and the Negus did not send in the two boats to the apostle ; and those who 

From B. Umayya b. 'Abdu Shams: 'Ubaydullah b. Jahsh, an ally from 
Asad of Khuzayma with his wife Umm Hablba d. Abu Sufyan and his 
daughter Hablba from whom Abu Sufyan’s daughter got her kunya , her 
own name being Ramla. 'Ubaydullah had migrated with the Muslims, 
but when he got to Abyssinia he turned Christian and died there as such 
having abandoned Islam. The apostle afterwards married his wife. 

Muhammad b. Ja'far b. al-Zubayr from 'Urwa told me about Ubay- 
dullah’s turning Christian and said: When he passed by the apostle’s 
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From B. Taym b. Murra: Rayta d. al-Harith b. Jubayla who died on 
the journey and her two daughters 'A’isha and Zaynab by al-Harith bom 
in Abyssinia. They all, together with their brother Musa b. al-Harith, died 
on the journey from drinking foul water. Only her daughter Fatima, born 

From B. Sahm b. 'Amr: Ramla d. Abu 'Auf b. Dubayra. 

From B. 'Adiy b. Ka'b: Layla d. Abu Hathma b. Ghanim. 

From B. 'Amir b. Lu’ayy: Sauda d. Zama'a b. Qays; and Sahla d. 

788 Suhayl b. 'Amr and his daughter al-Mujallal; and 'Amra d. al-Sa'dl b. 
Waqdan; and Umm Kulthum d. Suhayl b. 'Amr. 

From distant Arab tribes: Asma’ d. 'Umays b. al-Nu'man al-Khath'amiya; 
and Fatima d. Safwan b. Umayyab. Muharrith al-Kinaniya; and Fukayha 
d. YasSr; and Baraka d. Yasar; and Hasana Umm Shurahbll b. Hasana. 

These are the names of the children who were born to them in Abyssinia: 

From B. Hashim: 'Abdullah b. Ja'far b. Abu Talib. 

From B. 'Abdu Shams: Muhammad b. Abu Hudhayfa; and Said b. 
Khalid b. Sa'ld and his sister Ama. 

From B. Makhzum: Zaynab d. Abu Salama b. al-Asad. 

From B. Zuhra: 'Abdullah b. al-Muttalib b. Azhar. 

From B. Taym: Musa b. al-Harith b. Khalid and his sisters 'A’isha and 
Fatima and Zaynab. 5 boys and 5 girls. 
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larly three circuits and walked the rest.’ Ibn 'Abbas used to say, ‘People 

apostle only did it for this clan of Quraysh because of what he had heard 
about them until when he made the farewell pilgrimage he adhered to it 1 

'Abdullah b. Abu Bakr told me that when the apostle entered Mecca on 
that pilgrimage 'Abdullah b. Rawaha was holding the halter of his camel 

Every good thing goes with His apostle. 

O Lord I believe in his word, 

I know God’s truth in accepting if. 

We will fight you about its interpretation 3 
As we have fought you about its revelation 
With strokes that will remove heads from shoulders 
And make friend unmindful of friend (781). 

Aban b. Salih and 'Abdullah b. Abu Najlh from *At5’ b. Abu Rabah and 790 
Mujahid Abu’l-Hajjaj from Ibn 'Abbas told me that the apostle married 
Maymuna d. al-Harith in that journey of his when he was haram. A1-'Abbas 
b. 'Abdu’l-Muttalib married him to her (782). 4 

The apostle remained three days in Mecca. Huwaytib b. 'Abdu’l- 
‘Uzza b. Abu Qays b. 'Abdu Wudd b. Nasr b. Malik b. Hisl with a few 
Quraysh came to him on the third day because Quraysh had entrusted him 
with the duty of sending the apostle out of Mecca. They said: ‘Your time 
is up, so get out from us.’ The apostle answered: ‘How would it harm you 
if you were to let me stay and I gave a wedding feast among you and we 
prepared food and you came too ?’ They replied, ‘We don’t need your 
food, so get out.’ So the apostle went out and left Abu Rafi' his client in 
charge of Maymuna until he brought her to him in Sarif. 5 (T. The apostle 
ordered them to change the (normal) sacrificial animal and did so himself. 

apostle consummated his marriage with her there, and then went on to 
Medina in Dhu’l-Hijja (783). 
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Muhammad b. Ja'far b. al-Zubayr from 'Urwa b. al-Zubayr said: Th< 
apostle sent his expedition to Mu’ta in Jumada’l-Cla in the year 8 and pui 
Zayd b. Haritha in command; if Zayd were slain then Ja'far b. Abu Jalit 
was to take command, and if he were killed then 'Abdullah b. Rawaha 

When they were about to set off they bade farewell to the apostle’s chief* 
and saluted them. When 'Abdullah b. Rawaha took his leave of the chiefs 
he wept and when they asked him the reason he said, ‘By God, it is not thai 
I love the world and am inordinately attached to you, but I heard the 
apostle read a verse from God’s book in which he mentioned hell: “Then 

Lord,” 1 and I do not know how I can return after I have been to it.’ The 
Muslims said, ‘God be with you and protect you and bring you back to us 
safe and sound.’ 'Abdullah said: 

But I ask the Merciful’s pardon 

And a wide open wound discharging blood, 

Or a deadly lance-thrust from a zealous warrior 
That will pierce the bowels and liver; 
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who enters Abu Sufyan’s house is safe, and he who locks his door is safe, and 
he who enters the mosque is safe.’ When he went off to go back the apostle 
told me to detain him in the narrow part of the wadi where the mountain 
projected 1 so that God’s armies would pass by and he would see them; so 
I went and detained him where the prophet had ordered. 

The squadrons passed him with their standards, and he asked who they 
were. When I said Sulaym he would say, ‘What have I to do with Sulaym?’ 


become great.’ I told him that it was due to his prophetic office, and he 
said that in that case he had nothing to say against it. 

I told him to hurry to his people. When he came to them he cried at the 
top of his voice: ‘O Quraysh, this is Muhammad who has come to you with 


'Abdullah b. Abu Bakr told me that when the apostle came to Dhu Tuwa 
he halted on his beast turbaned with a piece of red YamanI cloth and that 
he lowered his head in submission to God, when he saw how God had 
honoured him with victory, so that his beard almost touched the middle of 
the saddle. 

Yahya b. 'Abbad b. 'Abdullah b. al-Zubayr from his father from his 
grandmother Asma’d. Abu Bakr said: When the apostle stopped in Dhu 
Tuwa Abu Quhafa said to a daughter of his, one of his youngest children, 
‘Take me up to Abu Qubays,’ for his sight had almost gone. When they 
got there he asked her what she could see and she told him ‘a mass of 
black.’ ‘Those are the horses,’ he said. Then she told him that she could 
see a man running up and down in front of them and he said that that was 
the adjutant, meaning the man who carries and transmits the orders to the 
:6 cavalry. Then she said, ‘By God, the black mass has spread.’ He said, ‘In 
that case the cavalry have been released, so bring me quickly to my house.’ 
She took him down and the cavalry encountered him before he could get 
to his house. The girl had a silver necklace and a man who met her tore 



'Abdullah b. Abu Najih in his story told me that the apostle ordered 
Khalid to enter from al-Lit, the lower part of Mecca, with some men. Kha- 
lid was in command of the right wing with Aslam, Sulaym, Ghifar, Muz- 
ayna, Juhayna, and other Arab tribes. Abu ‘Ubayda b. al-Jarrah advanced 
with the troops pouring into Mecca in front of the apostle who entered 
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Then he came forward and welcomed me and asked me why I had come. 
When I told him about the two men and 'All he said: ‘We give protec¬ 
tion to whomsoever you give protection and we give safety to those you 
protect. He must not kill them’ (805). 

Muhammad b. Ja'far b. aJ-Zubayr from 'Ubaydullah b. 'Abdullah b. 
Abu Thaur from Safiya d. Shayba told me that the apostle after arriving in 
Mecca when the populace had settled down went to the temple and en¬ 
compassed it seven times on his camel touching the black stone with a 

Talha and took the key of the Ka'ba from him, and when the door was 
opened for him he went in. There he found a dove made of wood. He 
broke it in his hands and threw it away. Then he stood by the door of the 

[I.I. from ‘Abdullah b. Abu Bakr from 'Ali b. 'Abdullah b. 'Abb5s: The 
apostle entered Mecca on the day of the conquest and it contained 360 
idols which Iblls 2 had strengthened with lead. The apostle was standing 
by them with a stick in his hand, saying, ‘The truth has come and false¬ 
hood has passed away; verily falsehood is sure to pass away’ (Sura 17. 82). 
Then he pointed at them with his stick and they collapsed on their backs 

When the apostle prayed the noon prayer on the day of the conquest he 
ordered that all the idols which were round the Ka'ba should be collected 
and burned with fire and broken up. Fadala b. al-Mulawwih al-Laythi 
said commemorating the day of the conquest: 

The day the idols were smashed when he entered, 

You would have seen God’s light become manifest 

I.I. from Hakim b. 'Abbad b. Hanif and other traditionists: Quraysh 
had put pictures in the Ka'ba including two of Jesus son of Mary and 
Mary (on both of whom be peace!). I. Shihab said: Asma’d. Shaqr said 
that a woman of Ghassan joined in the pilgrimage of the Arabs and when 
she saw the picture of Mary in the Ka'ba she said, ‘My father and my 

ordered that the pictures should be erased except those of Jesus and Mary. 3 ] 

and said: ‘There is no God but Allah alone; He has no associate. He has 
made good His promise and helped His servant. He has put to flight the 
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confederates alone. Every claim of privilege 1 or blood or property are 
abolished bv me exceot the custody of the temple and the watering of the 
pilgrims. The unintentionally slain in a quasi-intentional way by club or 
whip, 1 for him the bloodwit is most severe: a hundred camels, forty of 
them to be pregnant. O Quraysh, God has taken from you the haughtiness 
of paganism and its veneration of ancestors. Man springs from Adam 
and Adam sprang from dust.* Then he read to them this verse: ‘O men, 

tribes that you may know one another: of a truth the most noble of you in 
God’s sight is the most pious’ to the end of the passage. 3 Then he added, 
‘O Quraysh, what do you think that I am about to do with you ?’ They 
replied, ‘Good. You are a noble brother, son of a noble brother.’ He 
said, ‘Go your way for you are the freed ones.’ 

{T. Thus the apostle let them go though God had given him power over 
their lives and they were his spoil. For this reason the Meccans were 
called ‘the freed ones’. Then the populace gathered together in Mecca 
to do homage to the apostle in Islam. As I have heard, he sat (waiting) 
for them on al-Safa while 'Umar remained below him imposing condi¬ 
tions on the people who paid homage to the apostle promising to hear and 
obey God and His apostle to ths best of their ability. This applied to the 
men; when they had finished he dealt with the women. Among the 
Quraysh women who came was Hind d. 'Utba who came veiled and dis¬ 
guised because of what she had done especially in regard to Hamza, for she 
was afraid that the apostle would punish her. According to what I heard, 
when they approached him he asked if they gave their word not to associate 
anything with God, and Hind said, ‘By God, you lay on us something that 
you have not laid on the men and we will carry it out.’ He said, ‘And you 
shall not steal.’ She said, ‘By God, I used to take a little of Abu Sufyan’s 
money and I do not know whether that is lawful for me or not.’ Abu 
Sufyan who was present when she said this told her that so far as the past 
was concerned it was lawful. The apostle said, ‘Then you are Hind d. 
*Utba?’ and she said ‘I am; forgive me what is past and God will forgive 
you.’ He said, ‘And do not commit adultery.’ She answered, ‘Does a free 
woman commit adultery, O apostle of God?’ He said, ‘And you shall not 
kill your children.’ She said, ‘I brought them up when they were little and 
you killed them on the day of Badr when they were grown up, so you are 
the one to know about them!’ *Umar laughed immoderately at her reply. 
He said,‘You shall not invent slanderous tales.’ She said, ‘By God, slander 
is disgraceful, but it is sometimes better to ignore it.’ He said, ‘You shall 
not disobey me in carrying out orders to do good.’ She said, ‘We should 
not have sat all this time if we wanted to disobey you in such orders.’ The 
apostle said to ‘Umar, ‘Accept.their troth,’ and he asked God’s forgiveness 
for them while 'Umar accepted their homage on his behalf. The apostle 








556 The Life of Muhammad 

was 'Ikrima b. Abu Jahl) had become Muslims. The latter asked immunity 
for her husband and the apostle granted it and she joined him in the 
Yaman and brought him back. When Tkrima and Safwan became Muslims 
the apostle confirmed their first marriages. 

Sa'Id b. Abdu’I-Rahman b. Hassan b. Thabit told me that Hassan 
directed a single verse and no more at I. al-Ziba'ra who was in Najran at 



O apostle of God, my tongue is repairing 
The mischief I did when a perishing (sinner) 
When I followed Satan in going astray. 

(He who turns aside with him must perish.) 

My flesh and my bones believe in my Lord. 

My heart bears witness that you are the wamer. 
I will drive the clan of Lu’ayy from you there, 
All of them being deceived. 

When he became a Muslim he said also: 

Cares and anxieties withheld sleep from me 
And night pitch black was agitated above me 
Because I heard that Ahmad had blamed me; 

I passed the night like a man with fever. 

O best of those, a swift light-footed 
Straight-running camel ever carried, 

Forgive me for what I said and did 



Led by those who erred, whose way was ill omened. 
Today my heart believes in the prophet Muhammad. 
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e would have followed our own kin, 
is the religion of Muhammad, 
th it; it contains guidance and laws, 
airs right after we had erred 
t the decree of God. 


nk with Umm Mu’ammal is broken, 
langed her mind contrary to her promise; 
vorn by God she would not break the lint, 
d not keep her word or fulfil her oath. 


Though Umm Mu’ammal follows the unbelievers 


And that we are on the side of the guide, the prophet Muhammad, 
And number a thousand which (number) no (other) tribe reached. 

Who obey his orders to the letter, 

Khufaf and Dhakwan and *Auf whom you would think 
Were black stallions walking among the she-camels 

By us God’s religion is undeniably strong. 

We added a like number to the clan that was with him. 

When we came to Mecca, our banner 
Was like an eagle soaring to dart on its prey 
(Riding) on horses which gazed upwards. 
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He goes in the morning^to feed two cubs, whose victual is human flesh S 

When he springs on his adversary, ’tis against his law that he should 
leave the adversary ere he is broken; 

From him the asses of the broad dale flee in affright, and men do not 

raiment smeared with blood—ready to be devoured. 

Truly the Messenger is a light whence illumination is sought—a drawn 
^ Indian sword, one of the swords of Allah, 

fessed Islam in the valley of Mecca, ‘Depart ye!’ 

They departed, but no weaklings were they or shieldless in battle or 
without weapons and courage; 

They march like splendid camels and defend themselves with blows 
when the short black men take to flight; 1 
Warriors with noses high and straight, clad for the fray in mail-coats 
of David’s weaving, 2 

Bright, ample, with pierced rings strung together like’the rings of the 
T ?«/'d’. 3 1 f h • 

despair if they be themselves overtaken. 

The spear-thrust falls not but on their throats: for them there is no 
shrinking from the ponds of death (856)/ 

'Asim b. ‘Umar b. Qatada said: When Ka'b said, ‘When the short black 
men take to flight,’ he meant us, the Ansar, because of the way one of us 
had treated him. He singled out the Muhajirin among the apostle’s com¬ 
panions for praise. This excited the Ansar’s anger against him. After he 
had become a Muslim he spoke in praise of the Ansar and mentioned their 


He who- loves a glorious life 

Let him ever be with the horsemen of the righteous Ansar, 
Who transmit glorious deeds from father to son. 

The best men are they, sons of the best men 
Who launch with their arms spears 
Like long Indian swords, 
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Who devote their lives to their prophet 
On the day of hand-to-hand fighting and cavalry attacks. 

They purify themselves with the blood of infidels; 

They consider that an act of piety. 

Their habit is that of thick-necked lions 

You are as it were in the inaccessible haunts of mountain goats. 
They smote 'All 1 such a blow on the day of Badr 
As brought the downfall of all Nizar. 

If people knew all that I know about them 

They are a people who richly feed the night-travellers, 

Who arrive in a time of dearth (857). 


THE RAID ON TABOK, A.H. 9 

The apostle stayed in Medina from Dhu’l-Hijja to Rajab, and then gave 
orders to prepare to raid the Byzantines. The following account is based 
on what al-Zuhri and Yazld b. Ruman and 'Abdullah b. Abu Bakr and 
894 'Asim b. 'Umar b. Qatada and other authorities told me; some supplied 
information which others lacked. 

The apostle ordered his companions to prepare to raid the Byzantines at 
a time when men were hard pressed; the heat was oppressive and there was 
T. 1692 a drought; fruit was ripe (T. and shade was eagerly sought) and the men 
wanted to stay in the shade with their fruit and disliked travelling at that 

of a raid and announced that he was making for a place other than that 
which he actually intended. This was the sole exception, for he said 
plainly that he was making for the Byzantines because the journey was 
long, the season difficult, and the enemy in great strength, so that the men 
could make suitable preparations. He ordered them to get ready and told 
them that he was making for the Byzantines. (T. So the men got ready in 
spite of their dislike for the journey in itself to say nothing of their respect 
for the reputation of the Byzantines.) 

One day when he was making his arrangements the apostle said to Jadd 
b. Qays of B. Salima: ‘Would you like to fight the B. Asfar, 2 Jadd?’ He 
replied, ‘Will you allow me to stay behind and not tempt me, for everyone 
knows that I am strongly addicted to women and I am afraid that if I see 
the Byzantine women I shall not be able to control myself.’ The apostle 
gave him permission to remain behind and turned away from him. It was 



iurely they 
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about him that the verse came down, ‘There 
leave (to stay behind) and do not tempt me. 
temptation already and hell encompasses the 

had fallen into was greater in that he hung back from 
sought to please himself rather than the apostle. God sa 
behind him.’ 2 


The 




apostle. So God se 
in the heat. Say: The fire of hell 
them laugh a little and let them weep much as a reward i 
earning’ (858). 3 

The apostle went forward energetically with his prepar; 
|| * - j .-vi- a i] S p ee d. He urged ’ 




ts for 


rk (T. a; 


id, ‘Verily hell is 

vings about the 
lid, Go not forth 
mderstand. Let 

ions and ordered 89s 
means to help in 
ersuaded them), 
vard with God. 
lone (859). 


The wealthy men 

'Uthman b. 'Aff5n spent a larger sum than any had ever 
Then seven Muslims known as The Weepers, Ansar, 

B. 'Amr b. 'Auf came to the apostle and asked him to provide them with 
mounts for they were without means. Their names were: Salim b. 'Umayr; 
'Ulba b. Zayd, brother of B. Haritha; Abu Layla 'Abdu’l-Rahman b. Ka'b, 
brother of B. Mazin b. al-Najjar; ‘Amr b. Humam b. al-Jatniilj, brother of 
B. Salima; 'Abdullah b. al-Mughaffal al MuzanI (or b. 'Amr); HaramTy b. 
'Abdullah, brother of B. Waqif; and Trbad b. Sariya al-Fazari. He ‘' 




with tears for grief th 
of ther " 


and they 
ot the wl 


■e heard that Ibn Yamln b. 'Umay 
Layla and 'Abdullah b. Mughaffal as they 
asked what they were crying for they told hh 
apostle for a mount, but that he had none 
nothing. Thereupon he gave them a watering camel, 


ithal to meet the expens 
Ka'b al-Nadrl 

,t they had applied to the 
jive them and they had 
they saddle 


Abu 


t off with tf 


Some Bedouir 


) apologize for not going 

(T- One of them was Khufaf b. Ima’ b. Rahda.) 

When the apostle’s road was clear he determined 

that they lagged behind without any doubt or misgivfngs. They were 
Ka'b b. Malik b. A.bu Ka'b, brother of B. Salima; Murara b. al-Rabi*, 
brother of B. 'Amr b. 'Auf; Hilal b. Umayya, brother of B. Waqif; Abu 


but God would not 
vere from B. Ghifar. 

to set off. Now there 


its people. Concerning them God sent down: ‘They sought rebellion 
aforetime and upset things for you.’) 2 

The apostle left 'All behind to look after his family, and ordered him to 
stay with them. The hypocrites spoke evil of him, saying that he had been 

of him. On hearing this 'All seized his weapons and caught up with the 
apostle when he was halting in al-Jurf and repeated to him what the hypo¬ 
crites were saying. He replied: ‘They lie. I left you behind because of 
what I had left behind, so go back and represent me in my family and 
yours. Are you not content, 'All, to stand to me as Aaron stood to Moses, 
except that there will be no prophet after me?’ So 'All returned to Medina 
and the apostle went on his way. Muhammad b. Talha b. Yazid b. Rukana 
from Ibrahim b. Sa'd b. Abu Waqqas from his father Sa'd told me that he 
heard the apostle saying these words to 'Ali. 

Then 'All returned to Medina and the apostle went his way. Abu Khay- 
thama (T. brother of B. Salim) returned to his family on a hot day some 
days after the apostle had set out. He found two wives of his in huts in his 
garden. Each had sprinkled her hut and cooled it with water and got ready 
food for him. When he arrived he stood at the door of the hut and looked 
at his wives and what they had done for him and said: ‘The apostle is out 
in the sun and the wind and the heat and Abu Khaythama is in a cool 
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and saluted the apostle, who said, ‘Woe to you, Abu Khaythama!’ Then 
he told the apostle what had happened, and he spoke him well and blessed 
him (861). 

When the apostle passed al-Hijr 1 he stopped, and the men got water 
from its well. When they went the apostle said, ‘Do not drink any of its 
water nor use it for ablutions. If you have used any of it for dough, then 
feed it to the camels and eat none of it. Let none of you go out at night 


a camel of his. The first was half choked on his 
carried away by a wind which cast him on the 
The apostle was told of this and reminded the r 
them to go out alone. Then he prayed for the 


way 2 and the second was 8 
two mountains of Tayyi\ 
ken that he had forbidden 


'Asim b. 'Umar b. Qatadah from Mahmud b. Labld from men of B. 
\bdu’l-Ashhal told me that he said to Mahmud, ‘Do the men know the 
ypocrites among them?’ He replied that a man would know that hypo- 
risy existed in his brother, his father, his uncle, and his family, yet they 
ould cover up each other. Then Mahmud said: Some of my tribesmen 

ie apostle went and when the affair at al-Hijr happened and the apostle 


The apostle said while 'Umara was with him: ‘A man has said; 
Muhammad tells you that he is a prophet and alleges that he tells y 
heavenly things and yet doesn’t know where his camel is. By God, I ] 
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only what God has told me and God has shown me where it is. It is in 
this wadi in such-and-such a glen. A tree has caught it by its halter; so go 
and bring it to me.’ They went and brought it. 'Umara returned to his 
camp and said: ‘By God, the apostle has just told us a wonderful thing 
about something someone has said which God has told him of.’ Then he 
repeated the words. One of his company who had not been present with 
the apostle exclaimed, ‘Why, Zayd said this before you came.’ ‘Umara 
advanced on Zayd pricking him in the neck and saying, ‘To me, you ser¬ 
vants of God! I had a misfortune in my company and knew nothing of it. 
Get out, you enemy of God, and do not associate with me.’ Some people 
allege that Zayd subsequently repented; others say that he was suspected 
of evil until the day of his death. 

Then the apostle continued his journey and men began to drop behind. 
When the apostle was told that So-and-so had dropped behind he said, 
‘Let him be; for if there is any good in him God will join him to you; if not 
God has rid you of him.’ Finally it was reported that Abu Dharr had 

901 dropped behind and his camel had delayed him. The apostle said the same 

words. Abu Dharr waited on his camel and when it walked slowly with 
him he took his gear and loaded it on his back and went off walking in the 
track of the apostle. The apostle stopped at one of his halting-places when 
a man called his attention to someone walking on the way alone. The 
apostle said that he hoped it was Abu Dharr, and when the people had 
looked carefully they said that it was he. The apostle said, ‘ God have mercy 
on Abu Dharr. He walks alone and he will die alone and be raised alone. 

Burayda b. Sufyan al-Aslaml from Muhammad b. Ka'b al-QurazI from 
'Abdullah b. Mas'ud told me that when 'Utbroan exiled Abu Dharr to al- 
Rabadha 1 and his appointed time came there was none with him but his 
wife and his slave. He instructed them to wash him and wmd him in his 
shroud and lay him on the surface of the road and to tell the first caravan 
that passed who he was and ask them to help in burying him. When he 
died they did this. 'Abdullah b. Mas'ud came up with a number of men 
from Iraq on pilgrimage when suddenly they saw the bier on the top of the 
road: the camels had almost trodden on it. The slave got up and said, 
‘This is Abu Dharr the apostle’s companion. Help us to bury him. Abdul- 
lah b. Mas'ud broke out into loud weeping saying, ‘The apostle was right. 
You walked alone, and you died alone, and you will be raised alone.’ Then 
he and his companions alighted and buried him and he told them his story 
and what the apostle had said on the road to Tabuk. 

A band of hypocrites, among them Wadi'a b. Thabit, brother of B. 
'Amr b 'Auf and a man of Ashja' an ally of B. Salima called Mukhashshm 
■ b. Humayyir'(86 4 ) were pointing at (T. going with) the apostle as he was 
9 „a journeying ,0 Tabuk saying one to another,‘Do you thmk that fightmg th 

Byzantines is like a war between Arabs? By God we (T. I) seem to see 
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believers. Mukhashshin said, T would rather that every one of us were 

The apostle—so I have heard—told 'Ammar b. Yasir to join the men, 
for they had uttered lies, and ask them what they had said. If they refused 
to answer, tell them that they said so-and-so. 'Ammar did as he was 
ordered and they came to the apostle making excuses. Wadi'a said as the 
apostle had halted on his camel, and as he spoke he laid hold of its girth, 
‘We were merely chatting and joking, O apostle.’ Then God sent down, 

‘If you ask them they will say, We were merely chatting and joking.’ 1 
Mukhashshin b. Humayyir said, ‘O apostle, my name and my father’s name 
disgrace me.’ 2 The man who was pardoned in this verse was Mukhash¬ 
shin and he was named 'Abdu’l-Rahman. He asked God to kill him as a 
martyr with none to know the place of his death. He was killed on the 
day of al-Yamama and no trace of him was found. 

When the apostle reached Tabuk Yuhanna b. Ru’ba governor of Ayla 
came and made a treaty with him and paid him the poll tax. The people of 
Jarba’ and Adhruh also came and paid the poll tax. The apostle wrote for 
them a document which they still have. He wrote to Yuhanna b. Ru’ba 
thus: ‘In the name of God the Compassionate and Merciful. This is a 
guarantee from God and Muhammad the prophet, the apostle of God, to 
Yuhanna b. Ru’ba and the people of Ayla, for their ships and their caravans 
by iand and sea. They and all that are with them, men of Syria, and the 
Yaman, and seamen, all have the protection of God and the protection of 
Muhammad the prophet. Should any one of them break the treaty by 
introducing some new factor then his wealth shall not save him; it is the 
fair prize of him who takes it. It is not permitted that they shall be re¬ 
strained from going down to their wells or using their roads by land or sea.’ 

Then the apostle summoned Khalid b. al-Walid and sent him to Ukaydir 903 
at Duma. Ukaydir b. 'Abdu’l-Malik was a man of Kinda who was ruler of 
Duma; he was a Christian. The apostle told Khalid that he would find him 
hunting wild cows. Khalid went off until he came within sight of his fort. 

It was a summer night with a bright moon and Ukaydir was on the roof 
with his wife. The cows, were rubbing their horns against the gate of the 
fort all the night. His wife asked him if he had ever known anything of the 
kind in the past, and urged him to go after them. He called for his horse, 
and when it was saddled he rode off with a number of his family, among 
them a brother called Hassan. As they were riding the apostle’s cavalry fell 
in with them and seized him and killed his brother. Ukaydir was wearing 
a gown of brocade covered with gold. Khalid stripped him of this and 
sent it to the apostle before he brought him to him. 

'Asim b. 'Umar b. Qatada from Anas b. Malik said: I saw Ukaydir’s 
gown when it was brought to the apostle. The Muslims were feeling it 
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and admiring it, and the apostle said, ‘Do you admire this? By Him in 
whose hand is my life the napkins of Sa'd b. Mu'adh in Paradise are better 

th Then Khalid brought Ukaydir to the apOSlWtO poU^^Thenhe 

rekMedhtetmd he returned to his town. A man of Tayyi’ called Bujayr 
b Buiara remembering the words of the apostle to Khalid, 'You will find 
him hunting wild cows,’ said that what the cows did that night in bringing 
him out of his fort was to confirm what the apostle had said: 

Blessed is He who drove out the cows. 

I see God guiding every leader. 

Those who turn aside from yonder Tabuk, (let them) 

For we have been ordered to fight. 

The apostle stayed in Tabuk some ten nights, not more. Then he 
returned to Medina. 

On the way there was water issuing from a rock—enough to water two 
or three riders. It was in a wadi called al-Mushaqqaq. The apostle ordered 

came^A number of^the disaffected got there first and drew water from it. 
When the apostle arrived he halted and saw no water there. He asked who 
had got there first and was told their names. He exclaimed, Did I not 
forbid you to take water from it until I came?’ Then he cursed them and 
called down God’s vengeance on them. Then he alighted and placed his 
hand under the rock, and water began to flow into his hand as God willed 
Then he sprinkled the rock with the water and rubbed it with his hand and 
prayed as God willed him to pray. Then water burst forth, as one who 
heard it said, with a sound like thunder. The men drank and satisfied their 
need from it, and the apostle said, 'If you live, or those of you who live, will 
hear of this wadi that it is more fertile than its neighbours.’ 

Muhammad b. Ibrahim b. al-Harith al-Taymi told me that 'Abdullah b. 
Mas'ud used to say: I got up in the middle of the night when I was with 
the apostle in the raid on Tabuk when I saw a light near the camp. I went 
after it to look at it and lo it was the apostle with Abu Bakr and 'Umar; and 
'Abdullah Dhu’l-Bijadayn had just died and they had dug a grave for him. 
The apostle was in the grave and Abu Bakr and 'Umar were letting him 
down to him as he was saying, ‘Bring your brother near to me, so they let 
him down and as he arranged him for his niche he said, 'O God, I am 
pleased with him; be Thou pleased with him!’ Abdullah b. Mas'ud used 
to say, ‘Would that I had been the man in the grave’ (865). 

Ibn Shihab al-Zuhri reported from Ibn Ukayma al-Laythl from Ibn 
AkhI Abi Ruhm al-Ghifari that he heard Abu Ruhm Kulthum b. al- 
Husayn who was one of the companions who did homage to the apostle 
beneath the tree, say: When I made the raid on Tabuk with the apostle I 
journeyed the night with him. While we were at al-Akhdar near the 


The Life of Muhammad ’609 

apostle God cast a heavy sleep on us and I began to wake up when my 
camel had come near the apostle’s camel. I was afraid that if it came too 
near his foot would be hurt in the stirrup. I began to move my camel away 
from him until sleep overcame me on the way. Then during the night my 
camel jostled against his while his foot was in the stirrup and I was wakened 
by his voice saying, ‘Look out.’ I asked his pardon and he told me to carry 
on. The apostle began to ask me about those who had dropped out from 
B. Ghifar and I told him. He asked me about the people with long 
straggling red beards and I told him that they had dropped out. Then he 
asked about the men with short curly hair and I confessed that I did not 
know that they were of us. ‘But yes,’ he said, ‘they are those who own 906 
camels in Shabakatu Shadakh.’ Then I remembered that they were 
among B. Ghifar, but I did not remember them until I recalled that they 

‘What prevented one of these when he fell out from mounting a zealous 
man in the way of God on one of his camels ? The most painful thing to 
me is that muhajirun from Quraysh and the Ansar and Ghifar and Aslam 
should stay behind.’ 


THE OPPOSITION MOSQUE 

The apostle went on until he stopped in Dhu Awan a town an hour’s day¬ 
light journey from Medina. The owners of the mosque of opposition had 
come to the apostle as he was preparing for Tabuk, saying, ‘We have built 
a mosque for the sick and needy and for nights of bad weather, and we 
should like you to come to us and pray for us there,’ He said that he was 
on the point of travelling, and was preoccupied, or words to that effect, 
and that when he came back if God willed he would come to them and 

When he stopped in Dhu Awan news of the mosque came to him, and he 
summoned Malik b. al-Dukhshum, brother of B. Salim b. ‘Auf, and Man 
b. 'Adiy (or his brother 'Asim) brother of B. al-'Ajlan, and told them to go 
to the mosque of those evil men and destroy and burn it. They went 
quickly to B. Salim b. 'Auf who were Malik’s clan, and Malik said to Man, 
‘Wait for me until I can bring fire from my people.’ So he went in and 
took a palm-branch and lighted it, and then the two of them ran into the 
mosque where its people were and burned and destroyed it and the people 
ran away from it. A portion of the Quran came dov^n concerning them: 
‘Those who chose a mosque in opposition and unbelief and to cause divi¬ 
sion among believers’ to the end of the passage. 1 

The twelve men who built it were: Khidham b. Khalid of B. ‘Ubayd b. 907 
Zayd, one of B. 'Amr b. 'Auf; his house opened on to the schismatic 
mosque; Tha'laba b. Hatib of B, Umayya b. Zayd; Mu'attib b. Qushayr; 

Abu Hablba b. al-Az'ar, both of B. Qubay'a b. Zayd; 'Abbad b. Hunayf, 









the same case and they said that there were two ir 
had said, and they got the same answer. They v 
al-*Amri of B. ‘Amr b. ‘Auf, and Hilal b. Abu 
honest men of exemplary character. When they 
silent. The apostle forbade anyone to speak to us 
had stayed behind, so men avoided us and showei 
until I hated myself and the whole world as never 1 
for fifty nights. As for my two companions in mis: 
Hated and stayed in their houses, but I was youngi 
to go out and attend prayers with the Muslims, ar 


while he sat after prayers, asking m 
the salutation or not; then I would 
When I performed my prayer he lo< 


go to the apostle and sal 
f his lips had moved in re 


and he said, ‘God and His apostle know best.’ At that my eyes swam with 
tears and I jumped up and climbed over the wall. 

In the morning I walked in the market and there was one of the Nabatl 
traders from Syria who came to sell food in Medina asking for me. When 
he asked for me the people pointed me out to him, and he came and gave 
me a letter from the king of Ghassan which he had written on a piece of 
silk which read as follows: ‘We hear that your master has treated you 
badly. God has not put you in a house of humiliation and loss, so come to 
us and we will provide for you.’ When I read it I thought that this too was 
part of the ordeal. My situation was such that a polytheist hoped to win 
me over; so I took the letter to the oven and burned it. 

Thus we went on until forty of the fifty nights had passed and then the 
apostle’s messenger came to me and told me that the apostle ordered that 
I should separate myself from my wife. I asked whether this meant that I 


turn me me gooa news ana congratulated me on Liod s having forgiven me. 

I went into the mosque and there was the apostle surrounded by men. 
Talha b. 'Ubaydullah got up and greeted me and congratulated me, but no 
other muhajir did so. (Ka'b never forgot this action of Talha’s.) 

When I saluted the apostle he said as his face shone with joy, ‘This is 
the best day of your life. Good news to you I’ I said, ‘From you or from 
God?’ ‘From God, of course,’ he said. When he told good news his face 
used to be like the moon, and we used to recognize it. When I sat before 
him I told him that as an act of penitence I would give away my property 
as alms to God and His apostle. He told me to keep some of it for that 9 
would be better for me. I told him that I would keep my share in Khaybar 
booty, and I said, ‘God has saved me through truthfulness, and part of my 
repentance towards God is that I will not speak anything but the truth so 

in speaking the truth since I told the apostle that more graciously than He 


‘And be with the truthful.’ 3 

Ka'b said: ‘God never showed me a greater fa 
me to Islam than when I told the apostle the truth 
lie and perish like those who lied; for God said ab 
when He sent down the revelation “They will sv 
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the disaffected who held back from him in the raid on Tabuk, and about 
what they said (revelations) in which God uncovered the secret thoughts 
of people who were dissembling. We know the names of some of them, of 
others we do not. He said; 1 ‘A discharge from God and His apostle 
towards those polytheists w r ith whom you made a treaty,’ i.e. those poly¬ 
theists with whom you made a general agreement. ‘So travel through the 
land for four months and know that you cannot escape God and that God 
will put the unbelievers to shame. And a proclamation from God and His 
apostle to men on the day of the greater pilgrimage that God and His 
apostle are free from obligation to the polytheists,’ i.e. after this pilgrimage. 
‘So if you repent it will be better for you; and if you turn back know that 
you cannot escape God. Inform those who disbelieve, about a painful 
punishment except those polytheists with whom you have made a treaty,’ 
i.e. the special treaty for a specified term, ‘since they have not come short 
in anything in regard to you and have not helped anyone against you. So 
fulfil your treaty with them to their allotted time. God loves the pious. 
And when the sacred months are passed,’ He means the four which he fixed 
as their time, ‘then kill the polytheists wherever you find them, and seize 
them and besiege them and lie in -wait for them in every ambush. But if 
they repent and perform prayer and pay the poor-tax, then let them go 
their way. God is forgiving, merciful. If one of the polytheists,’ i.e. one 
of those whom I have ordered you to kill, ‘asks your protection, give it him 
so that he may hear the word of God; then convey him to his place of 
safety. That is because they are a people who do not know.’ 

Then He said: ‘How can there be for the polytheists’ with whom you had 
a general agreement that they should not put you in fear and that you 
would not put them in fear neither in the holy places nor in the holy 
months ‘a treaty with God and His apostle except for those with whom you 
made a treaty at the sacred mosque V They were the tribes of B. Bakr who 
had entered into an agreement with Quraysh on the day of al-Hudaybiya 
up to the time agreed between the apostle and Quraysh. It was only this 
clan of Quraysh who had broken it. They were al-Dll of B. Bakr b. Wa’il 
who had entered into the agreement of Quraysh. So he was ordered to 
fulfil the agreement with those of B. Bakr who had not broken it, up to their 
allotted time. ‘So long as they are true to you be true to them. God loves 

Then He said: ‘And how, if when they have the upper hand of you,’ i.e. 
the polytheists who have no agreement up to a time under the general 
agreement with the polytheists ‘they regard not pact or compact in regard 
to you’ (869). 

‘They satisfy you with their lips while their hearts refuse. Most of them 
are wrongdoers. They have sold the revelations of God for a low price 
and debarred (men) from His way. Evil is that which they are wont to do. 
They observe neither pact nor compact with a believer. Those are the 
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transgressors,’ i.e. they have transgressed against you. ‘But if they repent 
and perform prayer and pay the poor tax, then they are your brothers in 
religion. We make clear the revelations for a people who have knowledge.’ 

Hakim b. Hakim b. 'Abbad b. Hunayf from Abu Ja'far Muhammad b. 
*AIi told me that when the discharge came down to the apostle after he had 
sent Abu Bakr to superintend the hajj, someone expressed the wish that he 
would send news of it to Abu Bakr. He said, ‘None shall transmit it from 
me but a man of my own house.’ Then he summoned ‘All and said: ‘Take 
this section from the beginning of “The Discharge” and proclaim it to the 
people on the day of sacrifice when they assemble at Min5. No unbeliever 
shall enter Paradise, and no polytheist shall make pilgrimage after this 
year, and no naked person shall circumambulate the temple. He who has 
an agreement with the apostle has it for his appointed time (only). ‘All 
went forth on the apostle’s slit-eared camel and overtook Abu Bakr on the 
way. When Abu Bakr saw him he asked whether he had come to give 
orders or to convey them. He said ‘to convey them.’ They went on 
together and Abu Bakr superintended the hajj, the Arabs in that year doing 
as they had done in the heathen period. When the day of sacrifice came 
‘All arose and proclaimed what the apostle had ordered him to say, and he 
gave the men a period of four months from the date of the proclamation to 
return to their place of safety or their country; afterwards there was to be 
no treaty or compact except for one with whom the apostle had an agree¬ 
ment for a period, and he could have it for that period. After that year no 
polytheist went on pilgrimage or circumambulated the temple naked. 
Then the two of them returned to the apostle. This was the Discharge in 
regard to the polytheists who had a general agreement, and those who had 
a respite for the specified time. 

Then the apostle gave orders to fight the polytheists who had broken the 
special agreement as well as those who had a general agreement after the 
four months which had been given them as a fixed time, save that if any one 
of them showed hostility he should be killed for it. And He said, ‘Will you 
not fight a people who broke their oaths and thought to drive out the 
apostle and attacked you first ? Do you fear them when God is more worthy 
to be feared if you are believers? Fight them! God will punish them by 
your hands, and put them to shame and give you the victory over them and 
will heal the breasts of a believing people, and He will remove the anger of 
their hearts and God will relent,* i.e. after that ‘towards whom He will, for 
God is knowing, wise.’ ‘Or do you think that you will be left (idle) when 
God does not yet know those of you who bestir yourselves and choose none 
for friend but God and His apostle and the believers? God is informed 
about what you do’ (870), 

Then He mentioned the words of Quraysh, ‘We are the people of the 
sanctuary, the waterers of the pilgrims, and the tenders of this temple and 
none is superior to us,’ and He said: ‘Heonly shall tend God’s sanctuaries 5 
who believes in God and the last day,’ i.e. your tending was not thus. Only 
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may be the rightly guided.’ ‘Perhaps’ coming from God means a fact. Then 
he said: ‘Would you make the watering of the pilgrims and the tending of the 
sacred mosque equal to one who believes in God and the last day and 
fights in the way of God ? They are not equal with God.’ 

Then comes the story of their enemy until he arrives at the mention of 
Hunayn and what happened there and their turning back from their 
enemy and how God sent down help after they had abandoned one 
another. Then He said (v. 28): ‘The polytheists are nothing but unclean, 

off from us, trade will be destroyed, and we shall lose the good things we 
used to enjoy,’ and God said, ‘If you fear poverty God will enrich you 
from His bounty,’ i.e. in some other way, ‘if He will. He is knowing, wise. 
Fight those who do not believe in God and the last day and forbid not that 
which God and His apostle have forbidden and follow not the religion of 

for what He cut off from them in their former polytheism by what He gave 
them by way of poll tax from the people of scripture. 

Then He mentioned the two peoples of scripture with their evil and their 
lies against Him until the words ‘Many of the rabbis and monks devour 
men’s wealth wickedly and turn men from the way of God. Those who 
hoard up gold and silver and do not spend it in the way of God, announce 

Then He mentioned the fixing of the sacred months and the innovations 
of the Arabs in the matter. Nasi ’ means making profane months which 
God has-declared holy and vice versa. ‘The number of the months with 
God is twelve in the book of God on the day He created heaven and earth. 
Four of them are sacred; that is the standing religion, so wrong not your¬ 
selves therein,’ i.e. do not make the sacred profane or the profane sacred 
as the polytheists did. ‘Postponement (of a sacred month)’ which they 
used to practise ‘is excess of infidelity whereby those who disbelieve are 
misled; they allow it one year and forbid it another year that they may 
make up the number of the months which God has made sacred so that 
they allow that which God has forbidden, the evil of their deeds seeming 
good to them. But God does not guide a disbelieving people.’ 

Then He mentioned Tabuk and how the Muslims were weighed down 
by it and exaggerated the difficulty of attacking the Byzantines when the 
apostle called them to fight them; and the disaffection of some; then how 
the apostle upbraided them for their behaviour in Islam. God said, ‘O you 
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Go forth in the way of God you were weighed down to the earth’ then as 
far as His words ‘He will punish you with a painful punishment and choose 
a people other than you’ to the words ‘if you do not help him still God 
helped him when those who disbelieve drove him out the second of two 

Then He said to His prophet, mentioning the disaffected: ‘Had it been 
a near adventure and a short journey they would have followed you, but 
the long distance weighed upon them. And they will swear by God, Had 
we been able we would have set forth with you. They destroy themselves, 
God knowing that they are liars,’ i.e. that they were able. ‘May God forgive 
you. Why did you give them leave (to stay behind) before those who told 

‘Had they gone forth with you they would have contributed naught but 
trouble and have hurried about among you seeking to cause sedition among 
you there being among you some who would have listened to them’ (871). 

Among the men of high standing who asked his permission (to stay be¬ 
hind) according to my information were ‘Abdullah b. Ubayy b. Salul and 
al-Jadd b. Qays. They were nobles among their people and God kept them 
back because He knew that if they went forth with him they would cause 
disorder in his army, for in the army were men who loved them and would 
obey them in anything they asked because of their high standing among 
them. God said: ‘And among them are some who would have listened to 
them, and God knows about the evil-doers. In the past they sought to 
cause sedition,’ i.e. before they asked your permission, ‘and overturned 
your affairs,’ i.e. to draw away your companions from you and to frustrate 
your affair ‘until the truth came and God’s command became manifest 

(to stay behind) and tempt me not. Have they not fallen into temptation 
already ?’ The one who said that according to what we were told was al- 
Jadd b. Qays, brother of B. Salima, when the apostle called him to war 
with the Byzantines. Then the account goes on to the words ‘If they were 
to find a refuge or caverns or a place to enter they would have turned to it 
with all speed. And of them is he who defamed you in the matter of alms. 
If they are given some they are content; but if they are not given some they 
are enraged,’ i.e. their whole aim, their satisfaction, and their anger, are 
concerned with their worldly life. 

Then He explained and specified to whom alms should be given: ‘Alms 
are only for the poor and needy and the collectors of it and for those whose 
hearts are to be won, and to free captives and debtors, and for the way of 
God and for the wayfarer as an ordinance from God and God is knowing, 

Then He mentioned their duplicity and their vexing the apostle and 
said: ‘And of them are those who vex the prophet and say, He is an ear. 
Say: an ear of good for you, who believes in God and is faithful to the 
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Then He mentioned the sincere and faithful Bedouin among them and 
said: ‘And of the Bedouin there is he who believes in God and the last 
day and regards what he spends and the prayers of the apostle as accep¬ 
table offerings with God. It is an acceptable offering for them.’ 

Then He mentioned the first emigrants and helpers and their merit and 
the goodly reward which God promised them. Then he joined with them 
their later followers in goodness and He said, ‘God is pleased with them 
and they are pleased with Him.’ Then He said: ‘And of the Bedouin 
round you there are the disaffected and of the people of Medina there are 
those who are stubborn in disaffection,’ i.e. persist in it and refuse to be 
otherwise; ‘we shall punish them twice.’ The punishment with which 
God threatened them twice according to my information is their grief 
over their position in Islam and their inward rage at not getting a (heavenly) 
reward; then their punishment in the grave when they get there; then the 
great punishment to which they will be brought, the punishment of hell 
eternally. Then He said: ‘And there are others who acknowledged their 
faults. They mixed a good deed with another that was bad; perhaps God 
will relent towards them, for He is forgiving, merciful.’ 

Then He said, ‘Take alms from their wealth wherewith to purify and 
cleanse them’ to the end of the passage. Then He said: ‘And there are 
others who are postponed to God’s decree; either He will punish them or 
relent towards them.’ They are the three who were left in abeyance and 
the apostle postponed their case until their forgiveness came from God. 

9*9 Then He said, ‘And as for those who chose a mosque out of opposition’ 
J^the end of the passage. Then He said: ‘God has bought from the 
| evers their lives and their wealth for the Garden that will be theirs.’ 
Then comes the narrative dealing with Tabuk to the end of the chapter. 

In the time of the prophet and afterwards Bara’a was called al-Muba- 
'thira 1 because it laid bare the secret thoughts of men. Tabuk was the last 

THE POETRY OF HASSAN ENUMERATING THE BATTLES 
Hassan b. Thabit, enumerating the battles and campaigns in which the 
Ansar fought in company with the apostle, said: (872) 

Am I not the best of Ma'add in family and tribe* 

A people all of whom witnessed Badr with the apostle 

Neither falling short nor deserting. 

They gave him their fealty, not one betrayed it, 

On the day when in the glen of Uhud 
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Well-aimed blows blazing like a hot fire met them 
And the day of Dhu Qarad when dust rose above them as thev rode 
They did not flinch nor fear. 

At DhuVUshayra they overrode them with the apostle 
Armed with sword and spear. 

At Waddan they drove out its people 
Galloping along till hill and mountain stopped us. 

And the night when they sought their enemy for God's sake 
(And God will reward them for what they did). 

And the raid on Najd, where with the apostle 
They gamed much spoil and booty. 

And the night in Idunayn when they fought with him 
He gave them a second taste of combat. 

And the rard of al-Qa' when we scattered the enemy 
As camels are scattered before their drinking-place. 

They were the people who paid him homage 
To the point of war—they succoured him and left him not 
In the raid on Mecca they were on guard among his troops 
Neither light-minded nor hasty. * 

At Khaybar they were in his squadron 
Each man walking like a hero facing death 
With swords quivering in their right hands 
Sometimes bent through striking, sometimes straight 
The day the apostle went ,o Tabuk seeking God’s^eward 
1 hey were his first standard-bearers 

vlZ advance “"r^ “ War U “ Seemed g °° d “ them 
Those are the people, the prophet’s Ansar, 

And they are my people—to them I belong when mv descent !. 

searched. 3 

They died honourably, faith unbroken, 

And when they were killed it was for God’s sake (873). 

Hassan also said: 

We were kings of men before Muhammad 
And when Islam came we had the superiority. 

God the only God honoured us with 

Bygone days that have no parallel 

In our help to God and His apostle and His religion, 

And God has given us a name which has no equal 
Those people of mine are the best of all people 
Whatever is counted good my people are worthy of it. 

They surpass all their predecessors in generosity 
Md the way to their generosity is never barred. 




In deciding their attitude to Islam the Arabs were only waiting to see 
what happened to this clan of Quraysh and the apostle. For Quraysh 
were the leaders and guides of men, the people of the sacred temple, 
and the pure stock of Ishmael son of Abraham; and the leading Arabs 
did not contest this. It was Quraysh who had declared war on the apostle 
and opposed him; and when Mecca was occupied and Quraysh became 
M^|ject to him and he subdued it to Islam, and the Arabs knew that they 
L 'Id not fight the apostle or display enmity towards him they entered 
into God’s religion ‘in batches’ as God said, coming to him from all 
directions. God said to His prophet: ‘When God’s help ce 


:o God’s religion 
and ask His pardon for He is 
r religion victori 

n, for He is most forgiving. 


glorify God with praise a 




Then deputations of Arabs came to the apostle. There came to him 
'Utarid b. tjajib b. Zurara b. ‘Udus al-Tamlml among the nobles of B. 
Tamim including al-Aqra' b. Habis and al-Zibriqan b. Badr one of B. 
Sa'd, and 'Amr b. al Ahtam and al-Habhab b. Zayd (877). 

934 And in the deputation of B. Tamim were Nu'aym b. Yazid and Qays b. 
al-Harith and Qays b. ‘Asim brother of B. Sa’d with a great deputation 
from B. Tamim (878). With them was 'Uyayna b. Uisn b. Hudhayfa b. 
Badr al-Fazari. 

Al-Aqra' and ‘Uyayna had been with the apostle at the occupation of 
Mecca and Hunayn and al-Ta’if, and when the deputation came they were 
among them. When the deputation entered the mosque they called out to 
the apostle who was behind in his private apartments, ‘Come out to us, 
Muhammad!’ This loud call annoyed the apostle and he came out to them, 
and they said, ‘Muhammad, we have come to compete with you in boast¬ 
ing, so give permission to our poet and our orator.' The apostle did so, 
and ‘Utarid b.TRjib got up and said: 

935 ‘Praise belongs to God for His favour to us and He is worthy to be 
praised, who has made us kings and given us great wealth wherewith we are 
generous, and has made us the strongest people of the east and the greatest 
in number, and the best equipped, so who among mankind Is our equal ? 
Are we not the princes of men and their superiors ? He wim would coinpete 

could say more, but we are too modest to say much of what He has given 
us and are well known for that. I say this that you may bring forward the 
like and anything better.’ Then he sat down. The apostle said to Thabit 












The apostle had sent al-'Ala b. al-Hadraml to al-Mundhir b. Sawa 
al-'Abdl before the conquest of Mecca, and he became a good Muslim. 
He died after the apostle but before the apostasy of the people of al-Bah- 
rayn. Al-'Ala’ was with him as governor for the apostle over al-Bahrayn. 



The deputation of B. Hanlfa came to the apostle bringing with them 
Musaylima b. Habib al-Hanafi, the arch liar (889). They lodged in the 
house of d. al-Harith, a woman of the Ansar of B. al-Najjar. One of the 
scholars of Medina told me that B. Hanifa brought him to the apostle 



Then they left the apostle and brought him what he had given him. 
When they reached al-Yamama the enemy of God apostatized, gave 
himself out as a prophet, and played the liar. He said, ‘I am a partner with 
him in the affair,’ and then he said to the deputation who had been with 



him, ‘Did he: 



to the pregnant ’ 


fornicate, and. 

the apostle as a pro 
knows what the tru 















Matching his adversary whom he overthrows if he makes for him: 
Seizes him, picks him up, throws him down and kills him; 

Admitting none a share in the prey his teeth and claws hold fast (894), 
'Amr stayed with his people the B. Zubayd while Farwa b. Musayk 


Al-Ash'ath b. Qays came to the apostle with the deputation of Kinda. 
went in to the apostle in the mosque. They had combed their locks and 

said that they had he asked why this silk was round their necks. So they 
tore it off and threw it away. 

Then al-Ash'ath said, ‘We are the sons of the eater of bitter herbs and 
so are you.' The apostle smiled and said that to al-'Abbas b. 'Abdu’l- 
Muftalib and Rabl'a b. al-Harith that ancestry was attributed. These two 
men were merchants and when they went about among the Arabs and were 
asked who they were they would say that they were sons of the eater of 
bitter herbs, taking pride in that because Kinda were kings. Then he 
said to them, ‘Nay, we are the sons of al-Nadr b. Kinana: we do not follow 
our mother’s line and disown our father.’ 1 Al-Ash'ath said ‘Have you 
finished (T. Do you know), O men of Kinda ? By God if I hear a man 
saying that (T. after today) I will give him eighty strokes’ (896). 
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THE COMING OF fOEAD B. 'ABDULLAH AL-AZDl 
Surad came to the apostle and became a good Muslim with the deputation 
i-p al-Azd. The apostle put him in command of those of his people 
[ J had acC e P ted Islam and ordered him to fight the neighbouring 
polytheists from the tribes of the Yaman with them Surad went away 
to carry out the apostle's orders and stopped at Jurash, which at that time 
was a closed town containing some of the tribes of the Yaman. Khath am 
had taken refuge with them and entered it when they heard of the approach 
of the Muslims. The latter besieged them for about a month, but they 
could not force an entry. Surad withdrew as far as one of their mountains 
(now) called Shakar, and the inhabitants of Jurash, thinking that he had 
fled from them, went out in pursuit of him, and when they overtook him 
he turned on them and killed a large number of them. 

Now the people of Jurash had sent two of their men to the apostle in 
nss Medina to look about them and see (what was happening), and while they 
were with the apostle after the afternoon prayer he asked where Shakar 
was. The two men got up and told him that there was a mountain in their 
country called Kashar by the people of Jurash, to which he replied that it 
was not Kashar but Shakar. 'Then what is the news of it V -they asked. 
‘Victims offered to God are being killed there now,’ he^smd. The^two 

said, ‘Woe to you! the apostle has just announced to you the death of 
your people, so get up and ask him to pray to God to spare your people 
They did so, and he did so pray. They left the apostle and returned to 
their people and found that they had been smitten on the day that Surad 
attacked them on the very day and at the very hour in which the apostle 

Sai Thedepumtion of Jurash came to the apostle and accepted Islam and 
he gave them a special reserve' round their town with definite marks for 
horses, riding camels, and ploughing oxen. The cattle of any (oth ) 
man who pastured it could be seized with impunity. One of the Azd in 
reference to that raid said: (Khath'am used to assail Azd in pagan times and 
attack them in the sacred month): 

What a successful raid we had! Mules, and horses and asses. 

Until we came to Himyar with its forts 
Where Khath'am had been given full warning. 

If I could satisfy the rancour I feel 

I should not care whether they were Muslims or heathen. 


THE DEPUTATION OF THE KINGS OF HIMYAR 
On his return from Tabuk a messenger brought a letter from the kings 
of Himyar with their acceptance of Islam: al-Hanth b. Abdu Kulal, and 
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and al-Nu'man prince of Dhu Ru'ayn and 
’a Dhu Yazan sent Malik b. Murra al-RahawI 

hen the apostle wrote to them: ‘In the name of God the 
Compassionate, the Merciful, from Muhammad the apostle of God, the g« 
prophet, to al-Harith b. 'Abdu Kulal and to Nu'aym b. 'Abdu KulSl 1 and 
to al-Nu'man prince of Dhu Ru'ayn and Ma'Sfir and Hamdan. I praise 
Xyui the only God unto you. Your messenger reached me on my 
^rn from the land of the Byzantines and he met us in Medina and con¬ 
veyed your message and your news and informed us of your Islam and of 
your killing the polytheists. God has guided you with His guidance. 

If you do well and obey God and His apostle and perform prayer, and pay 
alms, and God’s fifth of booty and the apostle’s share and selected part, 2 

tithe of that watered by fountains and rain; of that watered by the bucket 
a twentieth; for every forty camels a milch camel; for every thirty camels 

; for every thirty cows a bull calf or a 
ture one sheep. This is what God has 
laid upon the believers. Anyone who does more it is to his merit. He who 

the polytheists he is a believer with a believer’s rights and obligations and 
he has the guarantee of God and His apostle. If a Jew or a Christian 
becomes a Muslim he is a believer with his rights and obligations. He who 
holds fast to his religion, Jew or Christian, is not to be turned (T. seduced) 

or slave, one full dinar calculated on the valuation of Ma'afir (T. or its 
value) or its equivalent in clothes. He who pays that to God’s apostle has 
the guarantee of God and His apostle, and he who withholds it is the enemy 
of God and His apostle. 

‘The apostle of God, Muhammad the prophet, has sent to Zur'a Dhu 
Yazan: When my messenger Mu'adh b. Jabal, and 'Abdullah b. Zayd, 
and Malik b. 'Ubada, and 'Uqba b. Nimr, and Malik b. Murra and their 
companions come to you I commend them to your good offices. Collect the 

messengers; Their leader is Mu'adh b. Jabal, and let him not return unless 
satisfied. Muhammad witnesses that there is no God but Allah and that 
he is His servant and apostle. 

-“Malik b. Murra al-RahawI has told me that you were the first of 
Jnyar to accept Islam and have killed the polytheists, and I congratulate 

for the apostle of God is the friend both of your poor and your rich. The 


sheep; for every fort 
cow calf; for every f< 
id upon the believe 
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alms tax is not lawful to Muhammad or his household; it is alms to be 
given to the poor Muslims and the wayfarer. Malik has brought the news 
and kept secret what is confidential, and I order you to treat him well. 
I have sent to you some of the best of my people, religious and learned men, 
and I order you to treat them well, for they must be respected. 1 Peace 
upon you and the mercy and blessings of God.’ 


THE APOSTLE’S INSTRUCTIONS TO MU'iDH WHEN HE 
SENT HIM TO THE YAMAN 

'Abdullah b. Abu Bakr told me that he was told that when the apostle sent 
Mu'adh he gave him instructions and orders and then said: Deal gently 
and not harshly; announce good news and do not repel people. You are 
going to one of the people with scripture who will ask you about the key 
of heaven. Say to them it is the witness that there is no God but Allah, 
Who has no partner. Mu'adh went off to the Yaman and did as he was 
ordered and a woman came to him and said, ‘O companion of God’s 
apostle, what rights has a husband over his wife ?’ He said, ‘Woe to you, a 
woman can never fulfil her husband’s rights, so do your utmost to fulfil 
his claims as best you can.’ She said, ‘By God, if you are the companion 
of God’s apostle you must know what rights a husband has over his wife!’ 
He said, ‘If you were to go back and find him with his nostrils running 
with pus and blood and sucked until you got rid of them you would not 
have fulfilled your obligation.’ 2 


958 FARWA B. 'AMR AL-JUDHAmI BECOMES A MUSLIM 

Farwa b. 'Amr b. al-Nafira al-Judhami of the clan of Nufatha sent to the 
apostle that he had accepted Islam, and gave him a white mule. Farwa 
was governor for the Byzantines of the Arabs lying near the Byzantine 
border based on Ma'an and the surrounding land of Syria. When the 

When the Romans were between the door and the water troughs. 
The spectre shrank away sad at what it saw, 

And I thought to sleep but it had made me weep. 

Paint not thine eye with kohl , Salma, after I am dead 
And do not approach for intercourse. 

You know, Abu Kubaysha, that among the great ones 
My tongue is not silent. 
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If I perish you will miss your brother 
And^if I live you will recognize my rank, 

cld e ^: h B /:z t : nes determined to crucify him by a po01 ;n pai — 

Has Salma heard that her husband 

Is by the water of 'Afra raised on a riding camel, 1 


Its branches shorn with sickles ? 

Al-Zuhri alleged that when they brought him to crucify him he said: 
Tell the chiefs of the Muslims that I 
Surrender to my Lord my body and my bones. 

mere 1 TTh-taT*'**' 1 ^ ^ hUng h™ UP ty that water ' May God have 


THE BANU > L-HARITH ACCEPT ISLAM 

^um^rfnL- 1 “2 “ b ' “ d ” thC m ° mh ° f RaKVl-Akhir 

JJumada 1-Ula in the year to to the B. al-Harith b. Ka'b in Najran and 
ordered him to invite them to Islam three days before he attacked them 
If they accepted then he was to accept it from them j» and if they declined 
he was to fight them. So Khalid set out and came to them, and sent out 
riders in all directions inviting the people to Islam, saying, ‘If you accept 
Khsv/? "T b . e t, Sa l e ' S ° the men acce P ted Mam ^ they were invited 
Jhe m 8tay f edWlth ‘«chmg them Islam and the book of God and 

hdm to XTfS Pr ° P ' 5°r T* Wa o S What the ap0StIe of God had ° rd «ed 

him to do if they accepted Islam and did not fight'. 2 

Then Khalid wrote to the apostle: In the name of God the compassion¬ 
ate, the merciful. To Muhammad the prophet the apostle of Pod r, 
Khklid b al Walrd. Peace be upon you, O aposde'of Gol td God" 
mercy and blessings. I praise God the only God unto you You sent me to 
the B. al-Harith b. Ka'b and ordered me when I came to Them not n 
fight them for three days and to invite them to Islam; and if they accepted 
ns it, t y W T I ^ em ’ f d *° ac « P t it from them and teach them the 
institutions of Islam, the book of God, and the mnna of His prophet 













■o God, 
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Al-Harith b. Zuhayr the brother of Qays said: 

I left at al-Haba’a without pride 
Hudhayfa’s body ’mid the broken spears. 

Some say that Qays raced the horses Dahis and al-Ghabra', while Hud- 

As to the words ‘war of Hapb’ the reference is to Hapb b. al-Harith b. 

'Amr b. 'Auf b. Malik b. al-Aus who had killed a Jew under the protection 
of al-Khazraj. So Yazld b. al-Harith b. Qays b. Malik b. Ahmar b. Haritha 
b. Tha'Iaba b. Ka'b b. al-Khazraj b. al-Harith b. al-Khazraj known as Ibn 
Fushum from his mother Fushum, a woman of al-Qayn b. Jasr, went out by 
night with a number of B. Harith b. al-Khazraj and killed Hatib. Thus war 

victory went to al-Khazraj. Suwayd b. §amit b. Khalid b. 'Atiyya b. Hau{ 
b. Habib b. 'Amr b. 'Auf b. Malik b. al-Aus was killed by al-Mujadhdhir 
b. Dhiyad al-BalawI whose name was 'Abdullah, an ally of B. 'Auf b. 

Uhud and al-Harith b. Suwayd went out with him. Al-Harith took al- 

met from Quraysh was one day when he went out and everyone that met him, 
free or slave, called him a liar and insulted him. He returned to his house 
and wrapped himself up because of the violence of the shock. Then God 
revealed to him, ‘O thou that art enwrapped, Rise and warn’ (Sura 74). 

178. Others put 'Alqama and Kalada in reverse order. 

179. He it is who according to my information said, ‘I will send down some¬ 
thing like what God has sent down.’ 

‘Ubayda told me^ Dhu’l-Rumma said: 

O thou that destroyest thyself 

In longing for that which fate has taken from thcc. 

The plural is bakhiun and bakha'a. The Arabs say ‘I have impressed 

181. Said means ‘the ground’; pi. su'ud. Dhu’l-Rumma, describing a 

In the morning it leapt gaily over the ground 

As though wine coursed through the very bones of its head. 

Sa'id also means ‘the way’, as you find in the tradition ‘Beware of sitting by 
ajraz. You can say sanajuruz, ‘a barren year’, and sinuna ajraz, i.e. years in 














truth'. Ru’ba b. al-'Ajjaj said: 


When every heretic (.mulhid) followed al-Pahhak. 
Al-Pahhak the Kharijite. 







d. Ka'b b. Rabl'a 
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reciting it.] 
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3ii. Safaka means ‘pour out’. The Arabs say ‘he shed his blood’ and ‘he 
poured out wine’. The poet says: 


By hdl is meant clay mingled with sand which the Arabs call sahla. The 
word occurs in a hadith: when Pharaoh said ‘I believe that there is no God 
but He in whom the children of Israel believe’ Gabriel took some river mud 

312. Bau bi-ghadabin means ‘they admitted it and bore it’. A'sha of B. 

313. Shaf’un means ‘shoots’, singular shafatun. The Arabs say qad ashfaa 

has explained ‘shoots’ by firakh which could mean ‘chicks’.] Imruul-Qays 
b. Hujr al-Kindl said: 

On a slope whose herbage equalled 1 the lote trees 
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559. The last line was cited to me by some authorities on poetry. 

560. One tradition of this poetry separates the line, ‘no lion of the jungle’, 
&c., from the two preceding verses. 

heard this poetry he said, ‘If I had heard this before he was killed I would have 

563. He put in charge of Medina Siba' b. 'Urfuta al-Ghifarl or Ibn Umm 
Maktum. 



567. He put I. Umm Maktum in charge of Medina. 

568. 'Abdullah b. Ja'far b. al-Miswar b. Makhrama from Abu r Aun said, 
goods and sold them in the market of the B* Qaynuqa'. She sat down by a 

The goldsmith took hold of the end of her skirt and fastened it to her back 
so when she got up she was immodestly exposed, and they laughed at her. 
She uttered a loud cry and one of the Muslims leapt upon the goldsmith and 
killed him. He was a Jew, and the Jews fell upon the Muslim and killed him, 

569. This was called dhdtu'l-fudul. 

570. He besieged them for fifteen nights and put Bashir b. 'Abdu’l-Mundhir 
in charge of Medina. 

571. Furat belonged to B. Tjl, an ally of B. Sahm. 

572. Abu Sufyan b. al-Harith b. 'Abdu’l-Muttalib wrote a counterblast 
place, God willing. [See p. 449 ] 

573. The words tubba' and tisarru bisukhfihim do not come from 1.1. 
words are not from 1.1. 

deny that she wrote these verses and that Ka'b composed the counterblast 
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737- He put Abu Dharr al-Ghifari or Numayla b. 'Abdullah al-Laythl in 
charge of Medina. 

739. It is said that when the apostle departed from the raid with Juwayriya 
and was at Dhatu’l-Jaysh he entrusted her to one of the An?ar and went 

ransom. When he was in al-'Aqlq he looked at the camels he had brought as 
her ransom and admired two of them greatly, so he hid them in one of the 
passes of al-'Aqlq. Then he came to the prophet and told him that he had 
brought his daughter’s ransom. He said: ‘Where are the two camels which 
you have hidden in al-'Aqlq in such-and-such a pass?’ Al-Harith exclaimed: 

sent for the two camels and brought them and handed all of them over to the 
prophet. His daughter was handed over to him and became an excellent 
Muslim. The apostle asked her father to let him marry her and when he 

740. She was Umm Ruman, Zaynab d. 'Abdu Duhman, one of B. Firas b. 
Ghanam b. Malik b. Kin an a. 

741. Others say it was 'Abdullah b. Ubayy and his companions. The one 

742. In the tradition ktbrahu and kubrahu occur, but the Quran has kibrahu 
with kasr. ‘Let not those who possess dignity among you.’ ya'tali means ‘be 
remiss’, as in the line of Imru’ul-Qays al-Kindi: 

{Mu'all. v. 41). It is said that the Quranic words mean ‘Let not those who 

al-Hasan Abu’l-Hasan al-Basri said. And in God’s book ‘Those who forswear 
their wives’ ( yuluna ) is from ally a and ally a means an oath. Hassan b. 
Thabit said: 

In swearing an oath true and free from falsehood. 

May I never frighten the camels at dawn. 

May I not be called Yazld 

While™? fates watcTme lest 1 should turn aside, 
i.e. la ahtda. 
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You are the apostle and he who is deprived of his gifts 
And the sight of him has no real worth. 



785. Another reading is: 





789. The words L al-Irash are not from LI. The third verse is from Khallad 
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Hubayra b. abu Wahb b. ‘Amr (P), 404- 
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him was the first to institute the two caravan jour¬ 
neys of Quraysh, summer and winter, and the first to provide tharid (broth 
in which bread is broken up) in Mecca. Actually his name was 'Amr, but 
he was called Hashim because he broke up bread in this way for his people 
in Mecca. A Quraysh poet, or one of the Arabs, composed this poem: 

'Amr who made, bread-and-broth for his people, 

A people in Mecca who suffered lean years. 

He it was who started the two journeys, 

The winter’s caravan and the summer’s train (107). 

Hashim b. 'Abdu Manaf died in Ghazza in the land of Syria while 

1 The rifada, feeding by means of a levy on Quraysh, has been explained above (p. 55) 
and there the author of the system is said to be Qu?ayy. Probably for this reason Ibn Ishaq 
discredits their tradition here by the words ‘it is alleged’. 
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travelling with his merchandise, and al-Muttalib b. 'Abdu Manaf assumed 
the right of feeding and watering the pilgrims. He was younger than 'Abdu 
Shams and Hashim. He was held in high esteem among his people, who 88 
called him al-Fayd on account of his liberality and high character. 

Hashim had gone to Medina and married Salma d. 'Amr, one of B. 
'Adiyy b. al-Najjar. Before that she had been married to Uhayha b. al- 
Julah b. al-Harlsh b. Jahjaba b. Kulfa b. 'Auf b. 'Amr b. 'Auf b. Malik b. 
al-Aus and bore him a son called 'Amr. On account of the high position 
she held among her people she would only marry on condition that she 
should retain control of her own affairs. If she disliked a man she left him. 

To Hashim she bore 'Abdu’l-Muttalib and called his name Shayba. 
Hashim left him with her while he was a little boy. Then his uncle al- 
Muttalib came to take him away and bring him up among his people in his 
town. But Salma declined to let him go with him. His uncle argued that 
his nephew was now old enough to travel and was as an exile away from 
his own tribe who were the people of the temple, of great local reputation, 
holding much of the government in their hands. Therefore it was better 
for the boy that he should be among his own family, and therefore he 
refused to go without him. It is popularly asserted that Shayba refused to 
leave his mother without her consent; and this she ultimately gave. So his 
uncle took him away to Mecca, riding behind him on his camel, and the 
people cried: ‘It’s al-Muttalib’s slave whom he has bought’ and that is how 
he got the name of 'Abdu’l-Muttalib. His uncle called out: ‘Rubbish! 
This is my nephew whom I have brought from Medina.’ 

Subsequently al-Muttalib died in Radman in the Yaman, and an Arab 
mourned him in the following lines: 

Thirsty are the pilgrims now al-Muttalib is gone. 

No more bowls with overflowing brims. 

Now that he is gone would that Quraysh were in torment! 

Mafrud b. Ka'b al-Khuza'I wrote this elegy over al-Muttalib and all the 
sons of 'Abdu Manaf when the news came that Naufal the last of them was 
dead: 

O night! most miserable night, 

Disturbing all other nights, 

With thoughts of what I suffer 
From sorrow and the blows of fate. 

When I remember my brother Naufal, 89 

He reminds me of days gone by, 

He reminds me of the red waist-sashes, 

The fine new yellow robes. 

There were four of them, everyone a prince, 

Sons and grandsons of princes. 

One dead in Radman, one in Salman, 

A third lies near Ghazza, 
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A fourth lies in a grave by the Ka'ba 
To the east of the sacred buildings. 

'Abdu Manaf brought them up virtuously 
Safe from the reproof of all men. 

Yea there are none like Mughlra’s children 
Among the living or the dead. 

'Abdu Manaf’s name was al-Mughlra. Hashim was the first of his sons to 
die at Ghazza in Syria, followed by 'Abdu Shams in Mecca, then al-Mutta- 
lib in Radman in the Yaman, and lastly Naufal in Salman in Iraq. 

It was said to Matrud—at least they assert so—‘Your lines are very good, 
but if you had done more justice to the theme they would have been still 
better.’ ‘Give me a night or two,’ he replied, and after a few days he 
produced the following: 

O eye, weep copiously, pour down thy tears, 

Weep over Mughlra’s sons, that noble breed of Ka'b, 

O eye, cease not to weep thy gathering tears, 

Bewail my heartfelt sorrow in life’s misfortunes. 

Weep over all those generous trustworthy men, 

Lavish in gifts, munificent, bounteous, 

Pure in soul, of high intent, 

Firm in disposition, resolute in grave affairs, 

Strong in emergency, no churls, not relying on others, 

Quick to decide, lavish in generosity. 

If Ka'b’s line is reckoned, a hawk, 

The very heart and summit of their glory, 

Weep for generosity and Muttalib the generous, 

Release the fountain of thy tears, 

Gone from us in Radman today as a foreigner, 

My heart grieves for him among the dead. 

Woe to you, weep if you can weep, 

For 'Abdu Shams on the east of the Ka'ba, 

90 For Hashim in the grave in the midst of the desert 
Where the wind of Ghazza blows o’er his bones. 

Above all for my friend Naufal 
Who found in Salman a desert grave. 

Never have I known their like, Arab or foreigner, 

When their white camels bore them along. 

Now their camps know them no more 
Who used to be the glory of our troops. 

Has time annihilated them or were their swords blunt, 

Or is every living thing food for the Fates? 

Since their death I have come to be satisfied 
With mere smiles and friendly greetings. 

Weep for the father of the women with dishevelled hair 
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Who weep for him with faces unveiled as camels doomed to die.’ 

They mourn the noblest man who ever walked, 

Bewailing him with floods of tears. 

They mourn a man generous and liberal, 

Rejecting injustice, who settled the greatest matters. 

They weep for 'Amr al-'Ula 2 when his time came, 

Benign was his nature as he smiled at the night’s guests. 

They weep prostrated by sorrow, 

How long was the lamentation and woe! 

They mourned him when time exiled them from him, 

Their faces pale like camels denied water. 

With their loins girded because of fate’s hard blows. 

I passed the night in pain watching the stars 
I wept and my little daughters wept to share my grief. 

No prince is their equal or peer, 

Among those left behind none are like their offspring. 

Their sons are the best of sons, 

And they are the best of men in the face of disaster. 

How many a smooth running fast horse have they given, 

How' many a captive mare have they bestowed, 

How many a fine mettled Indian sword, 

How many a lance as long as a well rope, 

How many slaves did they give for the asking, 

Lavishing their gifts far and wide. 

Were I to count and others count with me 
I could not exhaust their generous acts; 

They are the foremost in pure descent 

Wherever men boast of their forbears, 9 * 

The ornament of the houses which they left 
So that they have become solitary and forsaken, 

I say while my eye ceases not to weep, 

May God spare the unfortunate (family)! (108) 

By the ‘father of the women with dishevelled hair’ the poet means 
Hashim b. 'Abdu Manaf. 

Following his uncle al-Muttalib, 'Abdu’l-Muttalib b. Hashim took over 
the duties of watering and feeding the pilgrims and carried on the practices 
of his forefathers with his people. He attained such eminence as none of 
his forefathers enjoyed; his people loved him and his reputation was great 
among them. 

1 The words 'camels doomed to die’ refer to the she-camel which used to be tethered by 
the grave of her dead master until she died of hunger and thirst. The heathen Arabs believed 
he would ride her in the next world. 

* ‘The lofty one/ 
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THE DIGGING OF ZAMZAM 

While Abdu’l-Muttalib was sleeping in the hijr, 1 he was ordered in a vision 
to dig Zamzam. Yazld b, Abu Habib al-Misrl from Marthad b. 'Abdullah 
al-Yazanl from 'Abdullah b. Zurayr al-Ghafiql told me that he heard 'All 
b. Abu Talib telling the story of Zamzam. He said that 'Abdu’l-Muttalib 
said: ‘I was sleeping in the hijr when a supernatural visitant came and said, 
“Dig Tiba”. I said “And what is Tiba?”; then he left me. I went to bed 
again the next day and slept, and he came to me and said “Dig Barra”; 
when I asked what Barra was he left me. The next day he came and said 
“Dig al-Madnuna”; when I asked what that was he went away again. The 
next day he came while I was sleeping and said “Dig Zamzam”. I said, 
“What is Zamzam?”; he said: 

’Twill never fail or ever run dry, 

’Tw'ill water the pilgrim company. 

It lies ’twixt the dung and the flesh bloody, 2 
By the nest where the white-winged ravens fly, 

By the nest where the ants to and fro do ply.’ 

92 When the exact spot had been indicated to him and he knew that it corre¬ 
sponded with the facts, he took a pick-axe and went with his son al-Harith 
—for the had no other son at that time—and began to dig. When the top 
of the well appeared he cried ‘Allah akbar!’ Thus Quraysh knew that he 
had obtained his object and they came to him and said, ‘This is the well of 
our father Ishmael, and we have a right to it, so give us a share in it.’ ‘I 
will not,’ he answered, ‘I was specially told of it and not you, and I was the 
one to be given it.’ They said: ‘Do us justice, for we shall not leave you 
until we have got a judicial decision in the matter.’ He said: ‘Appoint 
anyone you like as umpire between us.’ He agreed to accept a woman 
diviner of B. Sa'd Hudhaym, who dwelt in the uplands of Syria. So 

1 The hijr is the semicircular spot between the wall called Hatim and the Ka'ba, which 
is said to contain the graves of Hagar and Ishmael. Cf. Az^aqi, 282 f. 

1 The language is characteristic of Arabian oracles composed in doggerel known as Saj'. 
The words ‘between the dung and the blood’ occur in the Quran, Sura 16, verse 68. ‘We 
give you to drink of what is in their bellies between the faeces and the blood, pure milk easily 
swallowed by the drinkers.’ But this throws no light on the meaning of the passage here, 
which plainly has a local significance. Abu Dharr passed it by without comment. Al- 
Suhayli, p. 98, sees that the term must go with the two following terms, and serve to show 
exactly where Zamzam was to be found. He therefore repeats a story to the effect that 
'AbduT-Muftalib saw the ants’ nest and the ravens’ nest when he went to dig the well, but 
saw neither dung nor blood. At that moment a cow escaped her would-be butcher and 
entered the liaram. There she was slaughtered, and where the dung and blood flowed, 
’Abdu’l-Muttalib proceeded to dig. This gallant attempt to explain the ancient oracle 
cannot be accepted for the reason that it gives no point to the precise reference that the 
well was to be found between the dung and the blood, which in this story obviously must 
have occupied pretty much the same space, and indeed would render the following indica¬ 
tions superfluous by giving the exact site. Most probably, therefore, we should assume that 
the sacrificial victims were tethered at a certain spot and there they would void ordure 
before they were led to the foot of the image at which they were slaughtered. A point 
betweerl these two spots is more closely defined by the ants’ and the ravens’ nest. 
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'Abdu’l-Muttalib, accompanied by some of his relations and a representa¬ 
tive from all the tribes of Quraysh, rode away. They went on through 
desolate country between the Hijaz and Syria until 'Abdu’l-Muttalib’s 
company ran out of water and they feared that they would die of thirst. 
They asked the Quraysh tribes to give them water, but they refused, on 
the ground that if they gave them their water they too would die of thirst. 
In his desperation 'Abdu’l-Muttalib consulted his companions as to what 
should be done, but all they could do was to say that they would follow his 
instructions: so he said, ‘I think that every man should dig a hole for him¬ 
self with the strength that he has left so that whenever a man dies his com¬ 
panions can thrust him into the hole and bury him until the last man, for 
it is better that one man should lie unburied than a whole company.’ They 
accepted his advice and every man began to dig a hole for himself. Then 
they sat down until they should die of thirst. After a time 'Abdu’l-Muttalib 
said to his companions, ‘By God, to abandon ourselves to death in this 
way and not to scour the country in search of water is sheer incompetence; 
perhaps God will give us water somewhere. To your saddles!’ So they 
got their beasts ready while the Quraysh watched them at work. 'Abdu’l- 
Muttalib went to his beast and mounted her and when she got up from her 
knees a flow of fresh water broke out from beneath her feet. 'Abdu’l- 
Muttalib and his companions, crying ‘Allah akbar!’, dismounted and drank 
and filled their water-skins. Then they invited the Quraysh to come to the 
water which God had given them and to drink freely. After they had done 
so and filled their water-skins they said: ‘By God, the judgement has been 
given in your favour 'Abdu’l-Muttalib. We will never dispute your claim 
to Zamzam. He who has given you water in this wilderness is He who has 
given you Zamzam. Return to your office of watering the pilgrims in 
peace.’ So they all went back without going to the diviner. 

This is the story which I heard as from 'All b. Abu Talib about Zamzam 
and I have heard one report on 'Abdu’l-Muttalib’s authority that when he 
was ordered to dig Zamzam it was said to him: 

Then pray for much water as crystal clear 
To water God’s pilgrims at the sites they revere 
As long as it lasts you’ve nothing to fear. 

On hearing these words he went to the Quraysh and said, ‘You know that 
I have been ordered to dig Zamzam for you,’ and they asked, ‘But have 
you been told where it is?’ When he replied that he had not, they told him 
to go back to his bed where he had the vision and if it really came from 
God it would be made plain to him; but if it had come from a demon, he 
would not return to him. So 'Abdu’l-Muttalib went back to his bed and 
slept and received the following message: 

Dig Zamzam, ’twill not to your hopes give lie, 

’Tis yours from your father eternally. 
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’Twill never fail or ever run dry, 

’Twill water the pilgrim company 
Like an ostrich flock a fraternity, 

Their voice God hears most graciously. 

A pact most sure from days gone by 
Nought like it canst thou descry, 

It lies ’twixt the dung and the flesh bloody (109). 1 

94 It is alleged that when this was said to him and he inquired where Zamzam 
was, he was told that it was by the ants’ nest where the raven will peck 
tomorrow, but God knows how true this is. The next day 'Abdu’l Mufta- 
lib with his son al-Harith, who at that time was his only son, went and 
found the ants’ nest and the raven pecking beside it between the two idols 
Isaf and Na’ila at which Quraysh used to slaughter their sacrifices. He 
brought a pick-axe and began to dig where he had been commanded. 
Quraysh seeing him at work came up and refused to allow him to dig 
between their two idols where they sacrificed. 'Abdu’l-Mutfalib then told 
his son to stand by and protect him while he dug, for he was determined 
to carry out what he had been commanded to do. When they saw that he 
was not going to stop work they left him severely alone. He had not dug 
deeply before the stone top of the well appeared and he gave thanks to 
God knowing that he had been rightly informed. As digging went further, 
he found the two gazelles of gold which Jurhum had buried there when 
they left Mecca. He also found some swords and coats of mail from Qal'a. 2 
Quraysh claimed that they had a right to share in this find. 'Abdu’l- 
Muftalib denied this, but was willing to submit the matter to the sacred 
lot. He said that he would make two arrows for the Ka’ba, two for them, 
and two for himself. The two arrows which came out from the quiver 
would determine to whom the property belonged. This was agreed, and 
accordingly he made two yellow arrows for the Ka'ba, two black ones for 
himself, and two white ones for Quraysh. They were then given to the 
priest in charge of the divinatory arrows, which were thrown beside Hubal. 
(Hubal was an image in the middle of the Ka'ba, indeed the greatest of 
their images. It is that referred to by Abu Sufyan ibn Harb at the battle of 
Uhud when he cried ‘Arise Hubal’, i.e. Make your religion victorious!) 
'Abdu’l-Muttalib began to pray to God, and when the priest threw the 
arrows the two yellow ones for the gazelles came out in favour of the Ka'ba. 
The two black ones allotted the swords and coats of mail to 'Abdu’l- 
Muttalib, and the two arrows of Quraysh remained behind. 'Abdu’l- 
Muttalib made the swords into a door for the Ka'ba and overlaid the door 
with the gold of the gazelles. This was the first golden, ornament of the 
